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NOTE 


HE Apocryphal writings are becoming daily a sub- 

ject of more engrossing interest. They pertain to 
a period about which we still know little, and any 
addition to our information on the subject is eagerly 
welcomed. Dr. Marcus has chosen the difficult task 
of determining the place that Law, or rather, the 
Halakha, occupied in the Apocrypha. He has made 
a minute and critical study of the passages involved, 
and has thrown much light upon debated points. 
The accuracy of his work will commend it to all 
who are engaged in researches along these lines. 


May 1927. 
RICHARD GOTTHEIL 
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PREFACE 


HE apocryphal literature of the Old Testament has been criti- 
cally studied for a number of years both by Christian scholars 
who are interested in it as the literature of an age immediately 
preceding the rise of Christianity, and, within more recent years, 
by Jewish scholars who recognize the fact that it is after all a 
Jewish literature and important for an understanding of the Jewish 
religion of pre-mishnaic times. But Christian scholars, on the one 
hand, have been more interested in the theological and eschato- 
logical aspects—and these more in relation to the Old and New 
Testaments than to later Judaism, and Jewish scholars, on the 
other hand, have been more interested in the historical side of 
the apocryphal books, and both have somewhat neglected them 
as sources of knowledge of the legal aspect of Hellenistic Judaism, 
as a literature, tho only incidentally, bearing on those subjects of 
religious and ceremonial law which were known to the rabbis as 
halakah. 

A few Jewish scholars have studied certain points of law in 
particular books, but there is as yet no study of the law in 
the apocrypha as a whole. This work is an attempt to present 
material for some parts of such a study. It was originally planned 
to include all matters of religious and civil law, and material had 
been collected on those subjects, but because of pressure of time 
and lack of opportunity to pursue certain inquiries more thoroly, 
it was found necessary to confine the treatment of halakic matters 
to the more important ceremonial observances. 

A brief study has also been made of such theological ideas as 
are helpful for an understanding of the attitude of the Jews in the 
Hellenistic period toward the Law and their religious duties— 
of such ideas, that is, as were in later times considered under 


the head of haggadah. 
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In addition to the books commonly known as apocryphal, two 
others have been studied, The Letter of Aristeas and The Testaments 
of the Twelve Patriarchs. It would have been desirable to include 
all the pseudepigraphic books, but as their contents are chiefly 
eschatological and as limits of time made some restriction neces- 
sary, preference was given to the two books mentioned. The Book 
of Jubilees is, of course, particularly important. For a discussion 
of some poinis of law in this book I have used- FINKELSTEIN’s 
article on The Book of Jubilees and the Halaka, in the Harvard 
Theological Review. For the Damascus sect, v. GINZBERG, Eine 
unbekannte jidische Sekte, 1922. 

I wish to thank Dr. O. H. Gates, librarian of the Theological 
School in Harvard University, for his kindness in putting the 
resources of the school library at my disposal. Iam greatly obliged 
to Professor GOTTHEIL of Columbia University for his interest in 
this study and for the special help he has given in preparing it 
for publication. To my friend and teacher, Professor HARRY 
A. WoLrFson of Harvard University, I am deeply grateful for his 
critical suggestions and for the valuable assistance he has given me 
in my theological studies: I am equally grateful to Professor 
GrorceE Foot Moore of Harvard University for the advice 
which he has always been generous in giving me in all matters 
connected with the Hellenistic studies in which, under his expert 
direction, I was engaged for two happy and profitable years. 


BIBLIOGRAPHICAL NOTE 


HE Greek text here used for citations from the apocryphal 
books is the Tauchnitz edition of VAN Ess, Leipzig, 1922, 
which is, except for slight changes, a reproduction of the Sixtine 
edition of 1587. Except where otherwise noted, the numbers of 
chapters and verses in the Greek refer to those of VAN Ess.! 

With the Roman text of VAN Ess, which is of course mainly 
based on Cod. Vat. except in those books which are not found in 
B, such as 1, 2 and 3 Maccabees,? I have compared the variant 
readings given in the apparatus of Homes and Parsons (vol. v, 
1827) and the readings of s, A and C given in Swete’s Old 
Testament in Greek, vol. ii, 1891, vol. iii, 1894. 

The LXX of Daniel (Codex Chigi) is taken from SweTe. 

In the book of Tobit, the Aramaic version published from a 
Bodleian Ms. by NEuBAUER, Book of Tobit, 1878, was compared 
with the two Greek recensions, B and x. 

The Hebrew text of Sirach is taken from STRACK’s Die Spriiche 
Jesus des Sohnes Strachs, 1903. 

The readings of the Syriac version of the apocryphal books 
(with the exception of Esther which is not found in Syriac, and 
the Prayer of Manasses) are taken from Lacarpg, Libri Apocryphi 
Veteris Testamenti Syriace, Leipzig, 1861. For the Syriac of the 
Prayer of Manasses, the transcript of a Paris Ms., Anc. Fonds 2, 
Bibl. Nat. Syr. 7, published by G. Wuxins in Hermathena, 
vol. xxvi, 1910, was used. WILKINS collated it with the text 


1 Slight changes have beén made in reproducing the text of VAN Ess, 
such as printing o for ¢ at the end of prepositions compounded with verbs. 
2 VAN Ess, p. 20, note 1 (as also SWETE, Intro. O. T. Gr., p. 131) supposes 
that the Roman editors used Cod. Ven. for the books of the Maccabees. 
The Sixtine text however differs from V in a very great number of instances. 
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published by Lacarbe in his edition of the Didascalia from which 
it differs only slightly. Cf. WILKINS, 0. ¢., p. 167. 

The Greek text of the Letter of Aristeas is that edited by 
THACKERAY (with WENDLAND’s section numbering) in SWETE’s 
Intro. O. T. Gr., Rev. ed., 1914, pp. 551-666. 

For the Greek text of the Testaments of the Twelve Patriarchs 
I have used the edition of SINKER, Testamenta XII Pat., Cambridge, 
1869, and with this compared the readings of CHARLES, The Greek 
Versions of the Test. of the Twelve Patriarchs, edited from nine 
Mss., Oxford, 1908. The verse numbers are those of CHARLES. 

The text of Philo is the Editio Minor of COHN and WENDLAND, 
6 vols., 1896-1915. The text of Josephus is the Editio Minor of 
NiEsE, 2 vols., 1888—1890. 

Chapters and verses of the Old Testament are according to the 
Hebrew text. 


ABBREVIATIONS 


Abbreviations of the works here cited are as follows:— 


ART 
Bial. 
CAP 
CT 


SCHECHTER, Aspects of Rabbinic Theology, N.Y., 1909. 

BIALIK and RABINETSKY, Sepher Ha-Haggadah, 3 vols., Berlin, 1922. 

CHARLES (ED.), Apocrypha and Pseudepigrapha, 2 vols., Oxford, 1913. 

CHARLES, The Testaments of the Twelve Patriarchs Translated .. ., 
London, 1908. 

FRITZSCHE (ED.), Kurzgefafstes exegetisches Handbuch zu den Apocryphen, 
Leipzig, vol. i, 1851, vol. ii, 1853, vol. iti, 1857. 

FINKELSTEIN, Jubilees and the Halaka, Harvard Theol. Review, vol. xvi, 
1922. 

GESENIUS (ed. Buhl), Handworterbuch iiber d. A. T., 17. Aufl., Leipzig, 
1921. 

SCHURER, Geschichte des jitdischen Volkes im Zeitalter J. Christi, vol. ii, 
3. Aufl., 1898, vol. iii, 4. Aufl., 1909. 

HASTINGS, Dictionary of the Bible. 

HOLMES and Parsons, Vetus Test. Graecum..., 5 vols., Oxford, 1798 
to 1827. 

HATCH and REDPATH, A Concordance to the Septuagint, 2 vols., London, 
1897. 

HarT, Ecclesiasticus, The Greek Text of Codex 248, Cambridge, 1909. 

The Jewish Encyclopedia. 

Jahrbiicher fir jitdische Geschichte und Literatur ed. Briill. 

Jewish Quarterly Review. 

KAUTZSCH (ED.), Die Apokryphen und Psendepigraphen des Alten Test., 
2 vols., Tiibingen, 1900 (Neudruck, 1921). 

KNEUCKER, Das Buch Baruch, Leipzig, 1879. 

STRACK und BILLERBECK, Kommentar zum Neuen Test. aus Talmud und 
Midrasch, vol. i, Munich, 1922. 

LAGARDE, Libri Apocryphi Vet. Test. Syriace, Leipzig, 1861. 

Monatsschrift fiir Geschichte und Wissenschaft des Judentums. 

Moor, G. F., Judaism in the First Centuries of the Christian Era, 2 vols., 
Cambridge, Mass., 1927. 

Midrasch Tanhuma ed. Buber, 2 vols., Wilna, 1885 (quoted by folio). 

MARMORSTEIN, The Doctrine of Merits in Old Rabbinical Literature, 
London, 1920. 


Mek. 
Neu. 
PB 


Pes. K. 
REJ 
RJ 


Rit. 
Rosen. 
Sch. Es. 


Sch. Jud. 


Sifra 
Sifre 
Sm. 
Str. 
Sw. 


Tos. 
Trei. 


Van 
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Mekilta ed. Weiss, Vienna, 1865. 

NEUBAUER, Book of Tobit, Oxford, 1878. 

ABRAHAMS, A Companion to the Authorized Daily Hebrew Prayer Book... 
of S. Singer, Rev. ed., London, 1922. 

Pesikta de Rab Kahana ed. Buber, Lyck, 1868 (quoted by folio). 

Revue des Etudes Juives. 

BousseT, Die Religion des Judentums im Neutest. Zeitalter, 2. Aufl., 
Berlin, 1906. 

RirTeER, Philo und die Halaka, Leipzig, 1879. 

ROSENTHAL, Vier Apokryphische Biicher aus der Schule Akibas, 1885. 

SCHOLZ, Commentar iiber das Buch Esther ..., Wiirzburg, 1892. 

SCHOLZ, Commentar iiber das Buch Judith ..., Wiirzburg, 1896. 

ed. Weiss, Vienna, 1862 (quoted by folio). 

ed. Friedmann, Vienna, vol. i, 1864 (quoted by folio). 

SMEND, Die Weisheit des Jesus Sirach erklart, Berlin, 1906. 

STRACK, Die Spriiche Jesus des Sohnes Sirachs, Leipzig, 1903. 

SWETE, The Old Testament in Greek, Cambridge, vol. ii, 1891, vol. iti, 
1894. 

Tosephta ed. Zuckermandel, Pasewalk, 1880. 

TREITEL, Philonische Studien, Breslau, 1915 (reprinted by Brann from 
MGW, vol. xlvii, 1903). 

VAN Ess, Vet. Test. Graecum, Leipzig, 1922. 

Zeitschrift fir Alttest. Wissenschaft. 


EXPLANATION OF SYMBOLS USED 


( ) = words supplied in text, in translation, or in quotation of authorities. 


ale 


words in text to be rejected as incorrect or interpolated. 


I. GOD AND ISRAEL 


1. THE Morac ATTRIBUTES OF GOD 


In the Letter of Aristeas, the Egyptian king remarks; after the 
long examination of the Jewish elders on questions of religion 
and morality, that the Jews are distinguished from other men in 
virtue and understanding because they are able to answer all his 
questions satisfactorily and without hesitation; and he further 
significantly observes that they have all agreed in making God 
the point of departure in answering. Aris. § 200. eimev 6 Baotreds 
... olopar Siapépew tovs a&vdpasg tobtroug cpEt] Kai ovviévat 
ThEiov, Oitives Ex TOD KaIpOD TOLAUTUS EpwTroEIG AapBd&vovTEs, 
ws Séov éotiv GnoKEeKpivrat, TavtEc AKO VE0b tov Adyou Ka- 
TAPX]]V TOLOUPEVOL, 


We may do well to proceed in somewhat the same way and to 
make the idea of God the point of departure for a discussion of 
some of the apocryphal teachings concerning Israel’s relation to 
God and its obligations toward his law. 


a) The Two Attributes 


There are of course many passages in the Old Testament in 
which the justice and mercy of God are spoken of, but the more 
explicit idea of the two attributes of justice and mercy, pan nv 
and jvanan nv as they are called by the rabbis, is more common 
at a later time. We may notice a few passages in the apocrypha 
where the two attributes are mentioned together, and then con- 
sider the passages in which God’s justice and his mercy are 
separately described. 

In Tob. iii, 2. Tobit prays, Sixaog et Kvpie Kal mavra th 
Epya. cov Kai xéoo1 at 650i cov sAenpoobvar Kai GAME, Kai 
Kotow cAnoiwiv Kai dixaiv db Kpivets ig tOv ai@va. “Just 

Marcus, Law in the Apocrypha. I 
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art thou, oh God, and all thy acts and all thy ways are mercy and 
truth, and true and just judgment thou givest forever.” 
eXenp.] Fritzsche FKE ‘Correctur durch &A1\9evo veranlasst.”? All Gr. 
mss. seem to have it, some in plural; Vet. lat. misericordiae Neu. 138 
Lag. 1Zalsau;%o. eAenpoovvn in LXX most often translates son, eden- 
wv yan or pm, v HR. | & omits Kot «prow aAn®. x. duc. 

In Wis. xii, 12-18. the author strongly denies that God’s judg- 
ment is arbitrary and eloquently establishes the moral certainty 
of his mercifulness. 15. Sixatoc 5é dv Sucaiws ta ravTO. Svéme1c... 
16. } yap ioyts cov Suaoobvng apxh, Kai tO mavtwv oF 
Seondlew xavrwv peidecbar moret... 18, ob 5é SeondCwv ioxboc 
év émekeia Kpiverc Kal peta OAAS pedotvs StomwKeic Hpac. 
“Since thou art just, justly thou governest all things ... 16. For 
thy power is the source of thy justice, and because thou hast 
authority over all thou art forbearing with all. 18. Tho thou hast 
power to use freely, thou judgest mildly and with great forbearance 
thou rulest us.” 

And again in Wis. xv, 1. Dv S& 6 %e0¢ hpav xprotds Kai 
adnojs, paxpoSvpos Kai év éréer Stoudv ta na&vra... “ But 
thou, our God, art kind and true, long-suffering, and with mercy 
ruling all things.” 

The 5 marks the contrast between Israel’s just God and the idols of 
the heathen, Grimm FKE thinks that the author has Ex. xxxiv, 6. in 
mind. The verse was much quoted in later books of the O. T., so that 
Grimm’s supposition is plausible. The context makes it clear that both 
the justice and mercy of God are referred to. | xpnotoc] in LXX often 
for sw. 

Finally in Bar. v, 9. (which is the end of the book) we have a 
sort of benediction. tyyfjoetat yap 6 9Edc "lopaiA pet’ ebppoobvnc 
t@ puri tig S6$ng abvtod obv EXenpoobvyn Kai Sxarosbvy tH 
nap’ abtod. “God will guide Israel with joy, in the splendor of 
his glory, with the mercy and justice that are his.” 

ducaqvoovvn] Fritzsche FKE and Rothstein KAP translate ‘ Gerechtigkeit’ 
(the latter regards the words eden»... avtov as a gloss for metrical 
reasons). Whitehouse CAP translates ‘righteousness’; Kneu. takes Suc. as 
npx ‘Giite, Gnade.’ The context does not make it clear whether 51x. 


is ‘benevolence’ or ‘righteousness,’ i.e. ‘justice.’ I think it probable 
that the latter is meant. 
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Philo connects the two more philosophical attributes of authority 
and benevolence with the two names of God, xbptog and 986¢ 
respectively. De Plantatione § 86. 1) pév yap Kbptoc Kad’ tiv &pyet, 
f dé Ged¢ Kad’ iv evepyetei. De Abrahamo § 121. xpooayopeverat 
dé fh pév xoujtixi Oedc, rade yap €OnKEé te Kat Stexdopnoe tO 
nav, 1) dé Baowuci Kbpioc, SEpig yoo Apyew Kai Kpareiv td 
NENOWMKOS TOD YEvopevov. 

The rabbis in commenting on the use of the various names of 
God connect nnbx, %¢6¢ with the attribute of justice, and >, 
«010 with the attribute of mercy, giving an interpretation just 
the reverse of Philo’s, if we understand Philo to refer to justice 
and mercy by implication. Shemot Rabba, Par. iii on Ex. iii, 14. 
sx cw BS ytd wos ong caw Awad avaps b7~ Syn oo NBN TN 
wx nbiy Sy ana oxwsr ode NII MTT MN PT OUNWD 4. NII 
mt xap3. “Rabbi Abba bar Memel said, The Holy One said to 
Moses, Is it my name you want to know? According to my 
(various) activities I am (variously) called. When I judge men 
Iam called Elohim... and when I exercise mercy toward my world 
Iam called Jahweh.” Cf. Bereshit Rabba, Par. xxxiii. on Ex. xxxiv, 6. 
and Ex. xxii, 9. n’D3.... pom on Ox nn ona nt nm Rw DDS 
“7a xin ody ‘ww. “In every passage where the name Jahweh 
is used, it refers to the attribute of mercy, (as in the verse) Jahweh, 
Jahweh, a merciful and gracious God... in every passage where 
the name Elohim is used, it refers to the attribute of justice.” 


b) The Attribute of Justice 


The ‘ righteousness’ of God in the sense of ‘ judicial fairness’ 
or ‘justice’ is frequently mentioned in the Old Testament, par- 
ticularly in the Prophets and Psalms. The word used to express 
it is mpnx, Sukcioobvn, As pyx refers to men who fulfil their 
religious and social obligations, so px is used of God as the 
righteous judge both in his dealings with Israel and with other 
nations. For O.T. references cf. Skinner, HDB iv, p. 213 ff., 
Ges. sub verb. px 2. 

The few specific references to the justice of God in the 
apocryphal books have to do with his correction of Israel as 


* 


is 
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a sinful nation. (V. infra on Retribution, Chastisement, Repen- 
tance.) 

Az. vs. 3. (Sw. Dan. iii, 27.)—on the misfortunes of the Jews— 
Ott Sixatoc el éni mdow olc¢ Exoinous, Kai mavta Ta ENYA SOV 
GAniiva, Kai eveion ai S01 cov, Kai méoar ai Kpiceic cov 
GAP. “For thou art just in all the things which thou hast done, 
and all thy acts are right, and upright are thy aye and all thy 
yudgments are right.” 

The verse closely resembles Neh. ix, 33 | xa sao, a «xp. o.] Rothstein 
KAP thinks these words may be a later addition | aAn9e1a] Some mss. 
aAnoiwor | For oAnfera and aAndiwa = nox I prefer here the trans- 
lation ‘right’ to ‘truth’ and ‘true.’ 

Est. ch. iv. (Sw. iv, 17—18.)—Esther’s prayer. kai viv hp.aotopev 
évmOv cov Kai rapéSwxas Hpac sic xeipag tHv &xP9pav hmv, 
ave’ dv eo0Scoapev tobs Veobs abtadv. Sixatocg et kbpie. “But 
now we have sinned against thee, and thou hast delivered us into 
the hands of our enemies, because we worshipped their gods. Just 
art thou, oh Lord.” 

Bar. ii, 9. Kai Eypnyopnoe Kbptoc Eni tOIg KaKOIC Otc Extyaye 
ép’ Hpac Sti Sixaiog 6 Kbetog Eni aavra ta Epya adrod & 
évertetharo fhpiv. “ And the Lord was mindful of the evils which 
he brought upon us, for the Lord is just in all the things which 
he commanded us.” 


The verse agrees almost verbatim with Dan. ix, 4. | o1¢] Van. xo Several 
mss. o1¢ | exny.] Van. + xvetocg which is better omitted with several 
mss. | epya avtov «tA.] Kneu. understands ‘God commands only what 
is right and just.’ | eyeny.] ‘was mindful of’; we might take it to 
mean something like ‘deliberately brought about’ if it translates an 
original yz. 


c) The Attribute of Mercy 


The forbearance and mercifulness of God are spoken of in 
almost all the books of the Old Testament, and in most of them 
the occasion for God to exercise mercy is the repentance of sinners. 
So in most of the apocryphal passages, the language of which is 
often reminiscent of Old Testament verses, God’s mercy is shown 


pees 5 powreny 


by his willingness to forgive sinners who confess their sins and 
repent. 

One passage however is noteworthy as an illustration of God’s 
gratuitous mercy to the righteous. In Tob. viii, 16-17. Raguel 
gives thanks to God for preserving the life of Tobias after he 
has slept with Sarah. ebAoyntdcg et Sti nippaves pe «ai ovK 
tyEveto pot Kabm@co brEVOoVV, GAAG KaT& TO TOAD EAEdS GOV 
énoinoac peo’ hpadv. 17, ebAoynrtos et Sti EdEnoas S60 povo- 
YEeveig. Noinoov avdtoic déonota EdEOc. SvvtédEoOV tiv Gwiv 
avtav év byieig per’ ebppootbvns Kai éAéouc. “Blessed art thou 
because thou hast caused me to rejoice, and it has not happened to me 
as [had thought, but in accordance with thy great mercy thou hast 
dealt with us. 17. Blessed art thou because thou hast been merciful 
to two only children. Deal gently with them, Lord; let their lives 
be wholly lived in health, with joy and mercy (from thee).” 

mohv edeos cov] 64, 243 omit, Neu. yna~ mys Lag. reads something 
quite different, omitting mention of ‘mercy’ | eXeog 2°] x, 44, 106 
add xo. owtnptav | eXeos 2°] Neu. xonn. 

In Aris. § 188 one of the elders gives the king a counsel of 
perfection, to imitate God’s forbearance and mildness and so win 
over troublesome subjects. Bpayd dé éEmoywv eixev. obtws dv 
partora Sievlbvoris pipovpevos tO Tov Ceod bia mavrdc EmterKécs. 
pakpolupig yap xpd@pevocg kai BAipatwv tobs aSiouc émeé- 
otepov (i) Kabds eiow &St01, perareic Ex tio Kakiacg Kai Eis 
peravoiv &§e1s. “He paused a while and said, You would best 
manage by imitating the mildness shown by God in all things. 
If you are forbearing and treat offenders more leniently than they 
deserve, you will cause them to give up wrongdoing and bring 
them to repent.” 

BAwalwv] F Soxipalwv D1 xpipacatwv Codd. prAapatwv | 7 xaPwc] 
Schmidt conj. n. 

Aris. § 254. In answer to the king’s question, how he might be 
rid of anger, another elder replies: tavtwv 5’ bankOwv dvtwv 
Kai pndevdc évavtiovpévou tivocg xapiv SOvpwjoetar; yivd- 
oxetv 5& Sei S161 9E06 TOV NavTG KOOPov StolKEt PET’ EdpevEiac 
Kai xwpic opyis aaxconc. “If all are obedient and none opposes, 


=. Gua 


what reason is there to be angry? One should realize that God. 
governs the universe with kindness and without any anger.” 


evpevetacs] The word does not occur in LXX as translation of a 
Hebrew word. 


The rabbis perhaps would not have gone so far as to say that 
God never feels anger, but Rabbi Eleazar, quoting Hosea i, 6., 
did say, Pesahim 87 b, nem nx sy n’spn bw iy nyws “DKs 
“Even in the moment of the Holy One’s anger he remembers 
mercy.” 

That God is only too ready to exercise mercy because of his 
very power, and because he loves his creation the author of 
Wis. xi, 25 ff. eloquently shows. Gyanijg yap ta Ovta mavta Kat 
ovdév BdSerAboon dv éxoinoug obdé yap Av piodv tt KaTE- 
oxevbaous... 27. peidy dé mavrwv, Sti o& Eot1 SEonOTA PLrO- 
Woxe. “For thou lovest all the world, and nothing dost thou 
reject of that which thou hast created, for if thou hadst hated 
any thing thou wouldst not have made it. 27. Thou art forbearing 
with all, for they are thine own, oh Lord who lovest life.” 

pirovxe] Grimm FKE ‘hier = d¢ od tépmeron éx’ dnwdeia Covewv, 
ee 

And in the same spirit Eleazar the priest, before imploring God 
to save Israel from the Egyptians, addresses him, 3 Mac. vi, 2. 
Baoted peyarcokpatwp, tipiote, tavroKpatwp YE€, tiv mhoav 
Siaxvpepvav év oixtippois Kriow. “Most powerful King, most 
high, sovereign God, who governest all creation with mercy.” 

As in so many passages of the Old Testament, so in the apo- 
crypha God is said to be ever ready to show mercy to sinners 
who repent. 

Man. vs. 6 ff. Gpétpntov te Kai dvestyviaotov tO EdEOs Tis 
émayyediag cov. 7, ob yap et Kbptoc bYtoroc, eboaAayyvoc, 
paKpodvpoc Kai ToAvEAEOG, petavodyv émi Kakiats avOpmnwv. 
“Immeasurable and unfathomable is the mercy of thy promise. 
8. For thou, oh Lord, art most high, compassionate, forbearing 
and full of mercy, sorrowing over the evildoing of men.” 


petavowy Keh.] Syr, omdsal LS dd] .O}20: Fritzsche FKE com- 
pares Joel ii. 13., Jon. iv, 2., iii, 10., Amos vii, 3.; whether the words 
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are to be taken as a reproduction of the LXX of Joel ii, 13., where 
the Hebr. has mys, or as a reminiscence of the verse will affect our view 
as to how they should be translated. They may mean ‘repenting of 
(having brought) suffering upon men’—so Ryssel KAP, or ‘repenting 
of the evils of men’—so Ryle CAP. Cf. the latter’s note. 

Similar in thought to the passage, Wis. xii, 12-18. (v. supra 
p- 2) is a passage in Test. Zeb., ix. 7. Ott édetpwv sori Kai 
EVOMAAYXVOG, pt] AoyiCopevos Kakiav toig bioic THY AvOpmnwv, 
Stitt ods eiow ... “For (God) is merciful and compassionate 
and does not take strict account of the evil done by men, because 
they are flesh ...” 

The two texts « and B, A, S1 agree substantially in this portion of the 
verse. 

Test. Iss. vi, 3-4. Kai bpeic einate tadra toicg téxvotg Dpadv 
ONwS XV Kpaptyiowot, thkyewv emotpéovot mpd KUPtov. 
4. OT Edepwv Eoti kai éfereirar advtovcs tob émtotpéou avrovs 
sig thv yiiv abta@v. “And do you speak of these things to your 
children in order that, if they sin, they may hasten to return to 
the Lord. 4. For he is merciful and will deliver them, to return 
to their own land.” 

In Bar. ii, 27 (cf. also iii, 1-2) the justice of God’s dealing with 
Israel is humbly acknowledged. Kai Exoinoac cic hpd¢ Kvpte Oo 
Q60¢ Hpaov Karck thoav énteixerav oov Kai KATE MavTE OlKTINBLOV 
oov tov péyav. “And thou hast dealt with us, oh Lord our God, 
in accordance with all thy mildness and in accordance with all 
thy great mercy.” Cf. Sir. ii, 11 (v. infra p. 18). 


emeuceiav] Lag. leo 5 Tao ys]O y2atoums mmo yl: emeuc. does 
not occur in LXX as translation of a Hebr. word as Kneu. notes; he 
translates emteix. and ouxtip. oem ton | The preceding and following 
verses describe the misfortunes of Israel as a result of disobeying God’s 
commandments, perhaps with reference to Deut. xxviii, 62., as White- 
house CAP suggests. 


God’s mercy to sinners and willingness to forgive them are 
shown even to the idolatrous Canaanites, Wis. xii, 1o—11., tho 
one feels that the author is pretty certain that the Canaanites are 
too heavily handicapped by ‘ original sin’ to avail themselves of 
the opportunity. Kptwvov d& Kxatappayd edidouc tTOmov peta- 
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voiacg, obk Gyvody Stt movypa h yEvEotg AdTHY Kai EpPvtog 
h kakia abt@v Kai Stt ob pi GAAayT] O Aoytopog adbtav sic 
TOV Gi@va. 11, OMENPA Yao Iv KatHNPapévov ax’ apyxic. “ But 
in judging them gradually thou gavest them an opportunity to 
repent, altho thou knewest that their origin was bad and their 
evildoing was inborn and that their evil thoughts will never 
change. 11. For they were a race accursed from the beginning. 
(Gen. ix, 25.)” This notion that at any rate the heathen were 
not condemned without a chance to accept God’s favor recalls 
the rabbinic teaching that the revelation given on Sinai was 
offered to the nations of the world as well as to Israel, 
but the former rejected it. Cf. Shabbat 88b, Pes. K. 2004, 
M. Tan. 28 a. 

Bousset has a detailed discussion of the moral attributes of God 
(RJ pp. 437-443) in which he quotes these passages and others 
from the pseudepigrapha, but his conclusion that “ the grace and 
mercy of God are never the foundation of belief, but only an 
addition, a last resort (Auskunftsmittel) of which the pious man 
is never certain (p. 443)” is hardly justified by these passages and 
others quoted by him under the heads of God as Father, and the 
like. (v. in seq.) 


2. Gop As FATHER 


The statement is sometimes made that the Jewish conception of 
God has none of the tenderness or human affection that are to be 
found in that of the New Testament. Those who make this state- 
ment must ignore the spirit of intimacy with God that is found 
in the Psalms, and forget the biblical references to God as father 
both of pious individuals and of Israel as a people. Cf. Ex. iv, 22., 
Deut.4,.31.; Vill. §.5 FIV Ey EHO, By Te, 15 3 ee es ee 
16., Jer. ili, 14., Ps. citi, 13. There are, further, abundant references 
in rabbinic writings to the same ideas. Cf. ART p. 21 ff., 51 ff, 
KNT p. 392 ff, RJ pp. 432-441, MJ vol. ii. p. 201 ff; on the 
liturgy, ART p. 55, KNT |. c., PB p. xxiii. We may content 
ourselves with one quotation. In Jeru. Berakot 13a Rabbi Simlai 
compares for his disciples the apparent nearness of idols with the 
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apparent remoteness of God “ who is near in every manner of 
nearness ” map 9 523 sp. 

In the apocrypha God is represented as father both of indi- 
viduals and of Israel. 

Sir. iv, 10. Yivov Oppavoig do xatip Kai avti avdpoc tf 
pice. abtmv. Kai gon wg biog tnpiorou Kai dyantjoet of paAhov 
i} ptjtnp oov. “ Be to orphans like a father, and take the place of 
a husband to their mother. Then you will be like a son of the 
Most High, and he will love you more than your mother.” The 
Hebrew is different in the second half of the verse, j3 -x7p* bx 
nnws a>" qin, “and God will call you (his) son and will be 
gracious to you and deliver you from destruction.” 

ws vtog viptot.] Sm. explains the Gr. ‘der an dem starken Ausdruck (of 
the Hebrew) Anstoss nimmt’ as ‘ Umschreibung.’ | i) patne cov) Van. tj 
Compl. f\; Fritzsche FKE ‘zu schreiben ist i}. Vet. Lat. magis quam’; Sm. 
‘ist Gr. auch hier im Unrecht und er hat die Stelle nach Jes. 49, 15. 66. 
13 versch6nern lassen’; Lag. Faced uplo [pO ys] nd) jonto. The 
Hebr. nnws qos is in harmony with the rabbinic idea that charitableness 
delivers from death. 

In Sir. xxiii, 1. God is addressed as xUpie matEp Kai Séon0Ta 
Cwrig pou. “ Lord, Father and master of my life.” 

In Wis. ii, 16-18. the ungodly scoff at the pious man who 
“pretends that God is his father,” GAaCovevetar aurépo. 
Qeov. They will put his assertion to the test. 18. ei yap éoriv 
0 Sixatog bic Yeo avtiAmperar Kai PboEetar adTOV EK YELOOG 
avOeotnkOtwv. “For if the righteous man is a son of God, 
he (God) will protect him and deliver him from the hand of 
his enemies.” 

Test. Levi iv, 2. Etofkxovoev obv 6 typiotog tig xpooeuyiic 
cov tov Stedeiv of and Gbtkiag Kai yevéo0ar adtTm vidv Kai 
Sepdxovta Kai errovpyov tod xpoomxov abtov. “Therefore 
the Most High has heard your prayer that he may remove you 
from all wrongdoing and that you may become his son and 
a servant and a minister in his presence.” 

On this verse Charles CT remarks ‘The view that the individual Israclite 


was a son of God was already current in the second century B.C.’ It 
was probably current before that time. v. supra p. 8. 


When Philo speaks of God as xattjp, usually in the phrase 
Roti Kai mourns, as in De Opificio § 10 and De Monarchia § 14, 
he has a different conception of God in mind, a purely cosmo- 
logical one, probably derived from Plato’s Timaeus. 

God is also spoken of as father of Israel in several apocryphal 
passages. 

Tob. xiii, 4., where Tobit extols God and calls upon his fellow 
exiles to join him in praise. txyotte abrov évamiov xavrdg 
C@vrog Kad abtdg KbpIOg Hpamv Kai Sed¢ Hpav eig Advtus 
tovs aid@vag. “Extol him before all living, for he is our Lord 
and our God and our Father for ever and ever.” 

«or Seog np. KtA.] Van. Kar Seog avtog marnp nwv x Kat Kutoc DE0C 
wv K. Qvtos matnp npwv K. avtog Geog; other mss. have a slightly 
different word-order but substantially the same language; Lag. \Qso 
tess SS alo aslo x pao aso? | Fritzsche FKE compares 
Deut. xxxii, 3., 6. 

Est. viii. (Sw. viii, 15-16.) Artaxerxes writes, Iovéaioug ev- 
pioxopev ob KaKxotpyous Ovtac, Succiotaétoig S& MoAitEvOpe- 
voug vopoic, Ovtag dé Liobc TOv Lipiotov peyiotov Cavtoc 
Qeov. “We find that the Jews are not evildoers, but live under 
perfectly just laws and are sons of the most high, great, living God.” 

duxcior.] xv avayKaiorarors xa¢ Suxcor. | Fritzsche FKE is of course right 
in holding this to be a Jewish point of view, not a Persian one. 

Wis. xvi, 26. (vs. 20 ff. are a sort of Midrash on the deliverance 
of Israel from Egypt, and the giving of the manna.) iva padwow 
oi vioit cov ots hyaanoas Kbpie Str Oby ai YEvéoEIS tHv 
Kaptadv tpépovow cvOpwrov GAAK TO Apa cov tos Goi 
motevovtas Siatnpet. “In order that thy sons whom thou didst 
love, oh Lord, might know that not the products of the earth 
nourish man, but that thy word preserves those who believe in 
thee.” 

In Wis. xii, 20—21. the author argues in a way that reminds one 
of the rabbinic wm 5p that if God has been forbearing with the 
idolatrous Canaanites he must surely have been infinitely patient 
with his own people Israel. Ei yap éxPpobc xaidwv cov Kai 
Opetropévovg Savdrov peta tooavrtng Etypmpnousg xpoooyiic 


Kai decewc, Sob¢ ypovovug kai ténov 6 dv oAGAAAY wor tic 
KaKiOg 21. peta NOonsg aKpiPEeiag Expivasg robs viows cov dv 
Tog Tatpaow SpKovg Kai ovvOnKas Edwkag ayaladv brocyé- 
oewv. “For if the enemies of thy servants who were deserving 
of death thou didst punish with so great deliberation and 
leniency, giving them time and opportunity to renounce their 
evildoing, 21. with how great consideration didst thou judge thy 
sons, to whose fathers thou gavest oaths and assurances of good 
promises.” 
xpoooxns] Grimm FKE ‘Aufmerksamkeit’ | 5:ecewc] So x, X; Van. d5en- 
sews 96. diecwous; several mss. omit; Lag. has something quite different, 
JDAWwAS $1.0] cmd cnsdW) asco, perhaps reading denoews. Grimm 
reads 5enoews and tries to justify it ‘auf exegetischem Wege’; he says it 
is equivalent to ‘ Herablassung’; Siegfried KAP considers 51esews a gloss 
‘zu dem schwierigen Sencews’ and translates ‘Beschworen’; Holmes 
CAP reads d5:ecews and translates ‘indulgence.’ 


3. THE COVENANT 


If we follow the order of the books of the Old Testament we 
read of a series of covenants which God entered into with Israel. 
In Gen. xv, 18. ff., God makes a covenant with Abraham to give 
Canaan to him and his posterity. In Ex. xxxiv, 10. ff., after God 
commands Moses to rewrite the tablets of stone, he speaks of 
making a covenant with Israel. Again in 2 Sam. xxiii, 5., we 
have God’s “eternal covenant” with David. The frequent 
Deuteronomic references to God’s covenant with the Fathers and 
to Israel’s corresponding obligations have their parallels in Jeremiah 
and Ezekiel. (Cf. Davidson HDB vol. i, p. 512 ff.) 

The apocryphal authors, as we should expect, appeal to the 
covenant that God made with the Fathers, both as a mark of 
Israel’s glory and as an encouragement to Israel in time of afflic- 
tion or struggle. 

The famous chapters in Sirach, xliv and xlv, in which Israel’s 
heroes are celebrated, make reference in the case of each of them 
to the covenant which God made with him... xliv, 17-18. with 
Noah, 19-21. with Abraham, 22. with Isaac, xlv, 15. with Moses 
and Aaron, 23—24. with Phineas, 25. with David, and, according 
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to the Hebrew and Syriac, 24. with Simeon, the high priest. 
In these verses, as in the Old Testament, the Greek uses the word 
Sia04)Kn, Hebrew ns, Syriac 4°. 

In Sir. xxiv, 23. after the poetic description of the beauty of 
Wisdom the author identifies Wisdom with the law. tabta mavro. 
BiBroc SiadijKng Se00 briotov. “ All these are the book of the 
covenant of the most high God.” He then, we may say, quotes 
Deut. xxxiii, 14. 

There is no Hebrew for the verse | 9€0v vip.] 248 adds ex tov dSevte- 
povopiov. 

For the reference in Wis. xii, 21. to OpKovg Kai ovvOfhKas 
ayalav brooyéoewv v. supra p. II. 

Az. vs. 12. (Sw. Dan. iii, 36.) refers to the covenant with 
Abraham, and uses the language of Gen. xxii, 17. 

In the first and second books of the Maccabees the militant 
Jews are several times reminded by their leaders of the covenant 
God has made with their fathers. In 1 Mac. ii, 20. Mattathias says 
add’ Ey Kai of vioi pov Kai oi dded—poi pov TopEvEdpEIa Ev 
Siabyjkn ratépwv hpmv. “But land my sons and my brothers 
will abide by the covenant (made) with our fathers.” 

mopevoop.) Grimm FKE ‘ Das Gegenteil von sapaBaivew oder xapép- 
xeo0a,’ 

In 1 Mac. ii, 50. the exhortation is given Kai viv téxva Cndd- 
OTE TH VOW Kat SOTE Ta PoXas Lpwv bas StaOHKNS TAtTEPwWv 
Npov ... 54. Divees 6 xatijp Hudv év tH CyAdoat Cijrov Eafe 
SiaOjKnv iepwobvys aiwviac. “ And now, my sons, fight for the 
law, and give your lives for the covenant (made) with our fathers. 
54. Phineas our father for his great zeal received a covenant of 
priesthood for ever.” 


KatEpwv Hp.) x V vpwv | tepwo. atwv.] V agrees; A vepwo. ayia: 
® KANpov S1a9nKag auwovias tepwovvns. cf. Num. xxv, 7. 13. 

1 Mac. iv, 10. Kai viv Borjowpev sig tov odpavov el nwe 
EAE OE Hpdcg Kal pvnoOfjoetar SiaOyKag xatépwv hpov Kai 
OvvTphpet tiv rapepBodiy cabtHv Kat TPdowNOV Hp.dv onpe- 
pov. “And now let us call upon Heaven, that he may have 


mercy on us and remember the covenant (made) with our fathers, 
and destroy this army before us today.” 


tov ovp.] A and several mss. omit | eAenoet] A and several mss. et e0eAnoer 
which Grimm FKE says ‘mag als Reminiscenz an LXX Ps. 21, 9... 
entstanden sein’; Kautzsch KAP translates ‘ Gefallen haben’ = 0eAnce1; 
Oesterley CAP ‘ have mercy’ = edenoer, 


The letter sent to the Egyptian Jews by their coreligionists in 
Palestine begins, after the form of address, with the greeting, 
2 Mac. 1, 2., Kai Gyalonorjoa bpiv 6 9E0¢ Kal pvnolEin tic Sta- 
OnKns avdtod tic mpdg ABoadp Kai IoakK Kai Taxw tov Sov- 
wv abtod t&v motaév. “And may God be good to you and 
remember his covenant with Abraham and Isaac and Jacob, his 
faithful servants.” 


miotwv] Grimm FKE ‘in Verbindung mit %paxwv von Moses, LXX 
4 Mos. 12, 7.’; Hebrew here has juss. 


On 2 Mac. viii, 14-15. v. infra p. 15. 

The author of 1 Maccabees condemns the Hellenising Jews 
for their apostasy and faithlessness to the covenant. i, 15. Kai 
énotnouv éavtoig aKpoBvotiag Kai axéotnoav axd S1OHKNS 
ayiag Kai éCebyOnouv toic é0veot Kai EmpGOnoav tod xorjoat 
tO movnpdv. “ And they covered up their circumcision and they 
gave up the holy covenant and joined themselves to the nations 
and sold themselves to do evil.” (On the covenant of circum- 
cisiqn v. Gen. xxii, 9-14.) 

In Bar. ii, 35. after the description of the afflictions which have 
deservedly come upon the exiles, the author holds out the hope 
of a return to Palestine thru the covenant which God will make 
with them. Kai otfjow adroig SiaOhKnv aidviov tod eivat pe 
avtoic sic Gedv, Kai avbroi Eoovtat por Eig Aadv, Kai ob Kivijow 
ét. tov Aadv pov Topaijd axo tig vic Ho ESwKa adtoic. “ And 
I shall make an eternal covenant with them so that I shall be their 
God, and they will be my people, and I shall no more remove 
Israel from the land which I gave them.” 


Fritzsche FKE compares Jer. xxxi, xxxiii; so Kneu. ‘d. i. der neue Bund, 
welchen Jeremias ... und Ezekiel ... in schwerer Ungliickszeit wieder in 
Aussicht stellten.’ 


Schechter, ART p. 179, contrasts the rabbinic idea of the merit 
of the Fathers (v. in seq.), which was generally believed to have 
ceased at a certain time, with the idea of the covenant which was 
considered “ unconditional and everlasting, independent of Israel’s 
action.” From the language of such passages as Sifre 31 b. one 
sees that the covenant is regarded as still in force. Sy aaa 7X 
meas tem Sy pup nnx mun. “Even one who transgresses only one 
commandment throws off the yoke (of the law) and abrogates the 
covenant.” (As to which covenant is meant v. ART note 7. p. 220.) 

Treitel, who emphasizes the contrast between the universalism 
of Philo and the particularism of the rabbis, finds no allusion to 
the covenant in his writings, p. 22. “ Nirgends auch, soweit ich’s 
iiberblicken kann, ist bei Philo von eigentlichem Bundesverhialt- 
nisse Gottes zu Israel die Rede. Daf ,der Lenker des Alls sich 
der Verwaistheit und Verlassenheit Israel’s annimmt‘, wie er De 
Creat. Princ. II 36 ff. sagt, ist doch etwas anderes.” * 


4. THE MERIT OF THE FATHERS 


Not only is Israel thought of as bound to God by the covenant 
which he made with the Fathers, but they benefit, according to 
the rabbis, by the merits which the Fathers acquired and which 
may under certain circumstances be imputed to their posterity. 
(Marmorstein has made an exhaustive study of the doctrine of 
merits in rabbinic literature. Cf. ART p. 170 ff., KNT p. 117 ff, 
RJ p. 227, MJ vol. i, p. 538 ff.) The merits of the Fathers are 
imputed to Israel in rabbinic teaching only under certain con- 
ditions, and were generally believed to have ceased at a certain 
time. Not only Abraham, Isaac and Jacob but Moses, David and 
others were included among those whose merits helped to endear 
to God the Jews of a later time. Of all the Fathers Abraham is 
the one whom the rabbis most often distinguish, as also Christian 
writers, cf. Math. iii, 9., Justin Martyr Tryph. § 140. 


* Prof. Moore writes ‘ Consider De Mutatione Nominum § 52 f. (Gen. xvii, 2), 
where Philo says that he had written two treatises epi 8100nx@v, and will not 
repeat himself. (Cf. Euseb. H. E. ii, 18.)’ 
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For the doctrine in apocryphal literature we may cite the 
following passages. 

Az. vs. 11. (Sw. Dan. iii, 3-5.) In vs. 10. God is implored not 
to annul his covenant. «oi yal) xoortjons tO EXEd¢ Gov dg’ hpav 
dia “ABpadp tov hyannpévov bxd cod Kai bu ToakK tov 
SobA6v Gov Kai TopaijA tov &ytov cov. “And do thou not 
remove thy mercy from us, for the sake of Abraham beloved by 
thee, and for the sake of Isaac thy servant and Israel thy holy 
one.” 

Fritzsche FKE ‘ Abraham sonst gewohnlich 6 ptdog rob 606 genannt, 
heift hier und 11 Chron. 20, 7 der Geliebte Gottes, was dem Sinne nach 
iibereinkommt.’ 

2 Mac. viii, 14-15. oi d& th mEpthedeippéva. naveto. Ex@dovv, 
Opod dé tov Kbpiov Igiovv Pboac—at tobs bx Tod bvocEBO{. 
Nixévopog xpiv ovvtvyeiv nexpapévovc. 15. Kai et pi) bu’ ab- 
tovs, GAAG Sie tag mpdg tobs nartépac mdtHv SiaOrKac, Kai 
éveKev tig tx’ abtols émtAtjoews tod cepvotd Kal peyado- 
mperovds Ovépatocg adtovb. “But some sold all their remaining 
possessions, and at the same time prayed the Lord to save those 
who had been sold (into slavery) by the impious Nicanor before 
the battle. 15. And if not for their own sakes, at least for the 
sake of the covenants (made) with their fathers, and because they 
had been called by his revered and glorious name.” 


S1a0nkas] V ovvOnxas; four mss. have yevopevas before. 


Test. Levi xv, 4., part of a prophecy of evil to overtake the 
Jews. Kai ei pi) 61’ Appacp xai Toad Kai loxwB todg narépac 
fpadv etc x tov onéppards pov ob pi) KataherpOf] Eni tig yiis. 
“And if it were not for the sake of Abraham and Isaac and 
Jacob, our fathers, not one of my posterity would be left on 
earth.” 

«. nacepas] Charles’ text has twv marepwv npwv eheog Anpecdar| oxepp. 
pov] So B, S; other mss. have vpwv or npwv. 


Test. Asher vii, 7. 'AAX’ Emtovvager bpag Kvptog tv aiorer 
bv’ baniba evondayyviag adrod, Si “ABpadp Kai loan Kai 
Toxa2. “But the Lord will gather you together in faith and 
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hope of his compassion, for the sake of Abraham and Isaac and 
Jacob.” 


voc] Charles’ text omits; several mss. have it | SV edmda] Charles’ 
text omits | Charles thinks vs. 7 is a rst century addition. 


Philo, in enumerating the ways in which the Jews are admitted 
to God’s favor, includes the prayers of their leaders on behalf of 
their children, which are heeded by God. De Praemiis § 166. 
(M. II p. 436). Sevtépw 6& ti tHv apxnyétwv tov ebvoug 
Oorvotnrt, Sti Taig apepévaig cwpatwv oyaig GxAaotov Kai 
yopviv tvbexvoipevot mpdc tov dpyovra Sepanetav tag baEP 
vidv Kai Svyatépwv ixereiag obk GtEedeic eimPaor ro1eioPm, 
yépac abtoig napExovtos tov matpds TO EnrKoov Ev EvYXAIC ... 


5- REWARD AND PUNISHMENT 


The prevailing notion of reward and punishment in the Old 
Testament is the simple belief, to be found in other religions, that 
those who are righteous and obey God’s law will be rewarded in 
this life, and those who disobey will be punished by suffering or 
death. In rabbinic theology the time of judgment is shifted to the 
future life but the basis of judgment is the same. Rabbi Akiba, 
Rabbi Eleazar and Rabbi Tarphon, among many others, refer 
specifically to the judgment of God based upon man’s works. 
Cf. Bial. vol. ii p. 233 ff., MJ vol.ii p. 287 ff. There were of course 
other factors to be considered. The righteous sometimes suffer, 
and their suffering has to be reconciled with the idea of God’s 
retributive justice. (V. infra under Chastisement.) The refinement 
of rabbinic speculation found one explanation of the apparent 
exemption from punishment of the wicked in the theory that 
they were rewarded in this life for whatever good they had done, 
in order that their punishment in the next life might be the more 
complete, and similarly the righteous were punished in this life 
for their sins, in order that their happiness might be complete in 
the life to come. Cf. Bereshit Rabba, Par. xxxiii., Rosen. p. 126. 

The Old Testament notion is still to be found in the apocrypha, 
altho in the latest of these the idea has an eschatological coloring. 
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We may first consider the subject of reward, and in the next place 
that of punishment. 


a) Reward of the Righteous 


In Aris.§18 the author of the letter prays to God—presumably 
not the Jewish God, but the God whom all nations worship 
under different names—to help him persuade the Egyptian king 
to release the Jewish captives. Of God’s help he has great 
hope because of the righteousness of his request. 6 yap xpd¢ 
Suxatoobvyv Kai Kadkdv gEpywv éExpédetav ev Oovdtye vopi- 
Covew &vlpwxo1 noreiv, karevObver tho npcSer Kai thc éxt- 
Boras 6 Kuptebwv caac&vtwv 8&6¢. “ For when men intend to do 
anything with purity of thought in the cause of righteousness 
and with a good end, God, who disposes all things, causes their 
actions and their efforts to prosper.” 

The God of the Jews protects the righteous in the same way, 
according to the Jewish elder who answers the king’s question, 
how he might be free of suffering. Aris. § 233. Et pndévo 
BAdxro, navrac bE Mpedoi tH Stkci0obvy KATAKOAOVIMv. TOUS 
yoo an’ adic Kxapxobs dAvmiav Kataokevdlev. ixetevew dé 
TOV OEOv iva pi] TH Tapa thy Tpoaipeow Hpwdv avaxbrTOveTD 
Braga, AEyw Sh oiov Sévaroi te Kai VOooL KOI AUMaL Kal TO 
TobtTa. (advtTm) S5& coi evoefet Kaleotmt1 tobtTwv ObSEV Av 
mpooédot. “If he harms no one, but helps all, in the pursuit 
of righteousness, he will enjoy the fruits of righteousness, which 
is freedom from suffering. Let him pray to God moreover that 
none of those things which are beyond our control may come 
upon him, such things, that is, as death and sickness and like 
forms of suffering. If you live such a life of piety, none of these 
things will befall you.” 

In Sir. xxvii, 8—9., tho there is no express reference to the 
reward of the righteous, we may infer that some such thing is 
meant by contrast with the fate of the wicked for whom sin “ lies 
in wait like a lion for its prey.” éav SuoKyg tO Sikaiov, Kata- 
Ady Kai Evdvon abtd wo xodijon SdEnc. g. TEtEewe AOC tO. 
dpow adtoic Katadboet, Kai GAPE. Pd TODS E0yoCopéevovug 
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adtiv éxavéger. “If you pursue righteousness you will attain 
(it), and will put it on like a splendid garment. Birds of a kind 
flock together, and truth will come to those who strive for it.” 


There is no Hebrew | Perhaps aAn(ew is to be identified with the divine 
wisdom or law; cf. Smend’s note on Sir. iv, 28. in seq. 


With great simplicity and eloquence it is said in Sir. iv, 28. 
éwe tod Savatov aywviom Epi tig GANnPeiac, Kai KOPLOg O 
Oed¢ xoAepioe: bxtp cov. “Until death strive in behalf of 
righteousness, and the Lord God will fight for you.” 

aywvioc.) Str. ayy: Schechter conj. oxyynn Lag. wdo2} | %An9.) Ser. pos 
Lag. jAwao; Sm. ‘die Peschita setzt xrenp fiir prs, LXX wenigstens 
Jes. 41, 26 GAnOr\¢ fiir pry.’ 

In Sir. ii, 7-11. the author joyfully proclaims the reward of 
righteousness, and appeals to history for support of his belief in 
the goodness of God to those who have faith in him. oi poBot- 
pevot tov KOpLOV GavapEeivate TO EAEOS GdTOD Kai pt) EKAivynte 
iva pl) mEonte. 8. oi poBobpevor KUpLOV mioTEvouTE AUTH Kai 
od pi] AtaAion 6 p1069d¢ bpadv. g. oi poBobpevor KUptov EARionteE 
sic ayaa Kai sic ebppoobvynv aidvoc Kai EAEoc. 10. EpPAE- 
are sig Gpyaiacg yeveds Kai iSete tic Eveniotevoev Kupiw Kai 
KATHOXUVON; i tic EvEpetvev tH POBW adtOdD Kai EyKatEdEipon 
i} tig émexadéoato abdtoOv Kai baepeidev adtdv; 1. S167 
oiktippwv kai éAerpwv 6 KUptoc ... “ You who fear the Lord 
look for his mercy, and do not turn aside, lest you fall. 8. You 
who fear the Lord trust in him and your reward will not fail. 
g. You who fear the Lord hope for good things and eternal joy 
and mercy. 10. Look at the generations of old and consider who 
ever trusted in the Lord and was confounded, or who ever 
remained faithful to his worship and was abandoned, or who 
ever called upon him, whom he did not heed? 11. For com- 
passionate and merciful is the Lord ...” 


poBovpevor] In the sense of ‘revering, worshipping’; so poBw in vs. 10 
I have translated ‘ worship’ | «ro10r] Four mss. have eon Lag. dunt } 
Omg] Sm. ‘Syroh. setzt das Verbum (smn) Sfter fiir xcaiew und viel- 
leicht stand hier sy. Gr. hatte dann scaton 6 prod9d¢ bpov in Um- 
bildung des Ausdrucks acuter cic tAmtSoc gesetzt’; Ryssel KAP ‘in dem 


S. von fallen = verlorengehen’; Oecsterley CAP translates ‘he will not 
withhold your reward,’ following Syr.; scovew in LXX =»: Niphal. 
v. HR | edeoc] Van. eXeovc, probably a mistake of the copyist | After 
vs. 9 four mss. add ort 001g cawvia pera xaos to UvromoSopa aveov. 
Sm. ‘augenscheinlich Dublette zu b.’ 

The passage in Tobit, xii, 7. (for which there is no Aramaic 
corresponding), is, because of the uncertainty of the text, doubt- 
ful as a reference to the reward of the righteous, but may be 
noticed. Raphael exhorts Tobit and Tobias to proclaim God’s 
glory. pvoripiov Bacihéws Kkadov Kptiyou, Te 5é Epya. tod GE0b 
avoKxohbrtew évddgwes. cyaldov xoujoare Kai KaKdv oby Edpr- 
cet bpac. “Tt is well to conceal the secret of a king, but the 
works of God one should reveal with praise. Do good, and evil 
will not befall you.” 

ayabov—vpac] A omits, Lag. ,aso wacked  wacro ADJ ,assoho 
{Adz pl] evidently reading ovx evpednceccn ev vpwv: Rosen. pp. 123-124 
thinks this verse is ‘die eigentliche Lehre dieser Erzahlung’; he seems to 
prefer the readings of A; v. on Tob. 1, 6. p.; Lohr KAP omits trans- 
lation of ayaSov—vp.as; Simpson CAP keeps it. 

Two passages, Wis. ili, 1-4., 13-15. and v, 16-17., seem to 
refer to a reward to be given after death, tho in the latter passage 
and in iti, s—9. Grimm with Bretschneider and others understands 
a reward to be given on earth. Wis. ii, 1—4., 13-15. Atxatwv 6é 
Woyai év xerpi 9E0d, Kai od pi Gapytart adtav Baoavoc. 2. 50Sav 
év Opladpoic appdvwv tedvevat, Kai EAoyio§n KéKWOIg 1} 
ES080¢ adtav. 3. kai f cep’ hmv xopeia obvrpippa, oi Sé siow 
év siprvy. 4. kai yap év dyer GvOpmawv sav KodAaolHow, i 
édnig abtav dhavaciag zAnpns .-. 13. Ott paKapia oneipa 1) 
oplavroc, fic obK yvw Koitny év XapaRtmpat, Efe. kaprdv 
év émiwKoni poydv. 14. Kai edvodyog 6 pi tpyacdpevoc 
év xerpl Gvopnpa pyndé éEvOvpnieic Kat& tod Kuptov rovnpG, 
SoOhoetar [yup] abt tijc miorews yapig ExAEKTN KOI KANO Ev 
vad@ Kvpiov Supnpéotepoc. 15. Kya0dv yap TOvwv KUpdG 
evKAers, Kai ddidatwros f Pica tig ppovijcews. “But the souls 
of the righteous are in the hand of God, and no torment will 
touch them. 2. They seemed, in the eyes of fools, to have died, 
and as a misfortune their end was counted. 3.and their departure 


* 
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from us to be destruction, but they are in peace. 4. For even if 
in the sight of men they are punished, their hope is full of immor- 
tality ... 13. For blessed is the barren woman who is chaste. She 
who has not sinfully lain (with men) will have a reward at the 
judgment of souls. 14. And the eunuch who has not done any- 
thing unlawful with his hand, or thought of wicked things against 
the Lord, special favor will be shown him for his faith and 
a more desirable place in the temple of the Lord. 15. For the 
reward of good deeds is glorious, and imperishable is the root of 
wisdom.” 

vaw] Grimm FKE ‘ Der Tempel des Herrn ist der Himmel, vgl. Ps. 11, 


4. 18, 7. Hab. 2, 20 ... Unsere Stelle enthialt eine allegorische Wendung 
von Jes. 56, 3—5.’ | ppovnoewc] In the sense of ‘understanding and 


obeying God’s will.’ 

Wis. v, 16-17. Sixator dé sig tov ai@va Cao, Kai Ev 
Kupiw 6 pioldg abtadv, Kai h ppovtic avbtHv napa bipiorw. 
17. dia todro Afppovrat tO BPaoidhetov tijg evapEneiag Kai TO 
S:Gbypa tod KadOuS EK xE1pdg KUpiov Sti tH SEsiG oKEckoer 
adtols Kai TH Bpayiovt brepaomtet adtamv. “But the righteous 
live for ever, and in the Lord is their reward, and the care of 
them is with the Most High. 17. Therefore they will receive the 
kingdom of glory and the crown of beauty from the hand of the 


Lord, for he will protect them with his right hand and shield 
them with his arm.” 


nape viptorw] Four mss. have xapa vipiocov Lag. Jagsa> | Grimm FKE 
‘,.. wir hier anzunehmen haben, dass Pseudosalomo in prophetischem Style 
und zum Theil in Anschluss an alttestamentl. Schilderung die dereinstige 
gliickliche Wendung des Geschicks der frommen Israeliten noch hier auf 
Erden ... beschreibe.’ 


b) Punishment of the Wicked 


Some of the passages quoted in the preceding section are 
balanced by others which describe the retribution which is to 
overtake the wicked. The apocryphal books in many places echo 
the sentiment of those psalms which call down divine vengeance 
upon those who transgress God’s law and oppress his worshippers. 
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As we should expect, the later Hellenistic literature reflects the 
intensity of the national spirit during and after the Maccabean 
struggle and the hostile feeling against the Hellenising Jews who 
sympathized with the foreign oppressors. The Old Testament and 
the literature of later Judaism are not conceived in so unforgiving 
a spirit as certain critics charge; thruout all of it the hope of 
divine forgiveness is encouragingly held out to repentant sinners, 
just as the idea of retribution in the case of Israel is softened into 
the idea of corrective chastisement; but with unrepentant sinners, 
whether within Israel or without, the authors of biblical and post- 
biblical books are uncompromisingly severe. We may first 
examine the passages dealing with the punishment of Israel, 
which, as in the earlier historical books of the bible and in the 
prophetic writings, illustrate a form of historical pragmatism. 


In Jud. v, 17. ff. Achior the Ammonite gives Holofernes in- 
formation about the Jews, whom the Assyrians are planning to 
attack, and after briefly sketching the outline of Jewish history, 
explains that their suffering and captivity were punishment for 
their sins. Kai wc ody tpaptov Evwmiov tod GE0d abrtadv, Hv 
TA GYHIK pet’ abtTaV, Ott VE06 prowv adixiav pet’ adtdv éotiv. 
18. Ste 6& Gnéotnoav xd cig OS0d fo Sié9Ero adtoic, ESw- 
LoGpevOnoav Ev TOAAOIc TOAEpOIc Exi TOAD oPddpa Kai Hypa- 
AwrebdOnoav sic yiiv obK iStav, Kai 6 vaodg tod Ye0b abtmv 
éyevijoy eic E5apoc, Kai ai mode adtTHv Expathlnoav bx0 thV 
oxevavtiwv. “And so long as they did not sin before their God 
it went well with them, because a God who hates unrighteousness 
is with them. 18. But when they turned aside from the way 
which he had fixed for them, they were destroyed in many wars 
for a very long time and were taken captive to a land not their 
own, and the temple of their God was razed to the ground, and 
their cities were taken by their enemies.” 


e6whodoevd.] Fritzsche FKE ‘ist hier relativ zu fassen’ | Eat tov ocpodpar] 
Fritzsche ‘ auf sehr lange, vgl. Weish. 18, 20, Sirach 49, 11 ... oder besser 
vielfach, haufig’: Lohr KAP ‘auf lange hinaus’: Cowley CAP ‘ very 
sore’; the expression may mean either ‘to a great extent’ or ‘ for a long 
time’; v. Liddell and Scott s. v. toAvs. 


Pips 


Jud. vii, 28, paprupdpeta bpiv tov obpavov Kat tiv Ytiv a 
tov O60v pov 6¢ éxdixer Hpac Kath tag cpaeriag Hpdv Kai 
Kare te Cpaptipara tov xotépwv hpadv. “We call to witness 
before you, heaven and earth and our God, who punishes us in 
accordance with our sins and the sins of our fathers.” 


oc] # we | opapt. t. sarep. np.) One Gr. ms. and Lag. omit. 


In Jud. xi, 10 ff. Judith confirms the words of Achior in her 
speech to Holofernes. 516 Séox0ta Ktpte pil) mapédAOng tov 
AOYov abtod GAAK KardIov adtov év TH Kapdia Gov, Str 
GANoys tori. od yup Exduxdrar TO YEvos Hav, ob KatioxvEr 
doppaia éx’ abtrots, gv pi) Gpaotmow sic tov Vedv adtmv. 
“Wherefore, my lord and master, do not disregard his words, 
but fix them in your mind, because they are true. For our 
nation will not be punished nor will the sword prevail against 
them unless they sin against their God.” 

Tob. iii, 4. Tapykovoav yup tHv évtoAdv cov Kai EdwxKog 
Hpac cic Staprayhv Kai aiypadkwotav Kai avarov Kai rapc- 
Bodiy ovediopobd x&ot toig EOvEeot Ev Oig Eoxopriopeda. “For 
they (i.e. my fathers) disobeyed thy commandments and thou 
didst give us over to despoiling and captivity and death and 
(to be) a byword of reproach to all the nations among whom we 
are scattered.” 


KAPHKOvVEGV] X KUL AUPHKOVEG, NCA -ooy Lag. astodaj ) Neu. some 
Jnpes | Coxopmtop.] x nas Stecxopatoas Lag. W145 2%) Neu. som xmtasn. 


Ep. Jer. vs. 1.—the prophet is supposed to have written a letter 
to the Jews who were about to be exiled—8uk tug ccoriac 
ac hpaptikate évavtiov tod Ge0d ayOroeode cic BaBvAdva 
alxpodwror bro NaBovyodovocop Bacthéwe tév BaBvawviwv. 
“Because of the sins which you have committed before God, 
you will be taken to Babylon as captives by Nebuchodonosor, 
king of the Babylonians.” 

Similarly in Az. vs. 4—6. (Sw. Dan. iii, 29—31.), Est. iv (Sw.iv, 17.) 
and Bar. i, r5 ff. (with the wording of Dan. viii, 7—r10.), the mis- 
fortunes that have come upon Israel and Jerusalem are declared 
to be a just punishment for their sins. 


Before turning to the passages on the punishment of the 
unrighteous, we may first notice a remarkable instance in 2 Mac. 
xii, 39 ff., in which the author attributes the death of those few 
Jews who had fallen in the battle with Gorgias near Jamnia to the 
carrying of heathen images. Apparently not even their loyalty 
to the Jewish cause could excuse the grave sin of idolatry. 
40. evpov 6& éExdotov tov tEeOvnKdtwv bxd TObS yITmVvas 
iepopata tov aro ‘Tapveiacg cidhAwv ap’ Ov 6 vopoc dneipyet 
tovs ‘lovdaiouc. toig 5& axGor oapés éyéveto bie tHvde thv 
aitiav tovods xeatwKéveu. “For they found under the armor 
of everyone of the dead, images of the idols of Jamnia, (the use) 
of which the law forbids Jews, and it was clear to all of them 
that it was for this reason that those men had fallen.” 

xXttwvac] Most commentators translate ‘shirt,’ but xicwv may mean ‘coat 
of mail’ when applied to soldiers’ dress; v. Liddell and Scott | tepwp.] 
Not found elsewhere in LXX; Lag. walins) fpods 6 Jom); Grimm 
FKE ‘die Allgemeinheit des Begriffs igodparca erlaubt auch an geweihte 
kleine Nachbildungen der Gétzenstatuen zu denken’; Kamphausen KAP 
translates ‘Zaubermittel’; Moffatt CAP ‘amulets’ | voyoc] Grimm refers 
to Deut. vii, 26. 


Particularly frequent in Sirach, Wisdom and the Testaments is 
mention of the retribution which is to overtake unrighteous 
individuals. 

Sir. xxvii, 25-29. 0 BadkAwv Aidov Eig tiyoo émi Kepadiy 
avtod Pé&dAdEt. Kai TANyi) SoAta SteAet tpabpara. 26. 0 Opvo- 
owv BdSpov gic abrov épreoeirat, Kai 6 iotav nayida Ev adthj 
Ghwoetat. 27. 6 Noidv movypt sig adbtov KvALoOoETOL Kai OD 
pi) émtyva@ wo0ev ijKker abtd. 28. épmorypog Kai ovediopoc 
bxepnpavav, Kai f exdiknoig do AEwWv EvEedpEvoer aAvTOUG. 
29. nayidt GA@oovrat oi EdppcivopEvor AtwoEL EvoEpay, Kc 
ddbvn Katavaddoet abtobs 190 Tod Pavarov abtmv. “Ifa man 
throws a stone into the air, it will fall upon his own head, and 
a treacherous blow ...(?) wounds. 26. He who digs a pit will 
fall into it, and he who lays a trap will be caught in it. 27. If 
a man does evil it will come back upon him, and he will not 
know from where it came to him. 28. Scoffing and abuse (are 


the part) of the insolent, but punishment, like a lion, lies in wait 
for them. 29. In a trap they will be caught who rejoice at the 
downfall of the pious, and suffering will destroy them before 
their death.” 


There is no Hebrew | dieAet] A* eXct Lag. oowdd J,o}); Fritzsche FKE 
‘Eigen ist der Ausdruck S:edei. Sollte ... yxp gestanden haben?’; Sm. 
“LXX setzt Staipeiv, Siaipecis auch fiir Smsn und dns. Danach méchte 
ich vermuthen tmz ndn3 = dessen eigene Wunde ist unheilbar’; Ryssel KAP 
‘darum ist anzunehmen, dass G die Verbalform pze, oder, was noch besser 
passt ... psp, er verwundet (vgl. 1 Kén. 20, 37) falschlich ftir das Nennwort 
psp hielt’ | On vs. 26. cf. Prov. xxvi, 27., Eccles. x, 8., Ps. vii, 16. | eptecet- 
cot}Lag. anaadtal ndtocan; Sm. ‘Letzteres wird man vorziehen miissen, 
obwohl Gr. mit Koh. ro, 8 stimmt’ | vtepnpavwv] One ms. vxeon pave ; 
Sm. ‘Von zwei Nominativen konnte im Hebriischen ein Genetiv nicht 
abhiingen’; but the two nouns may have been in the abs. state, and the 
construction to be understood as I have translated | xo1] If for Hebr. 1, 
it may be adversative | cvtovsg 1°] Van. avzov several mss. have avtovs | 
evpp.—evoeBwv] Lag. omits | oSuvn—Gav. avtwv] Lag. (snares) | 
,omcaso) foaas PO, 0]; Sm. ‘Das scheint als urspriinglich’; cf. 
Ryssel KAP ad. I.; the Greek seems to me to be quite satisfactory. 


In two other passages in Sirach, xl, 10 ff. and xli, 5 ff., retri- 
bution takes the form of evil renown and an evil posterity, as 
also in Wis. i, 12. | 

Sir. xl, 13-15. Xprpata Gdikwv do notapos SnoavOrjoera... 
(13 b and r4 are probably a mistranslation of the original and 
are difficult to fit in as they stand). 15. ékyova coeBaev od 
manfovet KAGSouc, Kai PiGar dKa0aoror Ex’ Gxpotdpov ETOAC. 
“The possessions of the unrighteous like a (winter) stream will 
be dried up ...—15. The stock of the impious does not put forth 
many branches, and the roots of unclean men (grow) on a bare 
rock.” 

Xonp. odux.] Lag. ]poows fesd Ser. dit ds bone, M. bene Sn; Sm. ‘Gr. und 
Syr. fiihren auf by», dessen 1 sich in der Texteslesart erhalten hat’ | wc 
not. Sno.] Lag. 23g DI fhand po} Str. prs Onz25 Sm. ‘fiir gewShnlich ist 
ein jx 5n3 trocken, steinig und unfruchtbar, weil der Wassersturz den 
Humus fortschwemmt’ | tAn9vvei] Van. tdn9bver; Fritzsche FKE cor- 
rects to #An9vvei with several mss. | axporopov] lit. ‘steep,’ but like pw 


in the Hebr. suggests the ‘bareness’ of the rock | vs. 15. Lag. Pada 
panne? Pe Cs ddo9 flow ys) Jada? FA LOMPad ford |} Jsand Lar} 


Str. ybo jw by man ww > aps xb-sema vans: cau is probably to be corrected, 
with Str. and Sm., to 1x3; Ryssel KAP and Box CAP take oun to refer 
to the wicked man, and not to his posterity, but the general idea is the 
same with either interpretation; for np:y we may read psy with Sm. and 
Ryssel, who refer to the LXX «duSog for psy in Hos. xiv, 7. 


Sir. xli, 5 ff. téxva BSeAvKTe yiveran téxva GpaptwA@v, Kai 
OUVAVAOTPEPOPEVG TApOUKiats KoEBOv. 6. TEKVUV Kp.ApTWA@v 
Onoheitat KAnpOvopia, Kai perk tod onéppatos abtav év- 
dedeyiet dverdoc. 7, carpi doePet pépperor téxva, St Sv’ abtov 
OvedioOfjoovtat. “ Hateful children are the children of sinners 
and those that dwell in the houses of the wicked. 6. The in- 
heritance of the children of sinners will be lost, and with their 
posterity disgrace will abide. 7. An impious father his children 
reproach, because on his account they will be disgraced.” 

BSedvca] xs AC Pdedvpa | vs. 5. Lag. dso j2pso2 Jaimy }s5] 
Padua? J2p02 AS wos JAOewo Str. yews nea) ne aes By 57 NMS 719; 
Sm. suggésts for 123 the reading wm or the meaning ‘turische Nach- 
kommenschaft’ and explains ovvavaore. as perhaps going back to a read- 
ing eons, and the Syr. aS woo as reading > ow for 5x | evdedexier] 
A evdehexer | vs. 6. Lag. ps5) a3] $es0 bow pop fies jpo 
Japwou Str... mwas Sy jae, M. dy pao; Sm. ‘Man darf aber das sinn- 
lose yansbzx wohl andern in yr[pla [n]bwor. vgl. 1 Sam. 15, 28...’ | pepe] 
C pepaperat | vs. 7. Lag. mAS)s09 vejes] ViJo undo fles pol 
Peso teams oon Str. (ey nein xin MOPG32 IC sypr ywr BN. 


The same idea occurs in Wis. iii, 10-12. oi S& GoEPEic Kad’ & 
éhoyioavto éSovoi éxveipiav, of Gpedijoavtes tod Sixatov 
Kai tov Kvoiov GnootavtEs. 11. Gopiav yup Kai nadEiav O 
éovbevav tadkaitwpoc, Kai Kevi) h édmic abtav Kai oi KOxo1 
avévytot Kai &xpnota ta Epya avtTmv. 12. ai yuvaikes abtmv 
cuppoves Kai Kove TH TEKVA AUTH. Emtkatapatos fh YEvEoic 
avtav. “But the impious in accordance with their (evil) 
thoughts will suffer punishment, because they cared nothing for 
righteousness and turned away from the Lord. 11. For he who 
despises wisdom and instruction is wretched, and vain is the hope 
of such men and their efforts are senseless, and futile are their 
works. 12. Their wives are foolish, and wicked are their children. 
Accursed is their progeny.” 


ee 


xa’ cc} Van. with other mss, xa@0; Grimm FKE corrects to xo a | em- 
ty.) 248 arynav | corp. 1x. 2018.) For the combination Grimm com- 
pares several passages in Prov. ‘copiav von der Einsicht in des Menschen 
Bestimmung ... taiSeiccv von der dieser Einsicht angemessenen sittlichen 
Bildung zu verstehen.’ | yeveotc] Grimm ‘hier— progenies’ ; Siegfried KAP 
“Geziicht’; Holmes CAP takes it as a verbal noun, ‘ begetting.’ 

In Wis. i, 8-16. and iv, 16-19. the author declares that death 
and destruction are the inevitable punishment for sin and that God 
will utterly efface the memory of the wicked. 

The torments of fire and ice that wait for sinners on the day or 
judgment are described in several passages in the Testaments, 
Test. Asher vi, 4—6., Test. Levi, ili, 1-2., Test. Zeb. x, 1-3. 

Test. Zeb. x, 3. éxi S& toc cdoefeic éExcSer Kbptog zip 
aidviov, Kai amtohéoer adbtols Ewo yevedco yevewv. “Upon 
the impious the Lord will send eternal fire, and will destroy 
them for all generations.” 


asodecet] Charles oxode: | yev. yevewv] Sinker omits yevece. 


c) ‘Poetic Justice ’ 


Very interesting in some of the apocryphal books is the idea ot 
what we may call ‘ poetic justice,’ that is, the infliction upon the 
wicked of punishment similar to the evil they have planned to do 
others. In rabbinical law the principle of ‘an eye for an eye’ had 
been generally given up (cf. Fink. on Jub. iv, 31.), but in the 
haggadah God is often represented as punishing sinners in the 
same way as they had harmed, or planned to harm, others. 
Cf. Kohler, JE vol. xii p. 539. “ The fundamental principle of the 
ancient Haggadah is that God metes out the perfect justice 
expressed by the Rabbis in the phrase ‘ middah beneged middah’ 
... this was applied to the Egyptians with reference to Ex. xviii, 11. 
(See Targum ad loc., Sotah 11b).” Cf. MJ vol. ii p. 249 ff. 
We find parallels to some of these haggadic passages in the 
apocryphal books, and other forms of the same idea. 

The conception of such a correspondence in divine punishment 
to the sin committed is didactically stated in Test. Gad v, 9-11. 
Enfyaye yap pot 6 dg vooov iixaroc, Kai et pi) at evyat 


Taxa tov ratpos pov, OAtyou Stepdhvnoev ct’ Epod tO avedpe 
pov. ro. Av’ dv yap avOpwxog xupavopet, 6’ éxeivwv Kai 
KoAGcetat. 11. Exei obv évéxerto th trate pov avikews Kat& 
tov Iwonp, tH fhratt rdoxwv avikedws, éxptvépnv éni pfivac 
Evdexa, Kad’ Ooov xpovov Eveiyov tH Iwoip éwe iva mpcOr}. 
“For God brought upon me a disease of the liver, and if it had 
not been for the prayers of Jacob, my father, my life would 
almost have been lost. 10. Because by the same means as a man 
transgresses is he also punished. 11. And since my liver was unmerci- 
fully set against Joseph, so I suffered unmercifully from my (disease 
of the) liver and I was judged for eleven months, the same length of 
time as I was set against Joseph, until he was sold.” Cf. Test. 
Asher vi, 1-6. 

evxarxtd.] Charles at evyar t. turpog pov esonOnoav | oAvyou] Charles 

adds Sew | xor xoAat.] Charles omits xa | evexewo] Charles exerco | 

nxaca] the liver as the seat of emotions | pryvac evd.}] Charles xoovouc 


dexa CT ‘eleven months’ | ocov xeovov] Charles xa8 wv xpovwv | ews 
wa. «p.] Charles omits. 


In 2 Mac. ix, 5 ff., a passage not parallelled in 1 Mac., another 
instance of this retributive correspondence is described in the 
account of the death of Antiochus, and there is a form of rhet- 
orical balance in some of the verses, which reinforces the idea. 
6 6& xavendntng KbptOs 6 9606 tov "Topand énarasev adtov 
cvidtw Kai Gopatw xAnyt. Kot. SE adtod KaTadhsavros tov 
AOyov, EAaBEV adTOV GvNKEOTOS THV ONAGYyYVWV GAyNdSav Kai 
auspat tov évdov Baoavor 6, tavv Sixaiws, Tov TOAAGIC Kai 
SEvIGOLVEMIC SCUPPOpaic EtEPWV OMAGYYVva Baoavioavta. “But 
the allseeing Lord, God of Israel, smote him with an incurable and 
invisible affliction. For hardly had he finished his speech when 
an irremediable sickness of the bowels seized him, and terrible was 
the torture of his inner organs. 6. Very just (it was) for one who 
with many unheard of cruelties had tortured the bowels of others.” 


The author sees the same principle exemplified in the death 
of the high priest Menelaus, who was smothered in hot ashes by 
order of Antiochus. 2 Mac. xiii, 7-8... m&vu Stxaiws. 8. éxet 
yup ovvetehéoato TOAAG xEpi TOV Bwpov cpaptipara, ob TO 
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ndp ayvov iv Koi 6 on080¢, Ev on05@ tov Favatov Exopioato. 
“... very justly. 8. For since he had committed many sins against 
the altar, of which the fire and the ashes were sacred, in ashes he 
met death.” 

xep. t. Bay.) V and two other mss. emt; xept is here to be taken in the 

sense of ‘against,’ which is less awkward in English than ‘in respect of’ 

or ‘upon’; Kamphausen KAP ‘in Betreff’; Moffatt CAP ‘against.’ 

Similarly, the author of Wisdom, using the same words as in 

Test. Gad (v. supra p. 27), explicitly states the principle in con- 
nection with the punishment inflicted on the Egyptians. Wis. x1, 
Is-17. Gvti 5& oytopav dovvetwv dbuciag abtwv, Ev oic 
mhavnoévtes éOpioxevov GAoya éoxeta Kai kvmdadra evtedi, 
émanéotethag avtoic mAi90g GAOywv Cmwwv sis éexdixnor, 
17. iva yv@ow Ott Sv’ dv tig Gpaptaver, Suk tovtwv Kat 
Kokaterat. “In retribution for the senseless imaginings of their 
unrighteousness, in the blindness of which they worshipped 
unreasoning reptiles and vile beasts, thou didst send upon them 
a host of unreasoning creatures as punishment, 17. in order that 
they might know that by the same things in which a man sins 
he is also punished.” Cf. vs. 6. on the turning of the Nile into 
blood because of the drowning there of Hebrew infants. 


«Ko KOA.) Van. omits «1 which I insert with s. 


Philo, who applies the same kind of reasoning, explains the 
selection of the Nile as the first thing in Egypt to be affected by 
the plagues, as a punishment for the idolatrous worship of the 
river by the Egyptians. De Vita Mosis lib.i § 98 éxeidh yeep 76 
bdwop Atybrtior Stapepdvtws ExtEetyrjKaow, dpyhv tis tov 
dAwV yEevéoews TOUT’ Eivar vopitovrec, adtTO APMrov ISiwoe 
KOAEGHL MOOS tiv THV anOdEyopévwv énindAnsiv te Kal vov- 
Oeotav. The use of &pyfv and xpa@rov in the two halves of the 
sentence brings out the element of ‘poetic justice’ more clearly. 

The haggadah, as we should expect, finds appropriate reasons 
for all the plagues which came upon Egypt. Cf. M. Tan. Shemot 
22a. "2 omdy wan avapn Sew: Sy omen osenw ma do. “All the 
things that the Egyptians had devised against Israel, the Holy One 
brought upon them.” 


6. CHASTISEMENT 


That God chastises those whom he loves in order to correct 
them is a familiar idea in the Old Testament. In the language of 
Deut. vin, 5. 775% paox my wa mx wx oon ave. “As a man 
chastises his son, Jahweh your God chastises you.” And in the 
words of Prov. iii, 12. may mM Sax aw Mx “ whom God loves, 
he chastises.” Chastisement, tov3 or nnzin, T0.Seic, as it is called 
in the Old Testament, is a common subject of discussion in the 
haggadah, where it is usually called jm and often, in recognition 
of God’s purpose in inflicting it, manx Sw poo, ‘ chastisements 
of love.’ Cf. Berakot 5a on Prov. iii, 12. and Sifre 73 b on Deut. 
vill, 5. From the latter passage, in which the opinions of various 
rabbis are given, we may quote, ]™10° O°3'3n WK NY ya yaw °S4 
wm 85) pd onxne abipm mimxw Sxmeed ond avspr yma mins whew 
xan odie Seow: poss sin ands pps tt Sy xox Saws. “Rabbi 
Simeon ben Yohai says, Precious are chastisements, because the 
three gifts which the Holy One made to Israel, and which the 
heathen nations desired, were made to Israel only by means 
of chastisements, and these (gifts) are Torah, the land of Israel 
and the future life.” For other references cf. Bial. vol. iii lib. iv 
p- 12., ART p. 52 ff., MJ vol. i p. 252 ff.; Bousset, RJ p. 442, 
presents a peculiar point of view. 

The difference between the nature of the misfortunes which 
come upon the Jews and those which come upon the Gentiles 
is carefully explained by the author of 2 Maccabees, vi, 12-16. 
KAPAKAAGD obv tobe Evtvyyavovrac tHSE ti PiBAw pl ovotéd- 
eoGar Sic tac ouppoptc, Aoyiteodar bE tac TIpwpias pA) TPdC 
OdeOpov, GAAG xpdc nadEetav tod yEvous Hpwv elven. 13. KEL 
tO pi) mohdV Ypdvov EcoVa1 tobs SvEGEBODVTUG, GAN’ Ed9EWC 
nepinintew énitipion, peyadng evepyeciag onpeiov éorww. 
14. 00 yop Koldrep Kal éxi tav dhAwv EOvOv dvapéver 
paxpo%upmyv 6 Seondrtng péxpt Tod Katavtfoavtas adTOvS TPOG 
éKnApwow cpaptidv KorAcdoat, obtw Kat &p’ hpav éexpivev 
elvan, 15. ive pi] TO TEAOS ApiKopévwv Hpav tov appatidv 
botepov pac exSud. 16. Siomep ovdénote piv tov EdEov 


adtod dp’ Hpav apiomor. aodebwv S& peta ovppopas odK 
éyKaraheiner tov éavtod Aadv. “Now I urge those who read 
this book not to be depressed by (the account) of these mis- 
fortunes, but to realize that these punishments were intended, 
not for the destruction, but for the chastisement of our nation. 
13. And the fact that transgressors are not allowed (to continue 
in their ways), but are immediately visited with retribution, is a 
sign of (God’s) great goodness. 14. For tho the Lord, in the case 
of other nations, is long-suffering and patient, and punishes them 
(only) after they have filled the measure of their sins, he has not 
determined (to deal) in the same way with us, 15. and not to take 
vengeance upon us after our sins have reached the limit. 16. And 
so he never removes his mercy from us, and tho he chastises them 
by means of misfortunes, he does not abandon his own people.” 

In 2 Mac. vii, 31 ff. one of the seven heroic sons of the Jewish 
mother contrasts his present torment with the retribution which 
will overtake the Syrians. ob S5& méong KaKiag ebpétmng yevo- 
pevos sic tos "EBpaioucg ob pi Siapvytic tac yeas Tob MEo0d. 
32. Hpeic yao Sik tks EQuT@v Gpaptiag méoxopev. 33. ei b& 
Xapw emimdrNgews Kai madeiag 6 Cav Kbpiog Hpav Bpayéws 
ENHPYLOTAL, KA TaAW KaTAOAAGYHOETAL Toic EavtTOdD SovAotC. 
“But you, who have devised all kinds of wickedness against the 
Hebrews, will not escape the hands of God. 32. We, because of 
our sin, are suffering (now). 33. And even if, for our punish- 
ment and chastisement, our living Lord for a little time is angry 
with us, yet will he again be reconciled with his servants.” 
Cf. 2 Mac. x, 4. 

exopy.] V xapopyiotar; exopy. is used in 1 Mac. i, 64. 

In Wis. xi, 9-11. the merciful chastisement of the Jews is 
rhetorically contrasted with the merciless punishment of the 
Egyptians ... deiSac du rob xote Shpoug adc tobs bmEvavtious 
éxdhacac. 10. te yup éemeipdoOnouv, Kat mep év edEer mou- 
Sevopevor, Eyvwouv mo év opyf] Kpivopevor coePeic eBa- 
GaviCovto. 11. tTovTOUG pév YP wo Ratio vovletdv ES0xipacac, 
exeivoug b& wo andtoposg Baoweds KaradiuKdlwv ejracac. 
“,.. Showing them by (causing) their thirst (in the wilderness) 


how (much more severely) thou didst punish their adversaries. 
19. For when they were tried, altho mercifully chastised, they 
realized how (much more) the impious, condemned by thine 
anger, were tormented. 11. For these (the Israelites) thou didst 
admonish like a father and correct, but those (others), like 
a severe king thou didst condemn and punish.” Cf. Wis. xii, 22., 
Xvi, 4-6. and Bar. iv, 25. 


xotuduc, eSnc.] Lag. Aouwo AS}.o, making eSnz. stronger. 


The nature of divine chastisement is described in more appeal- 
ing form in Wis. xi, 27—xii, 2. Deidn S& n&vrwv, St o& sort 
SEor0T Prove. xii, 1.70 yap plaptdv cov xvEedpa eorw 
év néor, Ato tobs napunintovtacg Kat’ OMiyov édEyyetc Kai év 
Oig Kpaptavovow bropipvijoKwv voviEtEtc, iva cGnadAayévtEc 
tig Kaxiac motevwotv éxi o& Kbpie. “ Thou art forbearing with 
all, for they are thine own, oh Lord who lovest life. xii, 1. For 
thine incorruptible spirit is in all. Wherefore those who trans- 
gress, thou chastisest gently, and reminding them how they sin, 
thou admonishest them in order that they may leave off doing 
evil and trust in thee.” 

pi.ovxe] v. supra ad. I. p. 6 | apSaprov] Lag. JA22; similarly other 
versions; Grimm FKE reads ap@., also Siegfried KAP and Holmes CAP | 
Kae oAvyov] Grimm ‘...allmahlichh=xara Beaxv’: Siegfried ‘mit Milde’; 
Holmes ‘by little and little’ | ttorevwow ext ce] Grimm ‘was ... die 
Heiligung des Lebens als Folge des Glaubens in sich schliesst.’ 


The hope of the exiled Jews, who wait for God’s chastisement 
to give way to his love, is several times expressed in Tobit; 
cf. xiii, 5., Kal pauortyboer pas év taig adiicig hpav, Kai 
nOMw éhetjoet Kai ovveger hdc &« mavtwv tov E0vOv ob 
giv okopmiodm@pev év adtoic. “And he will afflict us in our 
unrighteousness, and again he will be merciful to us and gather us 
together from all the nations among whom we may be scattered.” 

There is no corresponding Aramaic | nas 1°] x vpas Lag. = nna | nnwv] 
x vpov Lag. = npwv | kar ovvaSer] x omits, Lag. sauddto odo | 
nas 2°] x vpos Lag. = nas | oxopmio%wpev] Van. oxopmobnce x S10- 
oxopmoOnce Lag. .9,02}. Four mss. have oxopmo0wpev (Fritzsche FKE 
‘unnothige Correctur’). 


7. REPENTANCE 


The early regulations concerning the bringing of sacrifice to 
atone for ‘sin’—in most cases a violation of ritual law—were 
maintained thru post-exilic and Hellenistic times until the des- 
truction of the temple. But in prophetic teaching another idea 
had come into the Jewish religion, not to take the place of the 
ritual atonement, but to parallel it on an ethical plane; for those 
who were guilty of moral transgression, repentance was the only 
means of obtaining pardon from God. Cf. Hosea xii, 7., XIV, 2—4., 
Micha vii, 19., Joelii, 12-14, Isa. lv, 7.—a few of many passages 
illustrating the prophetic doctrine. ony, petavoeiv, expresses the 
idea of ‘being sorry for’; aw, étiotpépew, is ‘returning,’ that 
is, to God and away from evil; petavoeiv and éxtotpépetv were 
probably used by Hellenistic authors in the same sense as the 
rabbinic sw ‘to repent,’ which, as we commonly use it, includes 
contrition, confession of wrongdoing and amendment. 

Repentance is, perhaps, the theological subject most discussed 
by the rabbis, who at various times represent God as having cre- 
ated repentance before creating the world, which otherwise might 
not endure. In one of the baraitas quoted in Pesahim 54a awn 
is next in order after 771m in the list of ten things created before 
the world was made. For rabbinic passages v. ART ch. xviii, 
KNT pp. 162-172, Bial. vol. ii p. 227, MJ vol. i p. 520 ff. 

The exhortation to sinners to repent is, in the apocryphal 
literature, most frequently found in the same three books, Sirach, 
Wisdom and the Testaments, in which the idea of retribution is 
most prominent. The Prayer of Manasses is of course essentially 
a sermon on repentance. For pseudepigraphic references v. RJ 
Pp. 446-448. 

We may first notice a passage in Tobit in which Tobit calls 
upon his fellow-exiles to repent, and encourages them, somewhat 
doubtfully, it is true, in their hope of being restored to God’s 
favor. Tob. xiii, 6. éy@ év tH yf} tig aixpoadwoiac pov éSopodo- 
yobpar abt@ Kai Sexvow thy ioxvv Kai thy peyadkoobvnv 
adtod Ever Gpaptwrdv. émorpépare Kpaptrwdoi Kai roujoare 


ee 3 3 ates 


Succaosbvnv Evomov adrod. tig yiwwoxer et VeArjoer bac Kai 

nouoet Edenpoobyyy bpiv; “I, in the land of my captivity, give 

thanks to him and proclaim his might and greatness to a nation 

of sinners. Repent, oh sinners, and act righteously before him. 

Who knows but he may accept you and show mercy to you?” 
There is no Aramaic; x omits the verse | e9vet apaptwAwv] Three mss. 
have eOver apaptwrw, eleven mss. e8vn apaptwhwv, two mss. £6vn 
aApaptwArwy extotpepace Lag. Léju aloZ}o; Fritzsche FKE ‘indessen ist 
es durch den Zusammenhang doch wohl gegeben, darunter die Israeliten 
zu verstehen, die in der Fremde in den Goétzendienst gefallen waren.’ 


In Man. vs. 7 sinners are even more strongly encouraged to 
hope for forgiveness. ob Kbpte Kata tO KAPOG Tic xoNoTOTNTO¢ 
cov émnyyeirAw petavoiav Kai pect toic HpaptyKdow oot, Kat 
tT TAPE. tHv oixtippav cov dptoac petavowv cpaptwdoic 
cig owtnpiav. “Thou, oh Lord, in accordance with the abundance 
of thy kindness didst proclaim repentance and forgiveness to 
those who have sinned against thee, and in the abundance of thy 


compassion thou hast appointed repentance for sinners to be 
saved.” 


owtnpiav] In the sense of ‘security from punishment.’ 


The author of Sirach, however, urges people not to rely too 
greatly on God’s abundance of kindness, but to repent before 
retribution overtakes them. We are reminded by Sir. v, 6—7. of 
the explanation given in Shabbat 153a of Rabbi Eliezer ben 
Hyrcanos’ injunction to repent one day before death, > }>w 53 
snd mis xew orn “all the more should one repent today, for 
one may die tomorrow.” «ai pi} elays, 6 oixtippos abrod moAvc, 
tO RAijPoc thHV cpaptidv pov eSrdoetat, Eeog yap Kai py}, 
nap’ adtd, Kai éxi cpaptwArods Katanavoer 0 Qvpoc abrov 
7. pi) dvapeve éemotpéor xpdc Kbptov, Kai pi bxepBaddov 
hpépav é§ hpépac, sSanwa yap é$eretoerar opyi Kupiov. 
“And do not say, His compassion is great and he will forgive 
the multitude of my sins. Mercy and anger are with him, and 
upon sinners his indignation will rest. 7. Do not put off returning 
to the Lord, and do not delay from day to day. For suddenly 


will come the anger of the Lord.” Cf. Sir. xviii, 21. 
Marcus, Law in the Apocrypha. B 


nap avtw) Van. x AC sup avtov several mss. have sap avtw three mss. 
have cap avtw taxvver Lag. otas Str. wy a oven | *p0c Kvptov] x and 
others ext, 

Sir. xvii, 23 ff. urges repentance with equal insistence but with 
more persuasiveness. pet tavdta eSavaorioeta: Kai avtan- 
odhoE1 adtoic, Kai 10 avtranddSopa adtdv sig Kepadty abtdv 
anoSHoe. 24. Try petavoovoww éSwxKev éxcvodov Kai nap_E- 
KGAEoEev Exdeinovtac bxopoviv. 25. éxiotpepe éxi KOpLOV Kai 
dnddeume cpaptias... “After this he will rise (against them) and 
requite them and will bring this requital upon their own heads. 
24. But to those who repent he gives (an opportunity) to return, 
and encourages those who have given up hope. 25. Return to 
the Lord and give up sin.” 

There is no Hebrew | eSavaorn.] Lag. aa | exavodov] Lag. jZena2 
(the Syr. in this verse contrasts the favor shown to the repentant with the 
destruction of the wicked, Naas ,oalo [Zaoe2 Ooms [osds 
—eiaso pes}»); Fritzsche FKE ‘ Riickkehr, Umkehr vom Bésen zum 
Guten’ | vxopovnv] Sm. conj. mpn; Fritzsche ‘ Zuversicht auf Gott.’ 

Wis. xi, 24. (Sw. xi, 23.) éAeeic 5& navrac, 6tt navta Sbvaca, 
Kal Tapopds Gpapthpara dvOpmrwv sig peta&voitv. “ But thou 
art merciful to all men because thou hast power over all things, 
and thou overlookest the sins of men in order that they may 
repent.” Cf. Wis. xii, 19.; Wis. xi, 9-11 has already been quoted; 
Vv. supra p. 30. 

Test. Dan. v, 9. Kai obtwe émtotpipavtes mpg KUpLOV EdENOr]- 
oeobe, Kal &Ser pds eis td cyiaopa adtod Kai SHoe1 bpiv 
elpfvnv. “ And if you return to the Lord in this way, you will 
obtain mercy, and he will bring you into his sanctuary.” Cf. Test. 
Dan, vi, 1-7., Test. Zeb. 1x, 7. 


x. dwo. vp. evpn.] Sinker Bowv vpiv eipnvyv. 


Perhaps the finest passage on repentance is Test. Gad v, 7-8. 
1} yap Kxarck Yedv ANOS petavoin avaipEt tiv dutEiPerav Kai 
ovyadever td oKdtos Kal pwriter tobs dpladpods Kal yvdouw 
napéxer tH Woyf], Kai Odnyei tO SiaBobAtov xpdsg owrnpiav. 
8. Kai & ovK Epalev ard avOpmawv olde Sie Tio petavoiac. 
“For true repentance before God destroys unbelief and routs the 


darkness and illumines the eyes and brings knowledge to the soul 
and guides the will to salvation. 8. For what it (the soul) has not 
learned from men, it knows thru repentance.” Cf. Test. Reub. i, 
g-10., Test. Jud. xxiii, 5. 
xara Gov] Schnapp KAP ‘ Gottgemiass’; CT ‘ of a godly sort’; I take it 
to mean ‘repentance that is true repentance in God’s eyes’ | avoper xth.] 


Charles prints ovaipe: tyv oyvoutv in brackets; A omits | puy.] Charles 
poyader | x. a ovK epodev «tA.] Charles xot ovk epadev cove add ode. 


8. ISRAEL AND THE NATIONS 


Into the attitude of Old Testament writers toward the heathen 
nations at least two elements enter. There is first the nationalistic 
spirit of distrust or aggression, according to the changing fortunes 
of war, which is marked in the historical books and in the account 
of the reforms of Ezra, and the second is the prophetic abhorrence 
of idolatry, which is so prominent a part of the Deuteronomic 
teaching and of the oracles of the later prophets. 

In the Hellenistic age, when the national existence of the Jews 
was endangered by foreign aggression and when many of their 
own number who had learned something of the philosophy of 
the Greeks were giving up their fathers’ religion for the culture 
of the heathen, we find, very naturally, that the spirit of hostility 
to non-Jews is even stronger at times, and the national consciousness 
even more intense. The universalism of the apocalypses was 
a transformation of this feeling into a confident hope that the 
ideals and practices of Israel would be accepted by those peoples 
who, in the temporary period of national misfortune, were so 
hostile to them. There were not, of course, wanting even in the 
Old Testament age generous spirits who could look with more 
charitableness upon the heathen, and realize that they too were 
God’s children. Cf. Isa. xix, 25., Zeph. iti, g—10., as if in allusion 
to a thought implied in the description of Israel as God’s ‘ first- 
born son’ in Ex. iv, 22.; cf. Sir. xxxi, 11. (Sw. xxxvi, 17.) Iopaia 
dv xpwroyévw dpoiwoac. The more liberal attitude is taken by 
many of the rabbis. Schechter remarks, ART p. 62 ff., “It must 
however be noted that the doctrine of election... was not quite 


“ 
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of so exclusive a nature as is commonly imagined. For it is only 
the privilege of the first-born which the Rabbis claim for Israel, 
that they are the first in God’s kingdom, not the exclusion of 
other nations.” The exuberant glorification of Israel in many 
rabbinic passages (where, it is important to note, there is no cor- 
responding detraction of the Gentiles) is discussed by Marmorstein, 
p-127., as the last step in a continuous development of a theological 
explanation of the problem, why was the world created? The 
four other answers to the question, in the chronological order 
assumed by Marmorstein, were that it was for God’s glory, for 
man’s sake, for the sake of the righteous, and for the sake of the 
Torah. The last answer was, “ for Israel’s sake.” “The Agadists 
did not proclaim this idea before the Church tried to deprive the 
Synagogue of her spiritual rights and privileges.” For rabbinic 
passages on the subject of Israel and the nations, v. ART chs. iu, iv, 
Bial. vol. ii pp. 3-24. 

In citing from the apocryphal material on the subject we may 
include with the passages bearing on Israel’s relations with the 
nations, those which deal with God’s relations with Israel as the 
object of his particular care. 

Aris. § 20 explains the zeal of the Egyptian king in liberating 
the Jewish captives with such generosity, as the work of God. 
peyadeiwg xpnocpevoc ti mpOOvpia, tod OE0d tiv né&oav 
émitehEoavtos adv xpoaipeoiw Kai ovvavayKcoavtos adtov 
axodkvutpOoar pl) povov tovs ovvedndrvodtag tH otparonébw 
tov matpdc... “ He showed great willingness, for God caused our 
plan to succeed and joined in persuading him to release not only 
those who had come with the army of his father...” On Aris. 
§ 139, v. infra p. 53. 

ovvavayKacaveos] The ovv. is, I think, to be understood as meaning 
that God helped Aristeas and his friends in persuading the king. 

In those apocryphal books which were written to encourage 
the Jews in their struggle against foreign oppression, in the books 
of the Maccabees and Judith, and in a polemic against idolatry like 
the second part of Wisdom, we are not surprised by the force 
and bitterness of their denunciation of the heathen; but in a book 
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like Sirach which runs along evenly for the most part as a series 
of lectures on practical morality and religious philosophy, we are 
a little surprised by the change of tone in the passages dealing 
with the subject of Gentiles. 

Sir. ch. xxxii discusses almsgiving, God’s justice and the punish- 
ment of the wicked oppressors of the poor. Vs. 23 and 25 
are perhaps a sort of parenthetical idea suggested by the context. 
Kai TOoIg EOveotv Gvratodmoet ExSixnotv ... 25. Ews Kpwy thy 
Kpiowv tov Aacod adtod Kai evbppaiver abrobs év tH édéEt 
avtov. “And the nations he will requite with punishment ... 
25. Until he defends the cause of his people and causes them to 
rejoice in his salvation.” 

e0veotv] Lag. JsasAs‘so Str. andy, note ‘legas owrd) (vel. 0351 Pe.)’; so 
Sm., ‘onzd ist alter Fehler oder vielleicht nur orthographische Variante 
fiir ox’; Ryssel KAP and Box CAP translate accordingly; in any case, 
the heathen are referred to, as the context shows; cf. Ryssel ad. I. | eXeet] 
Lag. mZaissas (probably a scribal error for m203,009) Str. ye; edeoc 
in LXX sometimes translates nyw; cf. Sir. xxxili, 1. in seq. 

Sir. xxxili, 1-4. €Aénoov fpdcg Séonota 6 OEd¢ m&vrwv. 
2. [kai éxiBrepov] Kai éxiBade tov poBov oov Eni navta tH 
é0vy. 3. Emapov tiv xeipa cov émi EOvyn GAAOTEIA, Kai idé- 
twoav tiv Suvacteiav cov. 4. domep Evdomtov abtav hyiao%ns 
év hpiv, obtws éEvemiov Hpov peyaduvesing év adtoic. “Deliver 
us, oh Lord, God of the universe, 2. and put the fear of thee 
upon all the nations. 3. Raise up thy hand against the foreign 
nations, and let them see thy power. 4. As in their sight thou 
wast sanctified among us, so in our sight mayest thou have glory 
among them.” 

eXenoov] Str. wyenn; v. supra on Sir. xxxii, 25 | Kor emBdeyyov] Sm. 
‘wohl nur Dittographie von «a1 emBade’ | xeipa] Str. omits, margin 
has v | e6vn] 248 Compl. add ca pn ext{nrovvea ce | peyodvvbetns] 
Lag. 02] (probably dittography of 52] in first half of verse). 

The fearful punishment that God will inflict upon those who 
oppress Israel is frequently spoken of in the more intensely 
nationalistic books like Judith and 2 and 3 Maccabees. 

Jud. xvi, 17. ovai Eveow exaviotapévorg tH Ever pov. 
Ktpiog xavroxpdtwp éxdiuxioer adtobs év hpépa Kpicews, 


Sodvat ndp Kal oKwAnKacs Elo oGpKUs adTav, Ka KAaboovTaL 
év alodijoer Ewes al@voc. “Woe to the nations who oppose my 
people. The almighty Lord will punish them on the day of 
judgment, sending fire and worms upon their bodies, and they 
will weep in pain for eternity.” 
Svat ebv. exav.] 58 ovat de eOvn xapavopa | np. Kpioews] 52 np. 9At- 
‘yews Lag. Yad? Prooas. 

In 2 Mac. vii, 17 ff. one of the seven martyred youths warns 
Antiochus of the punishment that awaits him for defying the 
will of God in torturing God’s people. 18. pi) tAavae party, 
hpeic yap 8 éavtobs tadta xadoyopev, apaptavovtes cig tov 
éavtadv Sedv, 510 &Sia Oavpacpod yéyove. 19. ob dé pr vopi- 
ong dOdoc goeo8at, Seopayeiv éemtyetpryoas. “Do not make 
a foolish mistake, for we are suffering for our own sins against 
our own God, and therefore these terrible things have happened 
{to us). 19. But do not imagine that you will escape unpunished, 
who have tried to oppose God.” 

netic] Grimm FKE ‘nicht ich und meine Briider, sondern wir, die 
Juden’ | apaptavoveec] A 74 Compl. apaprovres; Grimm rightly ob- 
serves that the present participle is correct | 9e0pax.] not found else- 
where in LXX; Lag. JnSj \2o0% $oo029; in Acts vi, 39. it means 
“to be impious.’ 

In vs.31 of the same chapter the youngest son warns Antiochus 
of future punishment for the same reason. ob S& xcéong KaxKiac 
evpétnsg yevopevocg sig tobs ‘EBpaioug ob ph Stapuyfic thc 
xeipac tob Se0b. “But you, who have devised all kinds of 
wickedness against the Hebrews, will not escape the hands of 
God.” 

The hope that God will not abandon his people but will 
deliver them from the power of their enemies is frequently ex- 
pressed. 

3 Mac. vi, 15.—the prayer of Eleazar, the high priest. Sex Orjtw 
naow Eveotv Ott ped’ Hadv et Kbpte, Kai ObK cuTéoTPEYaS TO 
TPOOWROV Gov Gp’ Hpdv, GAAK Kadd¢ einac, Sti obS’ Ev tH yf 
thv ExSpwv abradv dvrwv brepeides adrovs, obrwe éxitéXecov 
Kops. “Let it be shown to all nations that thou art with us, 


te mes 


oh Lord, and do not turn thy face away from us, but as thou 
didst say, that even if they were in the land of their enemies 
thou didst not forget them, so do thou continue to do.” 


vmepedec] Five mss. have vaepetdov which, with avrove, is part of the 
quotation from the LXX of Lev. xxvi, 44. 


Wis. xix, 21.—the last verse of the book. kara mévra yap 
KOpie epeyadvovacg tov Aadv cov Kai s6dfaoug, xai ody 
baepeibes, év navti Koip@ Kai ténw aapiotdpevoc. “In all 
things, oh Lord, thou hast magnified and glorified thy people, 
and didst not forget (them), at all times and in every place 
standing by them.” 


epeyad.] 253 epvnpovevoas cov Aaov cov Lag. Uredoido}- 


Cf. Sir. xxxi, 10—17., Est. iv, 17 (Sw. x, 5—9.), 3 Mac. ii, 9—13., 
Wis. xii, 20—22., xvi, 8. 26., xviii, 7-8. 
In the Testaments the references to the national restoration 
have an eschatological character. 
Test. Judah xxii, 2-3. «ai év GAdopbAoWg ovvredeoOfoerat 
h Paotkeia pov, wo tod éMeiv tO owripiov ToparA, éwe 
napovoiac tod Geod tijc Suxatoobvys tod Hovydou tov Taxwp 
év elptvy [kai navra te evn}. “And among foreign (nations) 
my kingdom will be brought to an end, until the deliverance of 
Israel comes, until the appearance of the God of righteousness, 
that Jacob may rest in peace.” 
ews ... dixa1090.] Not found in A | ravra. ca e9vn] Charles brackets as 
an interpolation; Schnapp KAP keeps the phrase. 


Other passages of the same nature in the Testaments are Test. 
Simeon, vi, 3—5-, Vii, 1-2., Test. Levi iv, 2—-6., Test. Judah xxv, 
3-5-, Test. Dan. v, 10-13., vi, 1-10., Test. Asher vii, 5—7., Test. 
Benj. ix, 2., X, II. 

The peculiar intimacy of the relation between Israel and God, 
which is alluded to in Aristeas, is expressed by Philo in a manner 
which would perhaps have given little offence to any Gentile 
readers he might have had. De Virtutibus § 79 (M. p. 388.) 
povos yap Mwvofs tiv xpos t& Sein, dc gouev, &5 dpxfic to 
otpaav evo bxohopwv éyew avayKouotétny ovyyévetay, 
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nOMY Yvyowtépav tis ap’ aiparoc ... “For Moses alone, 
assuming that the whole nation had the most intimate relation 
with Divinity, as it were, from the beginning, which was much 
superior to one of blood ...” 


g. CONVERSION OF GENTILES 


It is a commonplace of Old Testament criticism that with the 
loss of political independence and the great changes that followed 
the Babylonian captivity, there developed among the Jews a purer 
conception of Jahweh as the God of all the nations, rather than 
God of Israel alone. But in post-exilic prophecy we find very few 
places where the universalistic conception is applied to the idea 
of salvation or conversion of the Gentiles. Such passages as Isa. 
lvi, 6—7., Zeph. iii, g—-10., Zech. viii, 22. are infrequent and are 
remarkable for their explicitness. It was not of course that the 
prophets had no hope of the universal acceptance of their religion. 
Their whole way of thinking obliges us to suppose the contrary. 
The reason for their general silence on the subject of conversion 
is probably that they were too much concerned with the problem 
of teaching their fellow Jews the moral principles of their own 
religion, to have time to consider the religious destiny of the 
heathen nations. 

It is perhaps for a different reason that the apocryphal books 
have almost nothing to say on the subject of the conversion 
of Gentiles. They were written in an age when the two great 
problems of national survival in the face of military oppression, 
and the preservation of the ancestral faith in the face of cultural 
propaganda occupied the minds of the leaders of the people. 
It could hardly be expected that they would trouble about the 
matter of conversion except as a sort of reassurance to them- 
selves that they would find a more secure place in a world that 
accepted their own religious law. The author of Ps. lxxxvi, for 
example, makes us feel that his seemingly confident statement 
that the Gentiles will some day worship Jahwceh (vs. 9—10.) is rather 
a wistful hope that they and his wicked adversaries (vs. 14.) will 
not be allowed to persecute him. 


> 


Something of this feeling appears in Tob. xiv, 6-7., particularly 
in the text of B. One cannot help feeling that here too the author 
is rather more concerned about the effect which a universal con- 
version will have upon the well-being of the Jews, (“all who love 
God will rejoice in sincerity and righteousness, showing mercy 
to our brothers ”) than about the salvation of the heathen nations. 
Tob. xiii, 11. vn XOAAG paxpodev fier mpd tO Svopa Kupiov 
tov 9E0b, SHpa ev xEpoiv éxovreEs [kai] S@pa tH Baordrei tod 
ovpavod. yEvent yevew@v Swoovot oor ayaddiapo. xiv, 6. Kal 
maven te EOvyn emiotpEpovow aAndivads poPEetobar Kbpitov tov 
Sedov, Kai karopbfover t& eiSwa abtdv. 7. Kai ebdoyfoovet 
Ravtn tH Evy KUPLOV, Kai 6 Aadg adtod eSopodyyoEetar tH 
Jed, Kai Dipwoet KUpiog TOV AMOov adtOd, Kai xaphoovtat tavtEs 
oi adyan@vteg K0piov tov Sedov év GAnPeia Kai Sixctoobvn, 
movobvtes EEOC TOIS AOEAPOIC Hav. “Many nations will come 
from afar to the name of the Lord God, bearing gifts in their 
hands, gifts to the king of heaven. Generation after generation 
will sing thee songs of praise ... xiv, 6. (after the rebuilding of 
Jerusalem) all the nations will turn to the Lord God and worship 
him in sincerity, and will bury their idols. 7. And all the nations 
will bless the Lord, and his people will give thanks to God, and 
the Lord will exalt his people, and all who love the Lord God will 
rejoice in sincerity and righteousness, showing mercy to our 
brothers.” 

There is no Aramaic or Syriac corresponding to xiii, 11. | €9vn 1°] & pre- 
fixes pws AapApov Aapiyer eg Maver ta wEpara tng yns | paKpolEev 
Kth.] x poxpolev Kot Katouter (for KatoUKOoL) mavtwv twV EOXatwV 
anS YNS pos tO OvOPaA Fo aylov Gov | Swoover oor ayad.] several 
mss. have atvecovot cor (o&) | ayoadAAvapo] in LXX translates nb3, anow, 
nbnn, ‘joy’ expressed in song; x adds «ar ovopa tng exAexeng etg tS 
yeveds tov awwvoc | There is no Aramaic corresponding to xiv, 6—7. | 
Ka movea ta €0vn] x adds ta ev oAn tH yn saves | Katopvsovor] x 
apnoovow movers to e1td5WAe Ct tous TAavwveas pevdy thy Trhavo- 
ov avewv; Lag. agrees with B in 6a but omits mention of idols, and has 
an addition not found in Gr., ‘do what is pleasing in his sight and 
command your sons to act with righteousness and truth’ | vs. 7] x «cu 
evdoynsovaty tov Yeov tov aiwvos ev Sika1oovvn* KaUvtES O1 VIOL TOV 
Iopand or owopevor ev cag nepais exervais pvnwOvevovees cov Yeov 


ev ahndeta emtovvaxOnoovran Kat nSovow ets IepovooAnp Ko o1noovoiv 
tov aiwva ev ty yn ABpaap pera aopadetac Kou soLtovvtEes thv apap- 
flav Kou thy adiKiav exenpovowy axo maons tng yns; Lag. has only 


SO KOPEEO AAS sed , COmIO Jo ad wyordw , como 
(Otome LO; Fritzsche FKE who takes xiii, 6. to refer to the sinful Jews 
in captivity, and not to the heathen, seems to understand these verses in 
the same way as xiii, 6.; he does not comment on xaveo. t. €8vn ; Lohr KAP 
translating the text of B understands that the heathen are here meant—‘ Und 
alle Heiden werden sich bekehren ’; Simpson CAP translates the text of x. 


There are a number of passages in the Testaments in which the 
Gentiles are included in the Messianic or directly divine salvation 
of Israel, tho it is not expressly said that the Gentiles will turn to 
God. In one of these, Test. Naph. viii, 3. “ the righteous among 
the nations” alone are mentioned, but in the others “all the 
nations ” are joined with Israel. Charles, CT note p. 211, distin- 
guishes between Jewish and Christian passages on the basis of the 
order of the two classes of men to be saved. “ On the other hand 
when wefind such an expression as ‘saving all the Gentiles and Israel,’ 
T. Jos. xix, 11, we may regard the text as corrupt or interpolated.” 
However that may be, there are enough instances in which Jews 
and Gentiles are mentioned in this order to show that, as we might 
expect in an eschatological work, the messianic age is conceived 
of as a time when all men will recognize that the God of the Jews 
is the trueGod. The various passages bearing on the salvation of 
the Gentiles are given in CT |. c. We may quote one passage. 

Test. Asher vii, 3. “Ews ob 6 typtotocg émtoxépnror tiv yy, 
Kai abtog EAM@v [do avOpwaog peta avOpmawv sEobiwv Kai 
nivwv] Kai év hovyxia ovvtpipwv tiv Kepadiv tod SodéKovtoc 
[5v’ bSatoc], o'rwo owoet TOV TopaiA Kai xavra ta EOvn. 
“Until the Most High visits the earth and coming himself and 
with ease crushing the head of the serpent, in this way will save 
Israel and all the nations.” Cf. Test. Benj. ix, 2., x, 4-5. 

emoxerp.] In LXX for npe | wo avdp. .. awwwv] a Christian addition, as 
Charles recognizes | ev novxia] Charles omits | 51 v5atoc] Charles em 
tov vdarog CT ‘dia may be due to Christian influence’ | ovtwc] Sinker, 
Charles ovtoc; but ovrog is a little strange if the subject of owoet is the 


same as 0 viptoroc; beside which there is no finite verb after ka. ovroc 
eOwv «ed. and the sentence is awkward. 


Il. LAW AND COMMANDMENTS 


1. TORAH 


The translation of the word sn by the words v6p0¢ or ‘ law’ 
is, as earlier commentators have recognized, hardly adequate. 
Torah is the will of God as it is revealed in scripture; the word 
may be used of either prophetic or priestly teaching, or of moral 
precepts like those attributed to Solomon. In the later Old 
Testament literature Torah is identified with mmon, sogic, 
‘wisdom,’ which is sometimes personified, as in the eighth chapter 
of Proverbs. It is interesting to note that in other parts of the Old 
Testament the word m»5n is used in connection with the law or 
books of law. In Deut. iv, 5—6. Moses exhorts the Israelites to 
observe the commandments which God has given them thru him. 
6. oyap p> osnes) asnesn xD onwy) onsaw. And in Ezra vii, 25. 
—Artaxerxes’ letter to Ezra, the written law seems to be meant. 
ra ‘1 47>x mesma xy nox. But only in the so-called Wisdom 
literature, in some of the Psalms, Proverbs, Sirach and Wisdom, is 
Torah personified as the divine wisdom, a preexistent spirit, whose 
philosophical relation to God is not clearly defined. This wisdom 
is not, however, thought of as an active participant in the work of 
creation, as is the 9et0¢ AOyo¢ of Philo, or as in the first paragraph 
of Bereshit Rabba, where, among the explanations of the word jx 
in Prov. viii, 30.,a reading ymx, ‘architect’ is suggested. In this same 
section Torah is counted as the first of the six things which were 
created or existed as ideas before the creation of the world. It was for 
the sake of the Torah that the world was created, according to some 
rabbis (v. supra p. 32). Torah came to mean more than merely the 
sum of all the commandments. Schechter remarks, ART p. 117., 
that “ Torah and Mitzvot area complement to each other, as a Rabbi 
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expressed it, ‘ they borrow from cach other, as wisdom and under- 
standing.’” In discussions about the relative value of mwyn, the 
performance of commandments, and smn swan, the study of the 
law, the opinion of the majority favors the latter. Another kind 
of distinction is made in Sotah 21a, mx 73 °D "Dv 43 AM ‘| wT 
spo xox ao ner 2 me TS amd cya oye nx sinsm adm ax pine 
pve wx a JS seb yes man nxt apy eS xox mye max mg AX Tw 
MDD NSy PRX) ye AS20 Aap onx It... Bdiyd myzs coin AR adiyd 
monxn mx miso (ay x5 oa ov exw mn. “Rabbi Menahem bar 
Yose interpreted the verse (Prov. vi, 23.), ‘For a commandment 
is a lamp, the Torah is a light’ (LX X has 6tt AUxvog EvtoAt] VOpoU 
Kat @¢) as follows. The scripture compares a commandment 
with a lamp, and the Torah with (natural) light, to show us that 
as a lamp helps us only for the moment, so (merit acquired by 
fulfilling) a commandment helps us only for the moment, and the 
Torah is compared with (natural) light, to show us that as (natural) 
light helps us for ever, so (merit acquired by studying) Torah helps 
us for ever... Another explanation is, a transgression takes away (the 
merit acquired by fulfilling) a commandment, but a transgression 
does not take away (the merit acquired by studying) Torah, for it is 
said, (Song of Songs ix, 7.), ‘ Many waters cannot extinguish love.’ ” 

Perhaps no significance is to be attached to the fact that the 
tables of the law are said, in Abot v, 9., to have been created on 
the eve of the first sabbath with nine other things, whereas in 
Bereshit Rabba Par. i. (v. supra) the Torah is mentioned as one of 
the six things created before the world was made. But how far the 
rabbis went in personifying and exalting the Torah may be seen 
by examining the passages quoted by Schechter, ART chs. viii, ix. 
Cf. Bial. vol. ii lib. iii pp. 67-140. 

In the apocrypha wisdom, which is ‘reverence of God,’ is 
glorified as the first of created things and, of course, as existing 
for eternity to come. The apocryphal passages are reminiscent 
of Proverbs, particularly ch. viii, and the Wisdom Psalms. 

Sir. 1, 1 ff. taoa copia map Kupiov, Kai per’ adrod éorw 
eig tov aldva... 4, Mpotépa advrwv Extiota cogia, Kai 
ovVEOIS PEOvijoews E§ alw@vos... 14. KPXi) Go~iac poREtodat 
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TOV KOPLOV... 16, KANOpovi) copiag poREioda tov KUpLOV... 
18. orépavog sogiag poBosg Kupiov... 20. piga cogiac go- 
BeioSar tov Kiptov... 26, émedbprous sopiav, Siatipyoov 
EvTOAGC, Kai KOPLOS KOpNyijoer cor abtiv. 27. copia yup 
Kai xodeia poBoc xupiou... “All wisdom is from the Lord 
and is with him forever... 4. Before all (other) things wisdom 
was created, and prudent understanding in the beginning, (the 
identification of wisdom with ‘reverence of the Lord,’ that is, 
‘religion’ is made emphatic by repetition). 14. The beginning 
of wisdom is reverencing the Lord... 17. The fullness of wisdom 
is reverencing the Lord... 18. The crown of wisdom is reverence 
of the Lord... 20. The root of wisdom is reverencing the Lord... 
26. If you desire wisdom, keep the commandments, and the 
Lord will give it to you. 27. For wisdom and instruction are 
reverence of the Lord.” Cf. Sir. xix, 20-22. 
There is no Hebrew for these verses | 1g tov o1wvor] Lag. as0ss to 
| xporepa save. xed.) Lag. JA—-1aso jAsonu tS 
mesoraass io jZalsoun, Sm. ‘so scheint Syr. im Vortheil zu sein’; 
with Sm.’s view I cannot agree; cf. Prov. viii, 22. | ¢§ atwvoc] Fritzsche 
FKE ‘= azo tov awvoc. Die Vagheit der Begriftsbestimmung liegt in 
der Sache. Sprichw. 8. 23 iibersetzt LXX apo rov awwvoc’; Ryssel KAP 
‘seit Ewigkeit’; Oesterley CAP ‘from everlasting’ | vs. 4] several mss. 
add anyn sopiac Aoyos Yeov ev vipioroic Ka OL mOpELaL AvENS evtodar 
aiwyvic1; Hart p. 285 considers this addition part of a Pharisaic recen- 
sion, ‘the scribe propounds an Halacha, a way in which a man must 
walk.’ The term ‘Halacha’ is somewhat strange; if the thought of the 
addition is Pharisaic, then so is the rest of the book. But Hart is not alone 
in thinking the addition differs from the context in character; Fritzsche 
‘... den Gedankengang widrig stért,’ Sm. ‘gewiss sekundar’ | on the 
equivalence of copia and poBog xvptov cf. Fritzsche, ‘poBog Kvprov = 
Frémmigkeit und Gesetzeserfiillung, sotnoig vopov’ | “exn] Lag. .445; 
Sm. ‘ihr Wesen, ihr Bestes’; Ryssel ‘Der Anfang’; Oesterley ‘the start- 
ing point as well as the essence’—in his translation he gives ‘ beginning.’ 
I prefer ‘ beginning’ in view of the culminating *Anopovn in vs. 16.; 
cf. Prov. i, 7. nwn, ix, 10. sdnn | Lag. omits vs. 22-27 | copie yap 
«th.] Perles ap. Sm. compares Prov. xv, 33- 


Sir. xxiv, 2 ff. "Ev éxxAnoia. bipiorov ordpa avdtiic avoiSe, 
Kai évavet Sovepews adtod Kavyfoeta. 3.’Ey@ G0 otopatosg 
biyiorou eSAPov, Kai ds optyAn KarexdAva yiiv. 4. Eyw 


év trndoig KateoKivwoa, Kal 6 Opdvog pov év orbAw 
vepélng... 9. %pd tod aidvog Extioév pe, Kai Ews almvog ob 
pi) éxAitw. “In the assembly of the Most High she (wisdom) 
will open her mouth, and before his host she will exalt herself. 
3. I came forth from the mouth of the Most High, and like 
a mist I covered the earth. 4. I made my dwelling on high, and 
my seat was in the pillar of cloud... 9. From of old, in the 
beginning he created me, and I shall never cease to exist.” 


There is no Hebrew for these verses | exxAns.] Lag. ja S]> mdsalao; 
Fritzsche FKE ‘also das israelitische Volk’ | Svvap.) Lag. 2.00 
ov2aSseu; Ryssel KAP ‘Heerschar’; Ocsterley CAP ‘hosts’ | ev otviw 
vecp.] Fritzsche does not think this a reference to ‘the pillar of cloud’ in 
Ex.; Ryssel ‘Der Ausdruck ,,Saule* lehnt sich wohl an Ex. 14, 19 u. a. 
... an, nicht aber ist diese selbst hier gemeint...’ | xp0 row auwvoc] Lag. 
}OSs 50,0 0; Sm. compares xlii, 21. where Hebr. has shy; Ryssel 
supposes shy ay ody stood here | ov pn exdaw] Lag. wtzo09 V3.0); 
Oesterley follows Syr. in translating; Fritzsche sees no reference to pre- 
existence in this verse; Sm. ‘Deshalb ... muss sie aber im Himmel pri- 
existirt haben.’ 

Wis. ix, 9. Kai peta cod f copia f eldvia ta Epya cov, Kai 
Tapovon Ste ExoiE1g TOV KOOPOV, Kal Emiotapévy Ti Gpeotov Ev 
Opladpoic cov Kai ti ebOis Ev EvtroAaic cov. “And with thee 
(is) (or was) wisdom, who knows thy works, and was present 
when thou madest the world, and understands what is pleasing 
in thy sight and what is right according to thy commandments.” 


peta cov xt.) Grimm FKE ‘Einfacher und natiirlicher ist es, mit vs. 9 
einen neuen Satz zu beginnen und fv zu perc ood zu suppliren ...’ 


Bar. iv, 1. “Autn 4 BipAo¢g tHv xpootaypatwv tod %E0b, Kai 
6 vopos 6 bad&pyxwv sic tov aidva. “This is the book of the 
commandments of God, and the law which exists forever.” 


vopoc] Kneu. thinks that pn or pees stood here, while xpoortay. is a 
mistranslation of myn. It would be simpler to suppose the order and sense 
of the Greek are correct. 


There is a passage in Philo, De Spec. Legibus lib. i § 31 (M. II 
p. 216.), where, probably under the influence of Stoic doctrine, 
he compares the law-abiding and pious life with writing engraved 
on the ‘pillars of nature.’ It is not clear whether this is merely 


a picturesque expression of the Stoic teaching on ‘living in ac- 
cordance with nature,’ or a vague allusion to the eternal and 
supernatural character of the law. &9&varoc fide  Cwi Kai 
poKxpaiwv ev taic tig pboews orfkoic dvayéypontat. tavti S& 
te ypéppoca tH Kdopw ovvdiouwvilew cvayKaiov. 

In two books, Sirach and Wisdom, considerable space is given 
to an account of the benefits which sogia confers upon those 
who live in accordance with her precepts. 

Sir. iv, 11-13. 1} Copia viovds éautis dvinpwoe, kai émdapBa- 
vetat thy Cytobvtwv adtiy. 12. 6 dyonm@v abtiv cyan Cur, 
Kai oi OpSpilovres apdc abrtilv épxdnolfoovrar edbppootvne. 
13. 0 Kkpat@v abrijg KAnpovopijoe: S56fav, xai ob eioxopevetar 
evaroyroet Kbpio¢. “Wisdom exalts her sons, and reaches those 
who seek her. 12. He who loves her loves life, and those who 
look for her will be filled with joy. 13. He who takes hold ot 
her will receive glory, and wherever he goes the Lord will bless 
(him).” 

eavtnc] Van. eavtn several mss. have eavtns; Fritzsche FKE ‘Der Genetiv 
ist jedenfalls natiirlicher’ | avoiywoe] Lag. Aas} Ser. sd | emdapB.] 
Lag. $32 (Sm. ‘ vielleicht = xn’) Str. vyn; Ryssel KAP translates Gr., 
‘nimmt sich an’; Oesterley CAP translates Syr., ‘ enlighteneth’ | n¢.] 
Lag. —ssodmto Str. 030; Sm. ‘ vielleicht las er (i.e. Gr.) wie Hebr.’; 
Ryssel ‘ die sie zu erlangen suchen’; Oesterley ‘ who give heed to her’ | 
opSprt.) Lag. as eso Str. nwpsn; Sm. and Ryssel explain Gr. as trans- 
lation of nme; Ryssel ‘suchen’; Oesterley ‘ seek’ | epaAno. evpp.] Lag. 


pepe Oo Pao, S00) Str.» px pe; Sm. ‘Gr.... hat wohl wie 


Hebr. sp und verstand px méglicherweise im Sinne von Ps. 145, 16.’5 
Ryssel translates Gr., Oecsterley Syr., ‘shall obtain grace from the Lord’ | 
50Sav] Lag. and Str. add ‘from the Lord’ (Sm. ‘es ist aus v. 12 ein- 
gedrungen’) | evoxop, xrd.] Lag. COMI ASO Dad Papdo 4709 }32Z}o Str. 
» mons nn; Syr. and Hebr. agree substantially with Gr. 

Sir. xiv, 20-27. paxdpiog cvijp bs év copia pedertioet, Kat 
6c év ovvécet abtod Stade Srjoerat... 26. oer tx téxva abrod 
év th oxéan abdtiic, Kai bxd rods KAGBovug avbriic abAtoOioerat. 
“ Happy is the man who meditates on wisdom, and who speaks 
out in accordance with his understanding ... 26. He puts his 
children under her (wisdom’s) protection, and under her branches 


he dwells.” 


sta AS ag 


peder.] Van. redevenoe: xc@ and other mss. pedernoer Lag. 25 Str. nan; 
the latter is supported by the parallelism; Fritzsche FKE thinks pede. 
“unzweifelhaft das Richtige,’ so also Sm., Ryssel KAP, Oesterley CAP 
| SicAex.] A and two other mss. d:adexOncecar 248, 23 + ayia | Oqoer] 
AC r* ocnoet Lag. }so,3 Str. ov» | cexver] Lag. wno,aj (probably a scribal 
error for wnogasss cf. Sm.) Str. 2p; Ryssel translates Syr., ‘er greift mit 
seinen Handen‘nach ihren Asten’; Oesterley translates Hebr., ‘ buildeth 
his nest’ and explains Gr. as reading ys3 for 1p; I think the Gr. may be 
kept as a free translation of 1p, like the Syr. wnoyassa; Sm. ‘Gr. aus- 
deutend ’; Fritzsche compares Ps. xxv, 13. ; 

Sir. xv, 1-3. 6 popotpevog KUptov zoujoer adtTd, Kai O 
éykparis tod vopou Karadiperor adtiy. 2. Kai bravtjoEetat 
adt@ ws prymnp, Kai dco yovi) mapbeviac rpoodégerar abdrdov. 
3. Pwpisi abtov dptov ovvésews, Kai tdwp sopiaug xotioer 
avtév ... “He who reverences the Lord will do these things, 
and he who keeps the law will find her (wisdom). 2. And she 
will go out to meet him like a mother, and like the wife of his 
youth she will receive him. 3. She will give him bread of under- 
standing to eat, and the water of wisdom she will give him to 
drink.” Cf. Sir. xvi, 24—30., li, 13—22., Bar. iv, 1-4. 

avo] Several mss. have avea Lag. Jism Str. met; the reference is to 
ch. xiv; Perles ap. Ryssel KAP suggests that Syr. and Gr. misunderstood 
an original }> nwy», ‘wird recht handeln’ | eyxpatnc) 23, 253 0 erAnpws 
Yvwotv tov vopov 248 o eyKpatns yvwoews vopov Lag. }wased ai49 
Str. myn won; eyxp. in the sense of ‘studying and observing the law,’ 
I translate for simplicity ‘keeps’ | xaraAnp.] Lag. vo gl (Sm. ‘schlecht’) 
Str. a2 (Sm. ‘das Verbum bedeutet hier ... ,,erreichen“’) | avtnv] 
A avrov | yovn wap9.] Lag. JZeseadss JA] Str. omys nw. 

In the book of Wisdom the moral aspects of scopic are treated 
eloquently in the following passages. 

Wis. 1, 4-7. Ott sig Kaxdtexvov oyiv odk eloedevoetat 
copia, OSE KATOUKHOEL EV OHpart KaTaxpew cpaptiag. 5. &yLOv 
yap xvedpa nadsiag pevSerar Sddov, kai dnavacrioerat én 
Loytopav dovvetwv, Kai EAeyyOjoerar exeMOovong c&Suciac. 
6. prAdvOpwnov yap XvEdpa cogias, Kai ObK dOwHhoEt BAGoON- 
pov ad yeréwv adtod .... “Now wisdom does not enter 
a soul that devises evil, nor does it dwell in a body bound to sin. 
5. For the holy spirit of instruction flees from deceit and goes 


out of the way of foolish thoughts, and is driven away by the 
appearance of wrongdoing. 6. For wisdom is a spirit belonging 
to men who are kind, and will not acquit the impious man of 
(the evil spoken by) his lips.” 
morderas] A 248 copras Lag. |209;80; Grimm FKE ‘religiés-sittliche Bil- 
dung’; Siegfried KAP ‘ Zucht’; Holmes CAP ‘ discipline’ | eheyx6.] Lag. 
Pasco Lad Jmateo; Grimm ‘wird beschamt ... indessen empfiehlt der 
Parallelismus ... die Bed. verscheucht werden’; Siegfried ‘ wird von Riige- 
geist erfiillt werden’; Holmes ‘will be scared away’ | aduxtas] 248 avo- 
pias Lag. Jasoassy | vs. 6] Grimm explains the yap as connecting vs. 6 
with the preceding five verses; Siegfried ‘Der erste Stichos von vs. 6 pid. 
. cout stort den Zusammenhang, ist mit Bois zwischen v. 13 u. 14 zu 
setzen’; Holmes ‘... it does not seem rash to suggest that the line may be 
an interpolation on the basis of vii, 22-3’ | piravdp.] Lag. wor [amd 
Palulod ;a,; Siegfried ‘Denn ein menschenfreundlicher Geist ist die 
Weisheit’; Holmes ‘a spirit that loveth man.’ I take the adjective to be 
transferred in meaning to the men in whom Wisdom may be thought to 
dwell, in contrast to those mentioned in vs. 4; it is not nécessary to 
change the reading to pikavOpwawv to get the meaning I attribute to it 
| sopra. 2°] several mss. have sopiag Lag. }Sanu2; Grimm ‘fiir den 
Sinn ist die Verschiedenheit der LA. gleichgiiltig ...’ 


Wis. vi, 13-26. traces for the benefit of “ the rulers of nations ” 
the succession of steps that lead from a desire for instruction to 
assurance of permanent sovereignty. The form of the argument 
is the sorites, of which the Stoics were especially fond, according 
to Zeller ap. Holmes CAP, tho the author, writing with poetic 
freedom, has not made each proposition dependent on the preced- 
ing by repetition of the same word; v. Grimm FKE. I do not 
think, as Grimm does, that the author refers, in vs. 21. 23., to 
“ blessed immortality ” and the eternal sovereignty of the Jews in 
the messianic kingdom. It seems to me that we have simply a more 
exalted form of practical morality, an exhortation to kings to ob- 
serve God’s law in order that their reign may be established 
securely thru themselves and their children. The assurance of 
having successors of their own line would be intended by the use 
of the word &p%apoia, vs. 20.; cf. Aris. § 188 for the thought. 

Wis. vi, 18. px yap abtilc f GAnPeoratn naeiag ExOupia. 
19. ppovtic dé natdeiacg Gyan, aydan SE thos VOpwV adtic, 
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RPoooyi) SE vopwv PEePaiwors apoapoiac. 20. apSapoia dé 
éyybc civat rove Geod. 21. émOupia dpa cogiac dvayer éxi Bact- 
Agiav. 22. si obv Hdeo0e éExi Opdvorig Kai oKNHAtTpOIG THPAVVOL 
Lav 23. tipijoate copiav, iva cig tov aidva BaothEevonre ... 
“ The beginning of it (wisdom) is the most sincere desire for in- 
struction. 19. And the concern for instruction is love, and love 
is observance of its (wisdom’s) laws, and the keeping of the laws 
is assurance of immortality. 20. And immortality brings one near 
to God. 21. The desire for wisdom, then, leads to sovereignty. 
22. Therefore, if you value thrones and sceptres, you rulers of 
nations, 23. honor wisdom, in order that you may rule for ever.” 
aAnd. xad. «ch.] Lag. 1209;—-Sco jAweo | ayaxn] Grimm compares 
Ex. xx, 6., Deut. v, 10., vii, 9. | BeBar. apeap.] Lag. flamdso flo op | 
On vs. 20—23 cf. Grimm. ; 

In Wis. ch. vii Solomon is represented as one who has sought 
divine wisdom before all other things (as in Sir. li, the author tells 
how he has sought wisdom from his earliest youth, and will 
continue to do so as long as he lives); and in vs. 22 ff. he describes 
the physical and moral attributes of wisdom in terms that resemble 
the language of Stoicism. V. Grimm FKE ad 1. 

The guiding activity of Wisdom in the course of biblical history, 
from the time of Adam to the exodus, is traced in Wis. ch. x. It 
is a curious fact that the various biblical characters are indirectly 
presented and not mentioned by name; the Syriac however sup- 
plies the names of Cain, Noah, Lot, Jacob and Joseph. Wis. x, 1. 
Abty Tpwtdrhactov natépa Kdopov (ob) povov KriobEvra Sie- 
pvragev kai ESetdaro abtov &K mapantmpartoc iSiov, 2. &wxé 
te (Kai) avt@ loydv Kparijoor dntdvrwv ... 10. abtn puyada 
Opyiis KSEAPod Sixatov wdhynoev év tTPiBoIc EvOEiatc, ESesev 
avt®m Bactretav Yeob, kai ESwKev abtTm yv@ow Gyiwv, ev- 
nOpnoev adtov év poyOoig Kal éxANnOvvev tobs AOvOUS adtod. 
“She (Wisdom) not only protected the first-formed father of the 
world (Adam) when he was created, and saved him from (the 
consequences of) the fall brought about by himself, 2. but also 
gave him power over all things... 10. She guided in the right 
paths the righteous man (Jacob), who was a fugitive from the 


anger of his brother, revealed to him the sovereignty of God, 

gave him knowledge of holy things, caused his efforts to succeed 

and multiplied (the fruits of) his labor.” 
ov povov] Van. and mss. povov Lag. merely connects verbs by conj. 
‘and.’ I follow Bois ap. Siegfried KAP, who reads ov povov ... ce xa; 
te «xc may be postponed to vs. 2; Grimm FKE reading povov trans- 
lates it ‘schutzlos’ | eSetaro] 68 eSerewa 157 eStAacaro Lag. ndOz9; 
Grimm ‘schiitzte ihn ... vor dusserer Gefahr’ | xapanrwp.] Lag. JANeats; 
in LXX sapantwp. = pwn, dyn &c. v. HR; Grimm, Siegfried ‘Fall’; 
Holmes CAP ‘transgression’ | 810v] Lag. naa?. I follow Grimm in 
supposing that the author contrasts the external dangers implied in S:epv- 
Aage with Adam’s own sin, xapaatwpa | aravewv] Lag. Neao 9009; 
Grimm ‘schwerlich nach talmudischen Vorstellungen ..., sondern... von 
der sublunarischen vernunftlosen Schépfung zu verstehen’ | tp1p. ev9.] 
Lag. | 5052 flaca; Grimm Shier nicht tropisch’ | eSeiCev «xed.] Grimm 
“bezieht sich ohne Zweifel auf 1 Mos. 28, 12 f.’ | BaotA. Oeov] Lag. 
jZeaiso; Grimm ‘regimen Dei’; Siegfried ‘Reich Gottes’; Holmes 
‘God’s kingdom.’ The reference is probably to the theophany at Beth- 
EI, as Grimm says | yywow ayiwv] Lag. jAweos {Asp (perhaps a scribal 
error for }#9a0); Grimm ‘Kenntniss des Uebersinnlichen’; Siegfried 
‘Kenn. der heiligen Dinge’; Holmes ‘knowledge of holy things.’ 


We may, finally, cite two passages from Sirach which are inter- 
esting because of the references to the ‘ yoke of the law.’ The ex- 
pressions >71nn Si and mxs Sy are very common in rabbinic 
writings; for references v. KNT pp. 608—609, on Math. xi, 29. 
The notion of some modern scholars, including Schiirer, that the 
yoke of the law, the observance of all the ritual and religious 
regulations of the Mishna must have been burdensome to the 
Jews, is a mistaken one; cf. ART pp. 70-71, 91, and ch. xi “ The 
Joy of the Law.” In the following verses of Sirach the glorious 
reward for assuming the burden imposed by Wisdom, or the law, 
is described in the same fashion as in numerous rabbinic passages. 

Sir. vi, 24-31. Kal eloéveyKov tov mOda¢ cov Eig tas ESC 
autijc, Kai gig tov KAOLOV dts TOV TOGXNAOV Gov. 25. UTO0ES 
tov pov cov Kai Paorasov avdtiiy, Kai pt tpoooyxPions toic 
Seopoic adtiig... 28. én’ oxatwv yap evpfoets thy avaravow 
avtijc, Kai orpaproetai cor cic EbPPOobVHV. 29. Kai EoovTai 
oor ai xéSa1 cic oxémnv toyboc, Kai oi KAOLOL dT Eig CTOATY 
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S6énc. “And bring your feet into her fetters, and under her 
yoke, your neck. 25. Put your shoulder under (her yoke) and 
carry it (lit. her), and do not chafe at her bonds... 28. For in 
the end you will find comfort in her, and she will change into 
(a source of) joy for you. 29. And her fetters will be a glorious 
covering for you, and her yoke, a splendid garment. 
Vs. 24 is missing in Hebr. | evceveyxov] several mss. have evoeveyxat | 
xhorov] Lag. mixy; Sm. ‘das Wort steht hier wie meistens in der LXX 
wohl fiir Sy’; in vs. 30 it corresponds to mbsn or ovbsm; Ryssel KAP 
‘ Halseisen’; Oecsterley CAP ‘chain’ | S5eopo1c] Lag. mdSeow Str. 
ambsnn (probably to be emended to man, with Peters ap. Str.) | oxernv 
iox.] Lag. Paes JoZeto Str. w pr (Sm. ‘allerdings bedeutet vielmehr 
wherrlicher Standort* und ist ungefahr ... Thron’); Ryssel ‘zum starken 
Schutze’; Oesterley ‘a stay of strength’ | xAotor xrA.] Lag. omits, Str. 
amo 23 mnbany (Peters ap. Str. msn) | On vs. 29 cf. Pirke Abot ch. vi. 

Sir. li, 26.... tov tO&XNAOV bpav bxOPete UXO Cvyov, Kal 
emdesco0w t voy bpav madeiav, “... put your necks under 
her yoke, and let your souls welcome instruction.” 

noarderav] 23 tarewwowv Lag. 1209;80 Str. oxws; Ryssel KAP follows 
Gr. in translating, Oesterley CAP follows Hebr. 

Philo states the relation between the law and wisdom a little 
differently, in De Virtutibus § 65 (M. II p. 386.), where he explains 
that the Jews arrived at the idea of philosophical monotheism 
thru their laws and observances, whereas only the most skilled of 
heathen philosophers might reach an equally sublime idea thru 
philosophical reasoning. Ozep yup éK pirocogiac tij¢ SoKtpw- 
Tams nEptyivetcn tOIg Oprntaic adtijc, rodro Sik Vopwv Kat 
ov ‘lovdatorc, éxtotipn tod kvwtktov Kal xpeoButc&rov 
névewv aitiov... Cf. Aris. § 139 in seq. 


2. COMMANDMENTS 


The same delight in praising God’s law, his statutes and ord- 
inances, and the same expression of reprobation of those who 
disobey his commandments that we find in the Psalms and in the 
priestly narrative of the Old Testament, we also find in all the 
apocryphal books we are studying. The historical books of the 
Maccabees testify to the devotion of the Jews to their “ fathers’ 


laws ” ; the pseudo-historical books, Judith and Tobit, tell the story 
of the lives of pious individuals; the didactic books, Baruch, Sirach 
and Wisdom, are full of exhortations to obey the commandments, 
and even in an eschatological book like the Testaments, the admoni- 
tion to “keep the law and the commandments ” is frequently given. 

An acute consciousness of being altogether separated from the 
heathen nations by their worship of one God and their abhorrence 
of idolatry is present to the authors of all these books. The author 
of the Letter of Aristeas has stated the difference and the means 
by which it is maintained more explicitly than did Philo in the 
passage quoted in the preceding section; both writers, it should 
be noted, make it clear that not only is the God of Israel the one 
true God, but that he is to be worshipped in accordance with the 
commandments given to Moses. Aris. § 139. ovvOewproas obv 
EKQOTA COPS Dv 6 vopolérnys, bAd OE0d KaTECKEvaAOPEVOS 
sig éxiyvwow tHv axdvrwv, cepréppagev hpdc c&diacKdx016 
xepast xai odnpoic teiyeow, Snwe pnfevi tov dAAwv EOvaOv 
éxuroympela Kate pnydév, ayvoi Kaleotmtes Kata o@pa Kat 
Kat Woyry, ctoAEAvpévor paraiwv Sofav, tov povov Sedov 
Kai Suvatov oePopevor nap’ SAnv thy mhoav ktiow. “ Now 
the law-giver, who had been endowed by God with ability to 
understand all things, considered all these matters and fenced us 
about with impenetrable barriers and iron walls, in order that 
we might not in any way mix with the other nations, but remain 
pure in body and soul, free of false beliefs and worshipping the 
almighty God alone above the whole creation.” 

The commandments, like the Torah itself; are eternal. (For 
rabbinic references v. KNT p. 244 ff. on Math. v, 18.) 

Tob. i, 6. Kai ym povog éxopevipnv rAcovaxic cic “lepood- 
Lupa év taic éoptaic, kadws yéypantor mavti tH Topaid tv 
npootaypatt aimvia... “And I regularly went up alone to 
Jerusalem on the festivals, a3 it is prescribed for all Israel by an 
eternal commandment...” Cf. Bar. iv, 1.; v. supra p. 46. 

mpoot. aiwv.] Lag. sass» Ypoaso Neu. nwer xrx spo; Fritzsche FKE 
«Das xpdoraypa ist aidviov, aby pn, Jer. 5. 22, Ez. 46.15, 2 Mos. 27. 21 
... als ewig dauernd, ewig in Kraft bleibend.’ 


The author of the Letter of Aristeas, using the midrashic 
method that Philo later made peculiarly his own, emphasizes 
the ethical character of the commandments, which, he says, 
were given to remind the Jews continually of their duties to 
God and their fellow men. Aris. § 168 ff. 6 5& vépog hpav 
Kedevet pire AOyw pire Eepyw pyndéva KaKonoreiv. Kai TEpi 
tovtwv obv éxi Boayd (SieSHGov apoovmodeigac) cor S167 
na&vta Kexavoviotat mpd¢ Suxatoobvyy, Kai ovdév Eiki] KaTa- 
cétaxtoar Sie tis Ypapfiis obdéE pvlwdac, HAA’ iva 51’ Gov tod 
Giv «ai év taig apégeow dox@pev Sixaroobvnv Tpd0G Aavtas 
avopmrouc, pepvynpévor tod Suvactevovtos YE0d. § 169. TEpi 
Bpwrady obv Kai tOv aKald&ptwvy éEpxetmv Kai KvwodAwv 
Kai mac Adyos Gvateiver apdOc SikatoobvnV Kai tiv tov 
cviparwv ovvavactpogiv Sucaiav. “Our law commands 
us not to injure anyone in word or deed. Now concerning 
these things I have spoken briefly to show you that all (these 
regulations) have been made with a view to righteousness, 
and that nothing in scripture has been commanded without 
good reason or idly, but in order that thruout our lives 
and in (all) our actions we may deal righteously with all men, 
being mindful of God who rules (over us). § 169. And 
so concerning food and unclean reptiles and beasts, every 
regulation aims at righteousness and righteous relations between 
men.” Cf. Sir. xix, 20-24. 

pvwdwc] mss. PvpwdSws Ev. pvd.; Wendland KAP and Andrews CAP 


read pv9, | mag Aoyoc] Wendland ‘ die ganze Bestimmung’; Andrews 
‘the whole system.’ 


In several passages of the Testaments observance of the com- 
mandments is also directly connected with social righteousness. 
Test. Benj. x, 3. Toujoate obv GAnYetev Kai Susatoobvyv Exaortoc 
peta tod AANnoiov adrtod, Kai Kpipa cig ioTOMOiNOW, Kai TOV 
vopov Kupiov Kai tag EvtodAde adtod purAdgsate. “Now deal 
truthfully and righteously, everyone with his fellow, and give 
judgment that may be relied on, and keep the law of the Lord 


and his commandments.” Cf. Test. Is. v, 1-2., Test. Dan. v, 1-3., 
Test. Asher vi, 1-6. 


xan dixctoc.}] Charles omits | pera ¢. #A1ovov] Charles xpo¢ tov mAnorov | 
Kpipo. et¢ motom.] Charles omits; Koyo, pws, and Sixcr06cvvn, mp, 
are often used together in Ezckiel, cf. ch. xxxiii, v. HR | CT translates 
both the text of C and of 8, A, S1 which agrees with Sinker’s. 


The biblical teaching that observance of the commandments 
brings to the pious assurance of God’s favor, and expressions of 
delight in fulfilling the requirements of the law, and exhortations 
to be faithful to it, such as are abundantly found in the Psalms, 
are also common in the apocryphal books. Passages relating to 
the observance of the law, we have already noticed in the preceding 
section. We may now select for quotation a number of passages 
in which the commandments, mx», évtokai in the LXX, are 
specifically mentioned. 

Sir.i, 26. éte06pnoas copiav, Suatipnoov évroddec, Kai Kbp10C 
Xopnyfoer cor abriv. “If you desire wisdom, keep the com- 
mandments, and the Lord will freely give it (wisdom) to you.” 

Sir. vi, 37. Stavood év toig Xpoothypaor Kupion, Kai Ev taic 
évtohaic avrod pedéra Stamavtdocs. Abtos ornptet tiv kapdiav 
Gov, Kai t éxOupta tic copiacs cov SoOjoEetat cor. “ Be mindful 
of the statutes of the Lord, and on his commandments reflect 
continually. He will make your understanding firm, and your 
desire for wisdom will be fulfilled.” 

mpootay.] 248, 253, Compl. add terewws Lag. ja}? mdSsuyo Str. revs 
jv>y; Sm. ‘man méchte nach 38, 34 jrby mmns herstellen, aber’ Gr. xvptog 
hatte als Uebersetzung von j»by kaum ... eine Parallele, und auch xpooréy- 
pace. fiir nn kommt in Sirach kaum (doch s. z. 39, 18) vor’; Ryssel KAP 
‘Gebote’; Ocsterley CAP ‘fear’ | otnptet] Lag. —od3 Str. js. The Gr. 
is perhaps, as has been suggested, a translation of p>» | xapdiav] Lag. 
y2u5o} Str. q3>. The Gr. and Hebr. ‘heart’ is to be understood in the 


common sense of ‘intellect’ or ‘understanding’ | cov 2°] sx AC omit; 
Fritzsche FKE ‘ oov gehort zu émOupto.’ The Hebr. and Syr. read a little 


differently but have substantially the same meaning as Gr., Lag. }s0 —S00 
ya mre iZh? Str. quom’ (Schechter myx) nmve swe; Sm. ‘Gr. frei.’ 


Sir. xxxv (Sw. xxxii), 23-24. év mavti Epyw xioteve (?) Tf 
Wvyf ov, Kai yap tobto ort tHpnowg EvtOADV. 24. 6 miotEbwv 
vopw mpooéyer évrodaic, Kai 6 mexoPd¢ Kvpiw obK Edattw- 
Ojoetot. “In every act take heed to yourself, for that is what 


keeping the commandments means. 24. He who believes in the 
Jaw obeys the commandments, and he who has trust in God will 
not be unprovided for.” Cf. Sir. ii, 15—16., X, 19-25.) XV, I-I0., 
EX; 1 Fey KXKV, E4-15., xiv, §,47- 
epyw] 218, 308, Compl. add aya9w Lag. ys-as Lao Str. eye dos | 
moteve t.\poxn] Lag. yaa) 23 Str. ques ew. The use of ssw, translated by 
MLOtTEVWY in vs. 24, may explain storeve here if the Gr. translator had ew 
before him; Sm. compares Prov. xix, 16. 1wp3 www mss sew; Ryssel KAP 
‘ Gieb Obacht’; Box CAP ‘guard thyself’ | evcoXwv] several mss. have 
evcodns Lag. JJ-oe2 Str. ms | motevwv vopw] 296, 308 mpocexwv 
vopw Lag. auto} -339 (which might be closely translated in colloquial 
English, ‘who watches his step’) Str. wes sow | evrodaic) several mss. 
have evcoAn Lag. PA,ooe Str. nnn; Sm. ‘ vielleicht ist Gr. durch v. 23 be- 
einflusst’ | cXartw9,] Lag. pass pop Str. ws’; Sm. following I. Lévi, 
‘vielleicht ist wiz» Korrektur ftir se’ = Fehler fiir rem; the first step in 
Lévi’s explanation seems to me difficult; Ryssel ‘wird nicht zu Schanden 
kommen’; Box ‘shall not be brought to shame.’ 


Bar. iii, 9. Gxove Iopand évroaig Cwijc, Evwtioacle yv@van 
ppovyotv. “ Hear, oh Israel, the commandments of life, give ear 
that you may have wisdom.” Cf. Bar. iii, 36. 

Cans] 233 Kvptov; cf. Deut. xxx, rs etal. Kneu. cites a number of biblical 
passages where similar expressions occur | yywvo. poov.] Kneu. ‘kann 


sowohl ryt snd... als auch m33 mys (cf. Prov. iv, 1b) gestanden haben’; 
ppdovnais is usually ‘ practical wisdom.’ 


In Bar. iv, 1-4. the proud consciousness of the Jews of their 
superiority to the Gentiles in having the commandments is 
vigorously expressed. Attn 1 Bi8kocg tHv apootaypatwv tod 
Seob, Kai 6 vopog 6 batpywv elo TOV aidva. xa&vtEes oi Kpa- 
tovbvteg avtiv, cig Cwyv. of S& Katadeinovtes avtiv cx0- 
Oavodvran... 3. pi) S@g Etépw tiv SdSav cov, Kai th ovpyé- 
povté cor Over mAAoTpiW. 4. paKc&prot éopev "IopaijA Ste te 
Gpeota TOD Geod hpiv yvwortk torw. “ This is the book of the 
commandments of God, and the law which exists for ever. All 
those who take hold of it (are assured) of life. But those who 
forsake it will die... 3. Do not give your glory and your benefits 


to a foreign nation. 4. Happy are we, oh Israel, because the will 
of God is revealed to us.” 


On vs. 1a v. supra p. 46 | €1¢ Gwnv) Fritzsche FKE ‘ nicht namlich xpa- 
tobvrés e101 ..., sondern zu suppliren ist etwa Aebooveai’; Kneu. ‘ un- 
ndtigerweise erganzen Fritzsche und Reusch ... Xevoovrat zu eg Gon 
... zu erklaren ist ,,die halten daran fest (sich) zum Leben“’; Rothstein KAP 
“gewinnen das Leben’; Whitehouse CAP ‘are appointed to life’ | apeora 
*. Geov xed.] AQ apeora tw Sew 233 tw KUPIW 239 KUPIW TW OEW 106 TW 
Sew’ nuwv Lag. le cthye a) pASe? $0,803 Fritzsche ‘der Genetivus 
subjectivus liess sich ... setzen’; Kneu. ‘zum Gedanken vegl. Ps. 33, 12. 
112, I. 119, 1, 2. 144, 15. Jes. 56, 2. Prov. 24, 18.’ Kneu. retranslates, 
DON ‘sys (owen) sen ‘oder auch ands pun’ | 50Sc] Lag. y-asfo yducawc ; 
Kneu. ‘steht hier sicher fiir nn und bezeichnet dem ganzen Texte zu- 
folge die religidse Wiirde und Hoheit Israels’ | ¢. ovppep.] Lag. Sos 
4g 2495 Kneu. ‘= sm oder jmm’; ovpy. usually in LXX for sw or 733 
Rothstein ‘dein Heil’; Whitehouse ‘things that are profitable to thee.’ 


The same proud feeling that Israel has been chosen by God as 
the people to whom the commandments are to be given, is ex- 
pressed by one of the rabbis. Makkot 23 b, 71 xwpy 73 NN “DF 
many amin and asa qoed Sew: mx mod avapm mx.“ Rabbi 
Hanania ben ‘Akashia says, it was because the Holy One desired 
to give Israel an opportunity to acquire merit, that he gave them 
so much Torah and so many commandments.” 

The author of Wisdom, in speaking of the Egyptian plagues, 
by which the Jews were also troubled, makes it clear that the 
Jews were not being punished for the same reasons as the Egyp- 
tians, but were being admonished, that they might remember the 
commandments. Wis. xvi, 6. cig vovdeciav S& xpd OAiyov 
grapayonoav, obpBodrov Exovtes owrnpiac, cig &vapvyow Ev- 
TOAS VOpoUu cov. “ As a warning, they were troubled for a little 
while, having (however) a sign of deliverance, that they might 
remember the commandment of thy law.” Cf. Az. vs. 6-7. 

The verse, according to Fritzsche FKE, refers to the brazen serpent, 
Num. xxi, 8. 9. | ovpBodov] Van. x A 23 ovpBovdov; Lag. omits the 
whole phrase. Fritzsche mentions Philo’s interpretation of the brazen 
serpent as a symbol of owppoctvy | erg avapvn. xed.) Lag. tie a po9ddy 
aJ,002 | vopov oov] A 248, 296 vopov 55 vopous Lag. ymasal. 

In the books of the Maccabees this national pride in the pos- 
session of the law is shown by the resolution of the Jews to fight 
unyieldingly for the law and the ordinances of their fathers, té. 


nérp.%. vopupo, in the confident belief that God will defend 
those who obey his commandments. 

1 Mac. ii, 67—68.—the last words of Mattathias to his sons. 
Kai bpeic apoodsare mpd bpag xavtag tovs AOmMTOovS TOv 
vopov, Kai éxduxnoare éxdixnow tod aod bpadv. 68. dvtaxo- 
Sote cavrandSopa toig é0veot, Kai apooéyete cig tH mPO- 
oraypata tov vépov. “And do you gather to yourselves all 
those who observe the law, and avenge the cause of your 
people. 68. Requite the nations (for what they have done), and be 
faithful to the statutes of the law.” 

aveatodote] x avrarodoca: A -d:d0te Lag. asozso | m000t.] X 1PO- 
oraypa Lag. wnal,oas. 

2 Mac. viii, 36.—after the defeat of Nicanor by Judas. Kai 
6 toig "Pwpaiow avadesapevoc popov and tig tHV Ev ‘Tepo- 
codvpotg aiypadkwoiag Katopiwoao8u1, KathyyedAev bxEp- 
payov éxew tov Gedv tovs Tovdaiouc, Kai di tov tpdmOV 
TOVTOV AtPwTOUG Elvat TOUS lovdaiouc Sia 7O GKoovGEiv TOIC 
bx’ adbtod mpootetaypévoics vopoi. “And he who had under- 
taken to secure tribute for the Romans from (the sale of) the 
captives (taken) in Jerusalem, proclaimed that the Jews had a 
champion in God, and for this reason the Jews were invulnerable, 
because they obeyed the laws ordained by him.” 


Qeov] several mss. omit, Lag. has it; Grimm FKE ‘ist unentbehrlich’ | 
mpootetay.] Van. xporeray. other mss. dicreray., reray. 106 sporepov 
cecay. Lag. simply 4nad,oas; Kamphausen KAP ‘Gesetze ..., die er 
ihnen geboten hat’; Moffatt CAP ‘laws which he enacted.’ 


In 3 Mac. vii, 10-15. the Alexandrian Jews are said to have 
punished with death their fellow Jews who had “ transgressed 
against the law.” 

What commandments the author of 2 Maccabees considered 
as particularly important we may get some idea of from 2 Mac. 
vi, 6., tho the verse should not be taken as an explicit statement, 
or as more than an interesting parenthesis. In speaking of the 
observances prohibited by the Syrians, he says fv 8 obre oaf- 
Barilew obte matpmoug soptis Siapvrcrrew=w obte dada 
‘Tovdaiov eivat. “It was not possible either to keep the sabbath, 


or to observe the feasts of their fathers, or to be known as a Jew 
at all.” V. infra p. 84. 
eoptas] 55, 56, 106 evrodac Lag. {sys | Stapvd.] 19, 62, 93 eopra- 
Cew ovde diapvdarcew Lag. pXjo ~o539 | arhws xth.] Lag. ssopo jal 
Ont fsr0cn49 .2]; Grimm FKE ‘schlechthin oder im Allgemeinen 
Jude ... selbst der Name Juden sollte getilgt werden.’ 


In Test. Naph. vil, 7—10. the twofold nature of the command- 
ments is spoken of. Exactly what the basis of the distinction is, 
the author does not make clear, tho he speaks of their ‘time’ and 
‘order.’ The use of xa1pd¢ might suggest the broad philosophical 
antitheses of Eccles. ch. iii, where the LXX has xoupdc for ny. lam 
inclined to think however that the two instances chosen, “a proper 
time for marital intercourse ” and “a proper time for abstinence, 
in order to pray,” perhaps with reference to the Day of Atonement, 
point to some such distinction between positive and negative 
commandments as the rabbis commonly made. Cf. Makkot 23 b 
where the swyn mix and the »wyn xd are explained. Kai yap ai 
évroAai Tob vopovu Sizdai eioi, Kai pera tExvg TANPOdVTaL. 
8. KaIDOS YAP GLVOLvOIAS yUVaIKOS aDTOD, Kai KaIpdG EY KPA- 
tEeias cig TPOCEVLYXIV adTOD. 9. Kai S00 ai Evrodai Eiot, Kai Ei pty 
yévwvrat év t6Se1 abtov, Gpaptiav mapéyovot. obrwe Eoti Kai 
éxi Loudv évtodkwmv. “ Now the commandments of the law are of 
two kinds, and they should be carried out with discrimination. 
8. For there is a proper time for intercourse with one’s wife, and a 
proper time for abstinence, in order to pray. 9. These command- 
ments are of two kinds, and if they are not performed in the proper 
order, they involve sin. So it is with the rest of the commandments.” 

texvns] CT ‘ prudence’; Schnapp KAP ‘Kunst’; in LXX rexvn is twice 
used for swsn, in 1 Kings vii, 1f. of Hiram, and in Dan. i, 17., 10 do3 
mosm | «x. 5v0 «cd.] Charles xar at d5v0 cov Oeov e101; CT translates after 
Sinker’s text | yevwvrat] Charles eyevoveo | opaptiav] Charles adds pe- 
yiorny | tapexovoww] Charles saperxov toi av9pwzors | ovrwc] Charles 
tO Gvto. 


3. STUDY OF THE LAW 


The age in which most of the apocryphal books were written 
was the period in which the study of the scriptures became the 


a eer 


chief concern of the non-priestly religious leaders of the people. 
Before that time it was the priests who were the authorities in 
matters of ritual and civil law. There now arose a class of learned 
men, ‘the scribes,’ amp, ypappateis in the LXX and New 
Testament (1 Ez. viii, 8 ff. has Gvayvmorns for the ypappartets 
of the canonical book), who, in the Maccabean period, were largely 
drawn from the party of Pharisees. The interpretation and exact 
formulation of laws derived from the general precepts of the bible, 
and the regulation of observances in the oral law—all these 
matters were in the care of the scribes, whose successors, the rabbis, 
eventually made them into a body of written law. The first five 
chapters of the Mishna treatise Abot trace the successive gener- 
ations of teachers of the Torah (by which we may understand 
both the written and oral law) from the time of Moses, Joshua 
and the prophets down to the time of the rabbis who belonged 
to the later generations of Tannaim. The long period between 
the prophets and the high priest Simon ‘ the Just’ (on the meaning 
of psx in this connection v. Geiger, Urschrift p. 26 ff.) is occupied 
by ‘ the men of the great synagogue (or ‘assembly’),’ but nothing 
more is told of them than that “they said three things. Be 
deliberate in judging, raise up many disciples, and make a fence 
around the law.” About these men and their successors down to 
the time of Simeon ben Shatah, the rabbinic sources have little 
information to give. (Cf. Weiss, Dor Dor vedorshay vol. i p. 94 ff.) 
Whatever few references to the activity of the scribes can be 
gathered from the apocryphal books may be useful as a supplement 
to the meager sources in Jewish tradition. (On the scribes v. GJV 
vol. i p. 312 ff.) 

The Letter of Aristeas tells us something about their character 
and methods of study. Aris. § 121-122. t& dé& tic éppeveiac 
énopévang Sndwoopev. "EmadéSas yup tos apiotovs d&vbpac 
Kai nardeig Siapepovtwe, Gre Si) yovéwv tetevydtac évddgwv, 
oitwes ob povov tiv tov Tovdaikdy ypappatwv egw repr 
enoinoav abtoic, GAAG Kal tig tHVv ‘EAAevix@v éppdvricav 
ob NapEpyws KataoKeviic’ $16 Kai mpdc taC aPEGBEiac EvOETOL 
KalEeotiKewoav Kai todt émetédovv Ste Séo01, Kai mpd THC 
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Opihiag Kai Tug EmEpwrioeic tas St TOD Vopov peyeAnv 
edpviav sixov, tO péoov e(ndwxdtes Katcommpa (trodto yap 
KGAMotOV Eottv), GrotElEpévor TO tTpaXd Kai BapBapov tic 
Stavoiac, Opoiwo S& Kai td KaroieoOcar Kai vopitew bxep- 
ppoveiv étépoug bxeppeBnKdtec, tiv 8 dpidiav Kai +O 
ovvakovetv Kal mpdg Exaotov dxoKpivecbar Sedvtws napa- 
dedeypévor, Kai advteg tadta ovvrnpodvres Kai paddov 
év tovtow PovAdpevor baeppépew EtEpocg Etépov, Kai Tod 
Kaonyovupévov nh&vreg GSio1 Kai tig xEpi abrov KpErtiC. , We 
shall describe (the history) of the translation in what follows. 
He (the high priest Eleazar) selected the noblest and best educated 
men of distinguished family, who had not only acquired a know- 
ledge of Jewish literature, but had diligently studied Greek 
literature as well. For this reason they were qualified to serve 
on embassies, and undertook this duty whenever it was necessary. 
For discussions and questions concerning the law they possessed 
great ability. They carefully followed the middle course, which 
is the best, and avoided a harsh and crude (method of) reasoning, 
and at the same time were superior to being conceited and 
seeming to be contemptuous of others, and were willing to 
discuss with, and to listen to, others and to answer every 
question thoroughly. They all observed these (rules), and only in 
these respects were they anxious to surpass one another; they 
were all worthy of their leader and his excellent character.” 

Similar virtues are included among the forty-eight which are 
expected of those who wish to acquire learning inthe law, according 
to Abot vi, 6.,modesty aboutlearning, mn 125 ova xd, humility, 
my, moderation, wy, in various things, discussion with pupils, 
ovmndna Sinbp, teaching by the dialectical method, sw» Suw, 
and moral excellence, own" AN STK. 

In Sir. xxxix, 1-11. the great honor enjoyed by the ideal scribe 
is compared with the more modest esteem enjoyed by craftsmen, 
however excellent and useful the latter may be (cf. ch. xxxviii.) 
mhiv tod éemddvrog thy yy avtod Kai Stavoovpévov év 
vopm bipiorov. copiav xadvrwvy apxaiwy éxCntijoet, Kai év 
xpopyteia coxoAnPjoeta. 2. Sinytoeig avdp@v dvopactav 


sas GAs 


ovvinprost, Kai Ev otpopaig xapaporm@v ovveroedevoerat. 
3. dnOKPVEA TapOWdy EKENtI\oEL, Kai Ev aiviypaot tapaBoA@v 
dvactpapioeta. 4. Avapécov peyiotavwv banpEethoet, Kai 
évavett tyoupévov OpOfjoerar 5. év yf] GAAotpiwvy evav 
Stedevoetar ayalk yap Kai kaka év avOpmnorg éxeipace... 
8. abtog éx—aviei xadeiav SidacKkadriag adtob, Kai Ev vopw 
SiadyKns Kupiov KavyjoEeta... 10. tiv copiav adtod SmyfoE- 
tar Ovyn (?), Kai tov éxawov avrod éSayyeAet éxKAnoia. 
“ But (different is) he who devotes himself to, and studies, the law 
of the Most High. He searches the wisdom of all the ancients, 
and gives his time to the prophecies. 2. He carefully listens to the 
discourses of famous men, and takes part in the discussions (?) of 
{the meaning) of parables (?). 3. He inquires into the hidden 
meaning of proverbs, and busies himself with the riddles of 
parables. 4. Among great men he serves, and before the ruler he 
appears. 5. In the countries of foreign nations he travels, for he 
tries what is good and bad among men... 8. He gives instruction 
on the basis of his study, and glories in the law of the covenant 
of the Lord... 10. Of his wisdom nations speak admiringly, and 
the congregation spreads his praise.” 
There is no Hebr. for these verses ; the Syr. differs considerably in some 
parts | *Anv] Lag. so¢0; Fritzsche FKE ‘ gegensatzlich’ | ¢. poxn ave.) 
Lag. adds ja} Sapcln (Sm. ‘mit Recht’) | apxawwv] several mss. add 
avOpwawv | tpopnt.] Lag. Paso, [423 | aoxod.] Lag. 2oS prod | 
diny.] x A Sinynow Lag. JAdSew; Fritzsche ‘Erzahlungen’; Ryssel KAP 
*Darlegungen’; Box CAP ‘discourses’ | ovvenp.] Lag. asp (Sm. 
‘schlecht,’ but Ryssel prefers Syr.); ovveno. may, as the commentators 
suggest, = swe | avdp. ovop.] Lag. sadss Lia] | orpo~p. sapaf.] Lag. 
eoaiosy; Fritzsche compares Wis. viii, 8. and Prov. i, 3., otpopds Ad- 
ywv; he translates ‘ kiinstliche Spriiche’; Edersheim ap. Sm. and Ryssel 
suggests that Gr. translates »»pys for apeys; Sm. compares Joh. xii, 22., 
mpuy; Ryssel ‘wenn Spriiche gewechselt werden’; Box ‘ deep things of 
parables’ | ovveroeAevo.] Lag. QaudJ; Fritzsche and Sm. suppose ms; 
Sm. compares Ps. Ixxiii, 17., where, however, »3 may be used literally | 
aroxp, epoup.] Lag. PASS) {Asoo | exGne.] Lag. asp avy. xapap.] 
Lag. {Zed Van; Sm. ‘ vgl. rapapodai aiviyparwv 47, 15, iibrigens 
ym 47, 17, Prov. 1, 6.’ | vs. 4] Lag. Alaco peal Piadis Alico 
ato.) [Loj0$0 Jos, the verbs of the Syr. are in a transposed order, 
but their subjects suggest the Gr. order; the commentators think the 


two halves of the verse transposed | ev yn aAAor.] Lag. Joy JA Soo 
| oud. 31506.) Lag. mAsonu) JLassas; Fritzsche ‘ Weisheit, die zur Lehre 
dient’; Ryssel ‘ Unterricht seiner Belehrung’; Box ‘ wise instruction’ | 
vop. 510n.] Lag. Jam? Prete | Sinyno.] Van. Sinynooveatk AC -erar 
Lag. }sas ;sop | e6vn] Bx e6ver; Sm. supposes a mistranslation of my. 
Aaor= ny, xliv, 15., an identical verse (Hebr. in margin. cf. Str. ad. I.) 
Paes 4c (with different order) mAwoe2ojdtols Id) ndsoom 


That the scribes played a part in the political life of the nation 
at the beginning of the Maccabean period is shown by the reference 
in 1 Mac. vii, 12—13., where they seem to be identified, tho Grimm 
thinks not, with the party of men, probably technically, known 
as avvon, ‘AoctOaior 12. Kai émtouvnyyPynoav mpdc "AAKipov Kat 
Baxyidnv cvvaywyi ypappatéwv éxCytijoar Sika. 13. parton 
oi “Aodaior qoav év vioig Topana, Kai é¢hrovv xapa abtmv 
cipyvnv. “And there was gathered (to meet) Alcimus and 
Bacchides a group of scribes, to ask for justice. 13. First among 
the Israelites were the Assideans, and they sought peace from 
them.” 


ovvaywyn] Geiger, Urschrift p. 124, ‘ Diese priesterliche Genossenschaft 
hatte ferner auch den spathebraischen Namen pos... Er ist zunachst syn- 
onym mit 75m, das priesterliche Patriarchat, das ist die cvvaywyt peycAn 
ieptwv (1 Makk. 14, 28) oder die ovvaywyn schlechtweg (das. 3, 44).’ 
ovvaywyr here, in 1 Mac. vii, 12., has, I think, no technical meaning. | 
mowtor] A xa. ap. | Acidator] A -de01 x* Aoevdavaior Lag. pLwoaso, 
which refers to the antecedent }za in vs. 12.; in 1 Mac. ii, 42. Lag. has 
ozau}, a (printer’s?) mistake for }+-a%] | Grimm FKE ‘Der Gedanke ist, 
aus den eigentlichen Volkern (ausser den ypappareic) hatten sich zuerst 
die Assidier mit den Abgeordneten des Kénigs in freundliches Benehmen 


zu setzen gesucht.’ 


Of formal instruction in schools there there is mention, doubt- 
ful, it seems to me, in Sir. li, 23. and 28—29., if we read ‘wat ms 
and ‘nsw with the Hebrew. The former verse may be in praise 
of Wisdom, in the language of Prov. ix, 4. 16., and the latter 
two may be part of a doxology ending the book, with no 
reference to the author intended. 23. éyyioate mpog p& drat- 
Sevtot, Kai abvAioonre Ev olkw madeiac... 28. pEetThoxetEe raI- 
Sciacg év TOAAM appa capyvpiov(?), Kai xoAdV Xpboov KTr}- 


oucte év autii(?). 29. ebppavbein f yi) bpav ev tH Ed€er 
avtod, Kal pi) aloyvveinre év aivéoe: abtob. “ Draw near to 
me, you who are untaught, and lodge in the house of learning ... 
28. (Seek to) acquire learning with a great sum of money (?), and 
earn much gold by it (?). 29. May your souls rejoice in his 
(God’s) mercy, and do not be timid in praising him.” 
anovdevtot} Lag. Sx Str. ords0 | oxw 015.) Lag. Jladses Auc Str. m3 
ware; Sm. ‘Gr. Syr. itibergehen wohl mit Unrecht das Suffix’; Ryssel KAP 
‘Im Hause der Bildung v. 14, 24’; Oecsterley CAP ‘my house of 
instruction ’ | xouderag 2°] Lag. ates Str. mod | ev sod. oor.) Lag. 
5a4] -o (perhaps referring to the author) Str. smys3; Sm. ‘ Als Urtext ist 
zu vermuten APs sn spows. Gr. verstand spews (= wenig in Zahl) nicht und 
verband die Worte falsch’; Ryssel ‘ Hért Unterweisung, wenn’s auch nur 
wenig ist’; Oesterley ‘Hearken to my teaching (tho ye be but) a few’ | 
Kino. ev autn] Lag. wo coles Str. 3 upn | vpwv] Str. wes | ev t. edeer 
avtov] Lag. wteaadedo Str. onsws; Sm. ‘Gr. bezog das Wort schlecht 
auf Gott’ | ev av. avtov] Lag. wduanads Str. mws | vs. 29] Ryssel 
‘Es freue sich eure Seele iiber seine Giite, und nicht sollt ihr zu Schanden 
werden, wenn ihr mich lobt’; Oesterley ‘May my soul delight in my 
Yeshibah, and ye shall not be put to shame in singing my praise.’ 


There are very few references in the apocrypha to the in- 
struction of the young in the law. A general statement concern- 
ing the importance of educating the young, about whom their 
elders are more concerned than they are about themselves, is 
found in Aris. § 248. evydpefa yap cei mpdc tov Sedv ody 
obtws nepl éaut@v we xepi tov éxydvwv. Cf. Shabbat r19b. 
There are however two references in the Testaments to the 
education of the young in the written law. Test. Reub. iv, 1. 
.». GAAG mopevecve év Gxdotntt Kapdiag Ev POBw Kupiov, Kal 
poylobvrec év Epyots, Kai &romAAvmpevot (?) Ev yocppaor Kai 
év tots Momviots Lpadv, Ews 6 KUpLOg SHH bpiv ob{vyov iv 
adtos %éAE1, iva pi) ThONTE Go Kayw. “... but continue with 
sincerity of heart in the fear of the lord, laboring in tasks and 
...(?) in scripture, and with your flocks, until the Lord gives you 
a mate whom he chooses, in order that you may not suffer as 


I (did).” 


asorav.} CT ‘on good works and. Soc A. év &pyous KadOIs = owyns 
ow. But the latter was corrupted in the B recension into ome awyns 


oo 6h. ee 


which was rendered in B Sas év épyots xai daxomhavampevor, a text that 
is really untranslatable’; Schnapp KAP ‘und schweift umher’ | On the 
advice to marry, presumably at an early age, after study and practical 
labor, cf. Bial. vol. iii lib. v p. 47 ff. 

Test. Levi xiii, 2. 8déSare $& kai bpeis te téxva Opav yocp- 
pata, iva Exwor obveow év rho ti Gwi] abtdv, avaytyvdo- 
Kovtes ddiaAdEeintws tov vOpov tod VEod. Sti nag Oo Yvwoerat 
vopov Ye0d tipnPijoetar Kai obK gota Sévocg Sxov bxacyet. 
“ And teach your children scripture, in order that they may have 
understanding thruout their lives, reading continually the law of 
God; for whoever knows the law of God will be honored and 
will be no stranger wherever he goes.” 


avaytyv. a51:0A.] Charles omits, CT translates it | yoapp.] CT ‘letters’— 
in Test. Reub., v. supra, he translates, ‘study’; Schnapp KAP ‘ Wissen- 
schaft,’ in both places. 


Whether or not girls at this time were given instruction in the 
law can not be determined. Some knowledge of the oral law, 
concerning the duties assigned to them, they must, of course, have 
had. In the story of Susanna we are told that her parents instructed 
her “ according to the law of Moses” (the Syriac reads “ taught 
her all the commandments of Moses”). Just how much know- 
ledge of the law this implies it is difficult to decide. Sus. vs. 3. 
Kai oi yoveic avdrtijg Sixator, Kai é61SaSav tiv Svyarépa abtadv 
Kate tov vopov Mwvof}. “And her parents were righteous 
people, and taught their daughter according to the law of 
Moses.” 

£51508. «td.] Lag. Jwasod Va,aos coms (W..,ont,o) acadfo, 


In Sotah 20a, in a passage curiously enough dealing with a 
subject in some respects similar to the subject of Susanna—the 
merits of a woman who has been obliged to drink the waters 
given to those suspected of adultery—a controversy between Ben 
Azzai and Eleazar is reported concerning the obligation of a man 
to teach his daughter Torah. But rabbinic sources tell us nothing 
about the higher education of women. The learned Beruriah 
would be the exception that proves the rule. Orthodox Jewish 


women of today have little knowledge of the law beyond those 
Marcus, Law in the Apocrypha. 5 
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practical rules connected with household duties, and the hygienic 
measures they are required to observe. 

According to the reading of some manuscripts in Est. ch. iv 
(Sw. vs. 10), Esther had read or heard read the books of scripture, 
or those parts concerning God’s choice of Israel, but nothing is 
said of any kind of instruction. 


4. THE WRITTEN Law 


That a definite canon of scripture existed before the time of 
Josephus we may assume from the familiar passage, Contra 
Apionem lib. i § 38—42 (ch. viii), in which twenty-two books of 
scripture are spoken of. (On the explanations of the discrepancy 
between Josephus’ number and the twenty-four books of the 
rabbinic arrangement v. Woods HDB vol. iii p. 607 ff.) There 
are also several passages in the apocrypha which show that in 
Alexandria and Palestine, in the second century B.c, the scriptures 
had been arranged in a definite way corresponding with the 
threefold division made by the rabbis—Torah, Nebiim and 
Ketubim. Cf. Baba Batra 14 b. 

The passage at the beginning of the prolog to Sirach, probably 
written about 130 B.C, in which a threefold division of the 
scriptures is indicated, is well known. xoAA@v Kai peyadwv 
hpiv 6a tod vopov Kai tHv mpopntav Kai tov GAAwV tov 
Kat’ adtobs yKohovenKOtwv Sedopéevuv.. “Many great 
(teachings) have been given us by the law and a prophets and 
the other (writers) who followed them... 

nxodov0.] Fritzsche FKE ‘ nicht etwa bloss das Folgen der Zeit nach, viel- 
mehr das geistig Folgen’; Ryssel KAP ‘die Genannten in der gleichen 
Bethatigung ... sind natiirlich die Verfasser der Hagiographen.’ 

Smend sees in Sir. xxxix, 1 ff. (v. supra p. 61) a reference to the 
threefold division of the scriptures, as well as to the oral law. 
“Das Gesetz und die Weisheits- und Prophetenbiicher sind die 
eine Quelle der Schriftgelehrsamkeit, die andere ist die miindliche 
Tradition der Gelehrten, von der v. 2. 3 die Rede ist.” 

We may also assume with I. Lévi, JE vol. xi p. 395, that the 
eulogy of the great men of Israel, in Sir. ch. xliv—xlix, indicates 


that the author knew of a canon of scripture substantially the 
same as that of the present Hebrew bible. “ The Hymn of the 
Patriarchs which has been preserved in its entirety shows that the 
canon of the Law and the Prophets was closed, as the author’s 
grandson expressly states. The prophets were arranged in the 
order generally adopted in the Hebrew Bible... The greater portion 
of the Hagiographa was already considered canonical, including 
the Psalms attributed nominally to David, Proverbs, Job (the 
Greek translator has made a gross blunder (xlix, 9. ex9opwv = 
31x for sx)) and possibly the Song of Solomon, Nehemiah and 
Chronicles. The author’s silence regarding some of the other Hagio- 
grapha proves nothing; since he intended, as has already been said, 
to eulogize the priesthood in this section, and all who were not 
included in his scheme were passed over without notice.” On the 
canonicity of the Hagiographa in Sirach’s time Smend remarks 
“ Daniel war zu seiner Zeit noch nicht vorhanden, dasselbe gilt aller 
Wahrscheinlichkeit nach ftir Esther. Ob ihm Ruth, die Klagelieder 
und das Hohelied als heilige Schriften galten, ist nicht zu erkennen.” 

In the passage in 2 Mac. ii, 13., 14., on the scriptures which 
were used by the author as authority for his account of the temple 
in the time of Solomon, Jeremiah and Nehemiah, we may see a 
reference to the division of the scriptures, of which the Prophets 
and Hagiographa are here mentioned, and the Law omitted as 
something not relevant to the account. é§nyovvro S& Kai év 
Taig avaypapaic Kai év toig LAopvnpatiopoic toIg Kate TOV 
Neepiav t& abt Kai dco KatapadAdpevog BiBAtoojKny, éxt- 
ovviyaye tT mepi TOV Baoiéwv Kai XpOPNTav Kai t& TO 
AavtS, Kai éxtotohacs Bacthéwv repi dvalepatwv. 14, DoAbTWC 
dé Kai Tovdac té& Staxentwxdta Sit Tov ROAEpov TOV YEYOVOTE 
piv émovviyaye xavra, Kai gor rap’ hpiv. “(These things) 
are related in the writings, and in the memoirs (written) by 
Nehemiah, as well as how he founded a library and collected 
(the books) about the kings and prophets, and those of David, 
and the letters of kings concerning gifts to the temple. 14. Similarly 
Judas collected all (the books) which had been scattered during 


the war waged by us, and these are in our possession.” 
Se 


avayp. K. Ev t. vmopvn.] Lag: Penasco Josso; Grimm FKE ‘Diese 
Denkwiirdigkeiten Nehemia’s sind aber von den dvaypapais gewiss nicht 
verschieden, sondern «ai vor tois steht epexegetisch fiir und zwar’; so 
Kamphausen KAP, ‘in den Schriften, namlich den Denkwiirdigkeiten ’ 
and Moffatt CAP, ‘ archives or memoirs’; avaypapai, however, may refer 
to earlier O. T. books, e.g. vs. 10 probably refers to Lev. ix, 24 | mept ¢. 
Bao.] several mss. add BipAto Lag. {2aoS809 Jod2; Grimm ‘ vielleicht 
sogar mit Einschluss der Chronik’ | t% tov Aavi5] Grimm ‘die Psalmen, 
schwerlich Bezeichnung der samtlichen Hagiographen ... denn wenn auch 
der Ausdruck oApot Luc. 24, 24 hiefiir gebraucht werden konnte ... so 
doch wohl kaum die Bezeichnung der Psalmen nach ihrem Verfasser als 
»Schriften des David“ ’ | emor. Bas. xth.] Grimm ‘ vollig abzuweisen ist 
Movers’... Behauptung, es werde hier die erste Sammlung der Hagio- 
graphen berichtet, indem unter ta wep t. Baotd. x. tpo~. die Chronik, 
unter ta tov Aav. die Psalmen, unter extorodor ¢. Bao. xed. das Buch 
Ezra zu verstehen sci.’ I am, however, inclined to agree with Blau JE 
vol. iii p. 145, ‘Since the Hagiographa had not yet received a definite 
name, they are mentioned as “ those of David ” (the Psalms) as the first 
and most important book—a custom followed in the New Testament ... 
The expression “ letters of the kings concerning holy gifts ” seems to refer 
to the royal letters mentioned in Ezra and Nehemiah, and if this be so, 
then the Hagiographa do find mention, viz. Psalms and Chronicles, the 
first and last books.’ 


Exactly what the number or order of books was in the col- 
lection of scriptures known to Philo is not certain. He has little 
to say of any books other than those of the Pentateuch. According 
to Ryle, Philo and Holy Scripture p. xxxi, the books to which he 
makes no reference are Ruth, Esther, Ecclesiastes, Song of Songs, 
Lamentations, Ezekiel, Daniel. Ezekiel, as we may infer from the 
reference in Sir. xlix, 8. (v. supra p. 67), was probably found in 
its present place with Isaiah and Jeremiah (the order of the three 
varied), but whether Philo passes over these books in silence 
because he had no occasion to use them, which is perhaps the 
most probable reason, or because they had not yet been translated 
into Greek, or because they were not recognized as canonical in 
Egypt, we do not know for certain. 


The five books of the law were in all probability commonly 
referred to as ‘the book of the law’ or ‘ the book of Moses’ and 
sometimes ‘the book of the covenant’—that is, as a division of the 
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scriptures taken as a whole. In Ezra vi, 18. we have mwn 780, in 
Neh. viii, 1. et al. sw mn pp, and the rabbis commonly speak 
of the smn 7B, as the orthodox Jews still call the scroll of the law 
used for liturgical purposes. In Baba Batra 14b Moses is said to 
have written “ his book,” 55 sn> swe. That the five books were 
also found separately, particularly for use in instruction, we know 
from the references in Sopherim iii, 3., Gittin 60 a et al. Josephus, 
in the passage Contra Apionem lib. i§ 38 dealing with the number 
of sacred books, speaks of the five books of Moses, xévte pév 
tort Mwvuoéoc. Philo frequently refers to the Pentateuch as 
1) vopo%eoia, Cf. Aris. § 176., 313. 

The apocryphal usage is in almost every case the singular— 
whether the expression is ‘the book of Moses’ or ‘the book of 
the law.’ 

Tob. vi, 13. in x. Kar& tiv Kpiow tio BiBAov Mwvoéwe. 

Lag. Jaasos wate) ys] Vet. Lat. secundum indicium libri Moysi. 


Tob. vii, 11. in x. Kai Kata thy Kpiow thy yeypappévyny év 
af PipAw Mwvoéwe. cf. vs. 12. év tH BiBAwW Mwvoéwe. 
44, 106 tov BiBAtov M. Lag. pos Jwaseds ys} Neu. sworn xn noone. 


Sir. xxiv, 23. tavbra mavta BipAoc SiaOjKns Seo0b tpiorov, 
vopov Ov éveretkaro Mwvoiis. 

Lag. -Osds pzio) mioac) jpamo. 

In 1 Mac. i, 56-57. both BiBAic and BiBAtov are used, but the 
plural, I think, refers to different copies of the law, each written 
on one scroll. xai 7& BiBAia tod vépou & Edpov Eventpioav 
mupl KaTHoXioavTEes. 57. Kai 6r0v EvpioKxeto Tapd tivi BiBAov 
Siabrykns, Kai ef tig ovvevddKer TH VOpw, TO ObyKEILA TOD 
Pacthéwe s6averov abtév. “And the books of the law which 
they found they tore up and destroyed by fire. 57. And wherever 
a book of the covenant was found in anyone’s possession, or if 
anyone obeyed the law, the decree of the king sentenced him to 
death.” 

BiBAva £. vop.] Lag. Jwaseds Jods; Oesterley CAP ‘rolls of the Penta- 


teuch’ | BrBArtov S1aOnKns] Lag. Pwasay Jods; Grimm FKE ‘rman xo, 
2 Mos. 24, 7, die Zweitafelgesetze» in 2 KGn. 23, 2, Sir. 24, 2, der Pentateuch.’ 


1 Mac. iii, 48. Kai éenéraouv tO BiBAtov tob vopov ... 
2 Mac. viii, 23. ... étt 5& Kal "EAcdLapov rapavayvaevar tiv 
iepcv Biprov ... 
Van. tapayvouc; the reading of various mss., TAPKYVOVa, TAPAVAYVOUG 
sth. and the Syr. },© Joo.d) support Grimm’s restoration of the verse as 


above, with which Kamphausen KAP and Moffatt CAP agree; Grimm 
thinks that Eleazar may have read such sections as Deut. xx, 2 ff. 


Bar. iv, 1. “Auty f BiBAog tHv mpootaypatwy tod GE0d, Kai 
6 vopocg 6 bxd&pxwv sic TOV Gidva. 

On the statement in Aris. § 176, ) vopo%ecia yeypappévy 
Xpvooypapia toic “lovdaixois ypdppact “the law was written 
in gold in Hebrew characters,” J. Abrahams, JOR vol. xiv p. 340, 
remarks, “there is some Rabbinic confirmation that the xpvoo- 
ypapia ... was associated with the scrolls of the law used in 
Alexandria. The statement in Aristeas confuses the whole ms. 
with the divine name. The name of God (according to Trac. 
Sopherim i, 10.) was so written in an Alexandrian codex.” 


5. TRADITION 


We do not know how early the laws of the Pentateuch con- 
cerning the performance of religious and social duties began to 
be explained, added to by interpretation and adapted to the 
practical conditions of life in Palestine or Egypt in post-exilic 
times; but the discussions of the rabbis of the first century B.C. 
and the first two Christian centuries, which are reported in the 
earliest sources, indicate that the oral law, np Sysw m-in, and the 
general observance by the ‘pious’ of the halakic regulations 
contained in them, go back to a still earlier time. Indeed, accord- 
ing to Jewish tradition, Moses had received the oral law from 
God on Mt. Sinai. Cf. Abot i, 1., Sifra 115 b; there are numerous 
references in the Mishna to *x»p» nwnad msdn; cf. Weiss, Dor Dor 
vedorshay vol. i p. 1 ff. 

From the mention in the apocryphal books of observances 
which suggest the rabbinic amplifications of biblical law we may 


assume that at the time when the particular books were written, 
regulation by oral law of these practices had already been generally 
established. Definite references to the teaching of halakah are not 
to be found in the apocrypha. There are however a few passages 
which may be interpreted as allusions to traditions concerning the 
meaning of biblical laws. 

In Aris. § 127 Eleazar, the high priest, who has explained to 
his visitors that he had sent the elders to Egypt for the common 
good, says TO yap Kadd@s Civ év th vOpipa ovvenpeiv etvar: 
tovto 6& éEmitedeiolar Sik tijg KKpOdoEwS TOAAM paddAov i} Sue 
tig avuyvmoews. “For proper living consists in keeping the 
laws, and this is achieved more by hearing than reading.” Just 
what is meant by &xpodoewc, which Wendland KAP translates 
‘{miindliche] Unterhaltung,’ it is difficult to say. One is tempted 
to see in it a reference to the oral law, but the context has no 
direct bearing on that subject. The elders are being sent to 
Egypt to translate the written law, not to teach the oral law. But 
perhaps the author means Eleazar to suggest that the scriptures 
could be faithfully translated only by those who had a knowledge 
of tradition. The rabbis use myww in the sense of ‘tradition’; 
y. infra p. 72 on Sir. viii, 9. On the Palestinian interpretations 
reflected in the Septuagint v. Frankel, Uber den Einflu& der 
palast. Exegese p. 2 ff. 

In Sir. ch. xxii, Mss. 106 and 248 have an addition to vs. 23 
which reads ob) yap Katappovytéov cei TiS TEpLtypapic, OVdE 
Oavpaotos xAovo1og vovv otk éxwv. “One should never 
despise (a poor man) because of his appearance, nor is a rich man 
without sense to be admired.” Tho xeptypapn may not mean 
‘beschrankte Lage’ as Fritzsche FKE translates it, the context 
makes it clear that in its meaning of ‘outward appearance’ 
(Ryssel KAP translates, ‘das Ausserliche’) it forms a contrast to 
the picture of the rich man in the second half of the verse, and 
the whole is in keeping with the subject of the chapter, which is 
prudence in matters of friendship. Hart, p. 293 ff., regards the 
verse as another of the additions of the “ Pharisaic recension,” 
and takes xeptypapr to be a corruption or a “ malicious parody ” 


of xeprppayi) tig ypapis, ‘a fence to the law’ or Masorah, 
which as Jerome (ap. Hart) remarks, is the Hebrew correspond- 
ing to xeptppayt. If the verse is really directed against the Sad- 
ducees, as Hart maintains, it is difficult to see why the Pharisaic 
interpolator is so subtle in his reproof, or why, if he keeps the 
“malicious” xeptypapi, which ought, according to Hart, to 
mean ‘destruction’ (not its most common meaning; v. Liddell 
and Scott), he should also keep katappovntéov. Hart’s argument 
seems to me slightly fantastic. And, incidentally, in the note on 
the translation of m0 in Jerome, it should be noted that the 
Greek is Nepippaypa, not Tepuppayn. 

Whether in the description of the ideal scribe in Sir. xxxix, 1-3. 
(v. supra p. 61) we are to see an allusion to tradition is not certain. 
Smend thinks vs. 2. and 3. refer to a “ miindliche Tradition der 
Gelehrten.” Box CAP, who believes the book to be of Sadducean 
origin, also thinks the verses refer to oral tradition, “but the 
descriptive terms employed do not suggest that it was legalistic 
or halakic in character, but rather of the type embodied in the 
Wisdom literature...” 

Sir. viii, 8—9. clearly refer to tradition, but not necessarily of 
a legal nature. pi) tapidns Sujynpa copay, ai év taig ma- 
pomriats abtadv avactpépov, Sti nap’ adtdv palron madeiav, 
Kai Aetroupyfjoa peytotcotv. g. pi) doroxer Sujyyparoc yepdv- 
TwV, Kai yap abroi Epalov mapa tTHv natépwv adtadv, Str 
nap’ abtmv padion obveot, Kai Ev Kap xpetac Sodvan axd- 
Kptotwv. “Do not neglect the sayings of wise men, and with their 
proverbs busy yourself, for from them you will get instruction 
and (learn how) to be of service to rulers. 9. Do not disregard 
the sayings of old men, for they themselves learned them from 
their fathers, and from them you will get understanding, and at 
a time when it is necessary be able to answer questions.” 


mapous.} Lag. ,oonassdso Str. on»man; Sm. ‘Der Lehrer heisst psn, seine 
Lehre ist kluge Lebensregel, hier myn genannt. Ucebrigens ging der Unter- 
richt noch v. 9 auf die vaterliche Religion und das Gesetz’ | avaorp.] Lag. 
#59 Asoo Str. wenn (?); Sm. “... darf man nach dem aram. wes = wes 
vielleicht die Bedeutung ,,umherschweifen“ und weiter ,sich in einer Sache 
umtun“ vermuten?’ | 1.09, wad.) x, 157, 307 coprav Lag. Pades Vaod 


Str. mp? sebm (perhaps we should read npn sebn or 72?) | Aercovp.] Lag. 
Sop 50002) Ppso Str. 20d sunnd; Gr. is perhaps free, as Sm. suggests | 
peyror.] Lag. Rodd Ser. ow; 23 adds vevpa 106, 248 add evpopws | 
Suny. Yep.) Lag. Jaws |aasow Str. ovsw rpm (Sm. ‘ist nach 5, 11 Cod. C 
in ryew zu andern’); Ryssel KAP ‘die Erzahlung der Greise’; Ocsterley 
CAP ‘tradition,’ note, ‘ the reference is to the oral tradition technically 
known as np bysw ann’ | cvveotv] Lag. Jressas Str. bow | ev Korpw xperas} 
Lag. Prodsos Popo Str. jax nys. 

In the Hebrew of Sir. xliv, 4. Smend and Box CAP find a 
reference to the learning of the scribes, an-po, and to tradition, 
now. The meaning of the Hebrew is uncertain, the Greek text 
is corrupt and does not correspond, and the Syriac differs from 
both. 

Philo speaks of tradition, under which he probably includes 
both haggadah and halakah, in several places. Rit. p. 14 cites De 
Special. Legibus lib. i § 8 (M. II p. 211), De Vita Mosis lib. i § 4 
(M. II p. 81) and De Special. Legibus lib. iv § 149 (M. II p. 361). 
The latter passage reads "Ett kai tobto xpooSiarétaktar Koww- 
pErés nmapayyedpa, pi) perakiveiv Opia tov xAnoiov & éotn- 
coav oi mpdtEpoi Gov (Deut. xix, 14.). tobdto 8’ wo Eowev ov 
mepi KANPWV GdTO POVOV Kai Yijc Spwv vopolEtEita1 Pd 
mheovesios axoKonnhy, GAAG Kai mpdg PuAaKiy tov apyatwv 
SOadv. €0n yao &ypapor vopor, S0ypata radkaidv &vdpmv ov 
oma éxkexapaypéva Kai xaprtidiow bx ontwmv a&vadtoKo- 
pévow, GAAG Woyaic THV peterknpotwv Tig adtijc ToAttEiac. 
Ogetirover yap xaides xapc yovéwv (diya) THV ObOLV KANpO- 
vopeiv €6n xatpin oig éEverpaeproav Kai £§ abrmv onapyavwv 
ovvepiwoav, Kai pi) Katappoveiv AapdcOV Gypapog abtdv 
fh xapdSoot. 6 pév yap toig dvaypaypeEion vopoig nEapyav 
ovx dv Sedvtws éxatvoiro, vov9etobpEevos avayKN Kai popu 
Kohdoews. 6 SE TOIc Kypkpots Eppévwv, Exoboiov EndEtKvo- 
pevos tiv apetiiv, éyxwpiov &St0os. “The following useful 
counsel is also given as a commandment, ‘Do not move the 
boundaries of your neighbor which those (who lived) before you 
have fixed.” This law, I believe, concerns not only the possession 
and boundaries of land, the (unjust) appropriation of which 
thru greed (it is meant to prevent), but also the preservation of 


ancient customs. Now customs are unwritten laws, ordinances 
of men of old, not engraved on pillars or (written) on papyrus, 
which is destroyed by moths, but (fixed) in the minds of those 
who live under the same form of government. Children ought 
therefore to inherit from their parents not only possessions, but 
also ancestral customs, in which they are brought up and by 
which they live from infancy, and they should not disregard them 
simply because the tradition is unwritten. A man who obeys 
the written laws is not particularly deserving of praise, because 
he is ruled by necessity and fear of punishment, but he who 
abides by the unwritten laws and lives a good life of his own 
volition is worthy of all praise.” 


apx. e8wv] Rit. ‘ vgl. eine ahnliche hdchst merkwiirdige Auslegung dieser 
Stelle Schabbath 85a.’ Rabbi Johanan is there quoted as explaining the 
verse in Deut. to mean psx 32, which is generally taken as a reference 
to tradition; the rest of the passage deals with the literal application to 
land. In Sifre 109a where some of the rabbis give a literal interpretation, 
a midrashic explanation also applies the verse to the accurate reporting 
of the traditions attributed to certain Tannaim | 0 5€ ro. aypag. «tA.] Rit. 
‘vgl. hierzu Jerus. Talmud Sanhedrin 30a aun sate aasm ODD 35.” 


I. CEREMONIAL AND RELIGIOUS LAW 


1. THE SABBATH 


Whatever the origin of the Jewish sabbath may have been, it is 
clear that by the time the Pentateuch was edited, it had become 
an important social and religious institution. In the laws of JE, 
Ex. xxiii, 12., xxxiv, Deut. v, 14. et al., a humanitarian motive is 
found. The day is to be observed in order that servants and beasts 
may have rest. The priestly document emphasizes the holiness 
of the day and its religious character by associating it with the 
resting of God from the labor of creation, Gen. ii, 3., Ex. xx, 8. 
In these sources various kinds of work, such as kindling fire, 
baking, plowing and the like, are specifically forbidden, and from 
such passages as Jer. xvii, 19-27. and Neh. x, 32., xiii, 15—22. 
we get some idea of what activities were prohibited on the 
sabbath in post-exilic times. On the basis of these prohibitions 
it is easy to see how, by means of the usual methods of inter- 
pretation, the rabbis determined a list of definite kinds of work 
which were not to be done on the day of rest, which was also 
a day of religious gathering with special sacrifices, for which, 
after the destruction of the temple, special prayers were sub- 
stituted. The number of thirty nine mixds mix (cf. Shabbat 
vii, 2) is based on the account of the construction of the taber- 
nacle in the wilderness, Ex. xxxv, 2—3., to which a general 
prohibition of all ‘work,’ m2xb», is prefixed. (For a full account 
of the biblical laws relating to the sabbath v. Driver HDB vol. iv 
p- 317 ff.) 

With the exception of one passage in Judith, the only allusions 
to the sabbath in the apocryphal books are those in the two books 
of the Maccabees, which are concerned only with the matter of 
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making war. We obtain no information from the apocrypha to 
enable us to determine just how much is new in the tannaic regula- 
tion of the kinds of work permitted and forbidden on that day. 

Jud. viii, 6., in the chapter introducing Judith, describes her 
piety in the days of her widowhood. kai évfjoteve acoug tus 
hpépac ynpevoews avrijc ywpic npocaPBarwv Kai oaBBatwv 
Kal TPOVOULPNHVIdY Kai voupHvidv Kai Eoptdv Kai xappoov- 
vév oikov Toparjk. “And she used to fast all the days of her 
widowhood except on the eve of the sabbath and on the sabbath 
and on the eve of the New Moon and on the New Moon and 
on festivals and on days of rejoicing in the house of Israel.” 

npooaB.] 58, Lag. omit | spovovp.] 58, Lag. omit | xappos.] 58 adds kar 
pynpoovvwv Lag. adds Lsmaso. 

Tho in rabbinic teaching the eating of three hearty meals on 
the sabbath was generally prescribed, because the day was regarded 
as a day of rejoicing, as in even earlier times (cf. Isa. lviti, 13.), it 
is not likely that there was any absolute prohibition of fasting, 
especially under certain circumstances. Cf. Shabbat 11a. On 
Jubilees i, 12., in which fasting on the sabbath, together with 
slaughtering animals and making war, is prohibited under penalty 
of death, Finkelstein, p. 50, remarks, “It is, however, noteworthy 
that it would be against Jewish tradition to execute a person for 
a transgression like fasting, which involves no action... It is 
therefore reasonable to assume that our author is here inserting 
what he thinks should be the law, rather than what he knows to 
be the general opinion.” The passage in Judith is further interesting 
as an indication that at the time when the book was written, the 
eve of the sabbath and of the New Moon was considered as the 
beginning of the day of observance. V. infra on 2 Mac. viii, 26., 
P- 79: 

In the two books of the Maccabees the sabbath is represented 
as a peculiarly sacred institution. Only extreme necessity could 
make the Jews decide to fight on that day, and the author of 
1 Maccabees has no criticism to make of the Jewish leaders for 
violating the sabbath in self-defence (1 Mac. ii, 41.). The author 
of 2 Maccabees, who does not give an account of the earlier >!:ase 


of the war when Mattathias was leader, and the Jews were obliged 
to defend themselves on the sabbath, relates that in every instance 
the Jews refrained from making war offensively on that day, and 
even from defending themselves (2 Mac. vi, 11.). 

1 Mac. 1, 37 ff. describes, in phrases borrowed from the scrip- 
tures, conditions during the Syrian occupation of Jerusalem. 39. 
TO Gyiaopa abrijis Hpnpdwn wdc Epnpos, ai Eoortai avtijc éotpa- 
pnoav elo mévOoc, tk otPBata avriig sic Ovedtopov, HR tyr) 
avtiic sic ESovdéEvworv. “Its sanctuary was made desolate like 
a wilderness, its festivals were turned into (days of) mourning, 
its sabbaths (were made) a reproach, its glory an object of con- 
tempt.” 

a eoptar «td.] cf. Amos vili, ro. | 1 tn] 55 omits Lag. is a,zcajo, 
e§ovd. in LXX =ns. 

In 1 Mac. ii, 34 ff. we are told how Mattathias and his men 
decide, after learning of the massacre of those Jews who would 
not profane the sabbath, to defend themselves in their extreme 
need. The unfortunate victims had done nothing to save them- 
selves. Kui Eitov obK ESeAEvobpesa ObSE XOUooOpEV TOV AOYOV 
TOD Paciléws tod BPePnA@oor thy hpépav tav oaPBartwv. 
35. Kai éraxvvav Ex’ abtobs AOAEpov. 36. Kai OK CxEKP{ON- 
cav abtoic, obde AiSov évetivasav adtoic, obdE EvE—oasav 
tovs KPLPOUS. 37. AéyovtTEs, Gnolavapev mavreg Ev ti GHAO- 
THT Npwmv: paptupet &p’ Hpac 0 obpavoc Kat f yf Ott aKpirws 
caxohdute fds. 38. Kai dvéotnoav éx’ adbtovds Ev TH TOAEpw 
ToIg o&BRao1, Kai axéavov abdroi Kai ai yuvaikes abtmv Kai 
te TéEKVA KDTOV... 39. Kai Eyvw Marradiag Kai ot piror 
avrtod... 41. Kai éBovdevoavto ti hpépa exeivy) AEyovtEc, 
nic vOpwxos Og éuv EO POC Hpac cic TOAEpOv tH hpépa 
tav oaBRdtwv, moEpiowpev Katévavtt GdTOD, Kai Ov pi} 
anodavapev nivtes Kabmc dnéSavov of adedpoi hpav év 
toig Kpvporc. “And they said, we will not come out or obey 
the command of the king to profane the sabbath day. 35. And 
{the enemy) immediately attacked them. 36. But they (the Jews) 
did not oppose them or cast a stone at them or block up (the 
entrances to) their hiding-places. 37. And they said, let us all die 


in our righteousness. Heaven and earth testify in our behalf that 
you are wrongfully destroying us. 38. Then they (the Syrians) 
fell upon them in battle on the sabbath, and they (the Jews) were 
killed and also their wives and children... 39. And Mattathias 
and his friends learned of this... 41. And they deliberated on 
that day and decided, whenever anyone comes against us to fight 
on the sabbath day, let us fight against him, and not all be killed 
as our brothers were killed in their hiding-places.” 
cov Bend. xed.) Lag. {Ade foas as}atoo jpatos; Grimm FKE 
‘Mich. mit Recht vermuthet, es habe im Hebr. gestanden naw ov Sdm3..., 
was durch ovde BeBnAwoopev ¢. np. t. oaBB. hatte iibersetzt werden 
miissen ’; Ocsterley CAP ‘ coming forth with their belongings would in 
itself have constituted a breaking of the sabbath’; I think, however, that 
tov Bend. depends on rows. Aoyov Bas., i.e., obeying the king’s order 
involved a violation of the sabbath | axdor.] Grimm ‘Hebr. on... Unschuld’; 
so Kautzsch KAP ; Oesterley ‘innocence’ | sokepnowpev] V xoAepnoopev. 

In Jubilees 1, 12. making war on the sabbath is forbidden under 
penalty of death. How such a penalty could be carried out, it is 
difficult to see. Finkelstein, p. 51, thinks the author had this 
Maccabean fight ora similar occurrence in mind. “ Making war on 
the sabbath certainly involves the transgression of many sabbath 
laws, but to make it a category by itself is peculiar. (In the same 
verse the slaughtering of animals and fasting are also forbidden.) 
The insertion can be understood only in view of the leniency in 
this regard introduced by the Maccabeans. Our author is simply 
protesting against the new usage and is urging a return to the pre- 
Maccabean halaka.” 

Theauthor of 2 Maccabees emphasizes the holiness and solemnity 
of the sabbath in most of his allusions to it. (V. supra p. 77.) 

2 Mac. vy, 25 ff.—on the treachery of Apollonius, the com- 
mander of the Syrians whom Antiochus had sent to Jerusalem. 
obtocg S& mapayevopevos cig ‘IepocdAupa Kai tov eipnvixdov 
baoKpileic, Eméoxev Ews tig ayiasg hpépas tod caBRarov, Kai 
Aapwv apyobvtac tovs “Iovdatouc, toic bp’ Eavtdv &SorAn- 
oiav mapHyyers. 26. Kai tobs eSedOdvracg navrac éni tiv 
Sewpiav ovvesexévinos, Kai elg tiv xdAw odv toic SxdoIc 
ciodpapav ixava Katéotpwoe xAHOn. “This fellow came to 


Jerusalem and pretending to mean peace, waited until the sacred 
day of the sabbath; then, finding the Jews at rest, he ordered 
his men to arm. 26. And all those who came out to see (what 
was happening) he had stabbed together, and running into the 
city with his armed men, he massacred great numbers.” 
aytasg nu.) 106 np. ct. aytov Lag. Paso fsoas | Sewprav] V Seav Lag. 
12} 9; Grimm FKE ‘... da wir mit den meisten Auslegern Sewpiav 
nach classischem Gedanken ... vom Gottesdienst im Tempel verstehen ’; 
Kamphausen KAP translates, ‘Schauspiele ’—a curious thing for pious Jews 
to attend, and there is no reason for referring to the Hellenising Jews; 
Moffatt CAP rightly, I believe, ‘ who came to see what was going on.’ 


2 Mac. vi, 11.—on the persecution of the Jews by order of 
Philip, the Syrian commander in Jerusalem. étepot 5& rAnoiov 
ouvopapovres sic TH ona, AEANPdTWS Kye tiv EBSopada, 
pnvvulévtes tH Diddinw ovvepdoyiosnoav, Sa tO evrapac 
éxew PonPijoat gavtoig kar tiv Sdgav cig cepvortarys Hpéoac. 
“But others, who had hurried to the caves nearby to observe 
the sabbath secretly, were betrayed to Philip and burnt together, 
because they were afraid (to do anything) to help themselves, out 
of reverence for the most solemn day.” 

t. oepv. npepas] Lag. {aoe pusow foes. 

In 2 Mac. viii, 25—28. the victorious Jews are said to have given 
up the pursuit of the routed army of Nicanor, because of the 
approach of the sabbath, for which they had to prepare, and to 
have waited until after the sabbath to divide the spoils which they 
had taken. cvvdiwSavtec 5& adrovs Eg’ ikavov, avédvoav bx 
tig Mpacg ovyKAepevor. 26. hv yap xpd tod oapBarov, Si’ 
iv aitiav obx épaKpodvpnoav Katarpéxovtes abtovs. 27. 
Omhohoynoavres 5& adtobc, Kai te oKAG ExSboavtEs THV 
ToEpiwv, TEpi TO OGBBatov Eyivovto, TEptooWs evAoyobvrtec 
Kai éopodoyobvpevot tH Kupiw tH Siaowoaver avtovs sic 
thy Npépav tavtny, dpi Edéouc ta Savtog adtOIG. 28. pera SE 
<0 o&Ratov TOic HKtopévors Kal Tac xNpatcg Kai OpPavoic peEpt- 
oavtes GO TOV OKKAWV, TH AoW ATO! Kai TH Tadic EpeEpi- 
oavto. “They pursued them (the Syrians) for a considerable 
distance, but turned back as they were obliged (to stop) by the 
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(lateness of the) hour. 26. For it was the (day) before the sabbath, 
and for that reason they did not continue to run them down. 
27. But they collected their weapons and stripped the enemy of 
their arms, and celebrated the sabbath, giving great praise and 
thanks to the Lord, who had kept them, safe until that day, 
which he had appointed for them as a first sign of his mercy. 
28. And after the sabbath they gave a portion of the spoils to 
those who had been wounded and to the widows and orphans, 
and the rest they and their children divided among themselves.” 
oaBBarov 1°] ducn after oa8. in 106, Alex. is obviously a corruption of 
di nv | mepr ¢. up... eytv.] Lag. odaato; Kamphausen KAP ‘feierten 
den Sabbat’; Moffatt CAP ‘attended to the duties of the s.’ meptytyv. 
usually means ‘attend to,’ and may here mean ‘ they made preparations 
for the sabbath,’ i.e. on the day before | apxnv edeovg xed.] Lag. wpwo 
Peaud pomsas ,osse; Kamphausen and Moffatt translate as Syr. does, 
but I think apxnv is in virtual apposition with npepav, and refers to the 
giving of the sabbath, not to the preservation of the Jews. 

2 Mac. xii, 38. Tlovdac S& avadapwv 16 otpdrevpa nyev sic 
"OSoAAGP TOAtv. tig SE EBSopadac EmiParAobons, Kata TOV 
eMopov cyviolévtes, adtod. td oGBBatov Sujyayov. “Judas 
took his army to the town of Adullam, and as the sabbath was 
coming on they purified themselves in accordance with their 
custom, and celebrated the sabbath there.” 


ehiopov] 93 ayviopov Lag. , oongsS ys}; the purification was necessary 
after the shedding of blood. In Num. xxxi, 19. seven days of purification 
after battle are commanded. 


In 2 Mac. xv, 1 ff. Nicanor is reported to have refused the 
request of the Jews who were forced by him to accompany his 
army, not to attack their fellow Jews on the sabbath. The author 
tells us that Nicanor did not succeed in accomplishing his nefarious 
purpose, but he does not tell us whether the Jews were actually 
attacked or whether they fought back. Perhaps his silence is to 
be explained, with Moffatt CAP, by his unwillingness to admit 
that the Maccabeans were not too pious to fight on the sabbath. 
6 8& Nuxavop petadkaBdv tobs mepi tov TobSav évrac év toic 
KOTh Dapcpevav too, EBovrevouto tH tio Katanavoews 
Hpépa peta mdong copadeiag avroic émBadsiv. 2. cov S& 
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KUT’ avy kKnY ovvEetopéveov cata Tlovdaiwy AEyovtwy, padu- 
pag ottwsg dypiws Kai BapBtows cxodéonc, SOSav $& cx0- 
pEPLGOV TH TPOTETIpNPEvy bxO Tod xdvTO EPOPavtOc ped’ Hy 6- 
tNTOG Hpépd, 3. 6 S& tpioadithows éexnowrnoev, ci sotw ev 
ovpave Suvdoms 6 xpoortetayieg hyEew thy tHv caBBétwv 
Hpépav; 4. tov dé dxopnvapévay, fotw 6 KbeL0g Gav adtdc 
év obpavae Svvéorg, 6 kedevous doxeiv tiv EBSopc6o, 5.6 58 
EtEepos Kym, pro. SuvGorng éxi tie yc, 6 TPOOTECOWwV cipew 
OTAG Ka TG BacikiKkis ypEing éaitedeiv. 6pwc ob Katéoxev 
EMITEMEOK TO OYétTALIOV adtoOd BobANpa. “ When Nicanor 
learned that Judas and his men were in the neighborhood of 
Samaria, he decided to attack them on the day of rest, when it 
would be altogether safe (for him). 2. And when the Jews who 
had been forced to accompany him said, Do not destroy (them) 
in this savage and barbarous way, but have reverence for the day 
which has been distinguished with (the character of) sacredness 
by the All-Seeing. 3. The thrice accursed fellow asked if there 
were a ruler in heaven who had commanded that the sabbath 
day should be observed. 4. And when they explained that it was 
the living Lord himself (who was) ruler in heaven and who had 
commanded that the sabbath should be kept, 5. he said, And 
I am the other ruler on earth, and I command (my men) to take 
arms and carry out the royal decrees. He was not, however, able 
to accomplish his nefarious purpose.” 
z. Kocoov. np.) Lag. jae Lusadd Koos | 50Scv de aropep. wea.) Lag. 
Ss) Joopoo frcas —O Oats? ee ane 129 [eau jdAmond om jij. 
Treitel, who has made a study of Philo’s special work on the 
sabbath, the De Septenario, and of the other passages relating 
to it in Philo’s writings, finds that there is very little that is 
specifically halakic. The chief passages that deal with the halakah 
are De Migratione Abr. § 91 (M.I p. 450), De Septenario = De 
Special. Legibus lib. ii § 65 (M. II p. 283 ff.) and the parallel 
passage, De Vita Mosis lib. ii § 219 (M. II p. 168). In De Migratione 
Abr. Philo enumerates some of the things prohibited on the sab- 
bath, «o>¢ xbp évabew i} yewxoveiv 1) Ky9opopeiv 1) EyKadetv 
i) SuxdLew i] ropoKxarooijKkag Gnoiteiv i) bévew avanparrew 
Marcus, Law in the Apocrypha. 6 
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i) tH GANG xosiv’ doa Kav TOIG ji) EoptmdEot KaIPOIg EpEttat. 
“.,. such as lighting a fire or doing agricultural work or carrying 
a burden or bringing a charge in court or sitting in judgment or 
asking back property (left for safe-keeping) or collecting debts or 
doing any of the other things which are allowed on the days 
which are not holy.” Treitel thinks that this passage shows 
Philo’s dependence upon Palestinian halakah. “Man erkennt 
unschwer den nur von palistinensischen Gesetzeslehrern, soviel 
wir wissen, aufgestellten Satz ox nsva a> Mpe in den zuletzt 
aufgezihlten Tatigkeiten wieder, die fiir den Sabbat verboten sein 
sollten.” Treitel probably means that it was only the Palestinian 
halakah that included under the category of buying and selling, 
such things as Philo mentions in this passage, i.e., collecting 
debts and asking back property. But a specific prohibition of 
buying and selling might have been based by both Alexandrian 
and Palestinian teachers on the verses in Nehemiah, x, 32. and 
xiii, 15-16. where buying and selling on the sabbath are con- 
demned, unless we suppose that at this time non-Pentateuchal 
verses were not used as halakah. 

In De Special. Legibus lib. ii § 65 and the parallel passage, De 
Vita Mosis lib. ii § 219 Philo departs from the Palestinian inter- 
pretation, in bringing the transgression of the sabbath law involved 
in gathering sticks (Num. xv, 32.) under the general class of trans- 
gressions involved in lighting a fire, since without fire no important 
work can be done. Whatever there is new in Philo’s interpretation 
and in that of the Alexandrians generally, Treitel believes to be 
due to a desire to find a rational basis for religious law. Treitel 
also calls attention to the universalism of Philo’s idea of the 
sabbath as it is found in such a passage as De Vita Mosis lib. ii 
§ 20 ff. (M.IL p. 137), GAA’ oby WS’ Byer t& Hpétepa (scil. vo- 
pipa)' xavtag yop étndyetor Kai ovvemiotpéper, BupPdpouc, 
"EXAnvas ... Tig yap tiv tepiv éxeivny éBSdpnv obK sxteti- 
payceév ..., with the rabbinic “ particularism ” illustrated by such 
a passage as that in Sanhedrin 58 b anv syn navy oy 5°5 oN; 
cf. Treit. p. 21. For a discussion of Philo’s social and ethical 
ideas of the sabbath v, Treit. pp. 25-32. 
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We may, finally, notice an interesting passage in which Philo 
describes the religious gatherings on the sabbath, Quod Omnis 
Prob. § 81 ff. (M. II p. 458). tobcoug avadSdoxovra piv Koi 
AGO TOV GALOV ypdvov, éEv SE toig EBSdpong Siapepdvtwe: 
ieo& yap t EBSopn vevopiotar, Kad’ iv tv GAdwV cevéxovrEc 
épywv, cig iepovc HpucvobpEvot TOxOUC, Of KaAODVTOL CUVE- 
yoyai, Kas’ HAuciacg Ev taSeow bx0 xpEecPutéporg veo! KadECov- 
TO, PETE KOOPOU TOL TPOGHKOVTOS EXOVTES EKPOMTIKMC, E19’ sic 
pév tig tag PiBAovS GvaywihoKer LaBav, Erepog S& taHv 
spxeipotétwv Oo@. pi) yvopypn copelOav dvadibdoKet th yop 
theiote, Stk ovuppdrAwvy cpxarotepdaw Cndwoer zap’ adtoic 
ptdooopeirat ...“ these (the ancestral laws) they are taught at all 
times and particularly on the sabbath. Now the sabbath day is 
considered holy and on that day they rest from work, and gather 
in holy places which are called synagogues; here they are seated 
in order according to age, with the young under their elders, 
prepared to listen with due reverence. Then one man takes up 
the scriptures and reads, and another man, who is one of the 
most learned, stands beside him and explains the difficult pas- 
sages. For (the scriptures) are mostly studied among them by the 
allegorical method with a diligence that they have from their 
fathers ...” Cf. De Vita Mosis lib. ii § 211 (M. II p. 167). 


2. FESTIVALS 


Beside the sabbath and the New Moon, which were primarily 
days of religious celebration, the most important festivals described 
in the earliest sources of the Old Testament are the so-called 
historical festivals, the three an or abs, ‘ pilgrimages,’ on which 
the Jews were commanded to appear before the Lord with offerings 
(Ex. xxiii, 14. 17., xxxiv, 23., Deut. xvi, 16.). These were the 
Festival of Unleavened Bread, nist in, 6opti) TV A&Gbp.wv, which 
was, probably at an early time, associated with the Passover, mes, 
aé.oxo (Ex. xii, xili)—Philo distinguishes between the two, v. Treit. 
p. 393 Josephus in Ant. iii § 249 speaks of the festival of Unleavened 
Bread as following the Passover, but in Ant. xiv § 21 and in 


Ant. xviii § 29 he makes the two identical—; the Festival of 
6* 


os TS 


Weeks, myrsw an, Eoptt) EBSop.c5wv (also called, in the Old Test- 
ament, the Festival of Harvest or First Fruits), or, in Hellenistic 
Greek, xevtnKoott}; and finally the Festival of Booths, misen in, 
s0ptl] OknVavV, or oKnvomnyia. 

For these three festivals special sacrifices and observances 
are commanded in the Pentateuch, and when sacrifices were 
discontinued after the first century aA.D., special liturgical 
readings and religious observances were substituted for them. 
That these festivals were considered of great importance in the 
Greek period we learn from the references to them in the apo- 
cryphal books. 

We have already seen (v. supra p. 58) that the author of 2 Mac- 
cabees, vi. 4—6., mentions the festivals with the sabbath as religious 
institutions which the Syrians attempted to destroy, and from the 
fact that these alone are mentioned, and from the way in which 
the author writes, we may fairly assume that they were regarded 
with particular veneration. 

The author of Sirach in an interesting passage compares the 
difference between one man and another with the difference 
between the holy days and the other days of the year; tho all the 
days have acommon natural origin, God in his wisdom has distin- 
guished and sanctified certain ones, and so, the author continues, 
tho all men are made of the same earth, God has distinguished 
some from the others, to bless or to curse. Smend believes this 
passage was written for the benefit of the Hellenising Jews. 
“Die Ausfiihrung richtet sich gegen die Hellenisten, die die 
Auserwahlung Israel’s bestreiten.” Sir. xxxvi, 7-9. Stati hpéon 
hpépac brepéyer, Kal nav pwc hpépacg éviavtod ca~’ hAtov. 
8. év yvmoer Kxupiov Siexwpicinoav, Kai dAdoiwoe Ka1pods 
Kal goptac. 9, Gx’ abtHv aviipwos kai hyiaoe, Kai &§ adbrav 
EOnkev eic coopdov hpep@v. “Why is one day more excellent 
than another, altho the light of every day of the year is from 
the sun? 8. By the wisdom of the Lord they were distinguished, 
and he made a difference of seasons and festivals. 9. Some of 
them (the days) he exalted and sanctified, and others he counted 
in the number of (ordinary) days.” 


There is no Hebrew | vxepexer] Lag. was | Krav pws ... nAtov] Lag. 
anions jdlas fAtods jpand omnes (probably reading ways for 
wyzia); the Gr. is preferable ; Sm. ‘ Mit die Tage“ hat er Gyr.) recht’ | 
Kap. x. cop.) Lag. Psjo }2,s3 Sm. ‘Es stand omyrn anny.’ 

With this analogy of differences in men and nature Smend 
compares the passage in Sanhedrin 65 b (cf. M. Tan. Shemot 46a 
on Ex. xxv) which reads sms ym ms option Sxw a mdxw AN 
"sy ST es mse ess mest Os posua ssa meré sex aay on nr 1d. 
“ Turnus Rufus also asked Rabbi Akiba this question, Why is one 
day different from others? Akiba asked in turn, Why is one man 
different from others? Turnus said, Because the Lord wills it so. 
Akiba answered, So also in the case of the sabbath, the Lord wills 
it so.” 

We have already cited (v. supra p. 76) Jud. viii, 6. on the days 
when Judith gave up her fast during her widowhood. xai 
EVIOTEVE MhOUS TUS Hpépac xnpEeboewcs avtic ywpis TpOoap- 
Batwv Kal oaBBatwv Kai Apovovpnvidv Kai vovpyvidy Kai 
soptav Kai xappoovvay oixov ToparjA. “And she used to fast 
all the days of her widowhood except on the eve of the sabbath 
and on the sabbath and on the eve of the New Moon and on the 
New Moon and on festivals and on days of rejoicing in the house 
of Israel.” 

xapp.] 58 adds xat pvnpoovvwv Lag. adds Yomaso; Fritzsche FKE 
‘Mit éoprai sind die anderen stehenden Freudenfeste gemeint, mit xapp0- 
cbva sonstige ausscrordentliche Freudentage ’; Scholz ‘ éopto. Tob. 2, 1. 
sind die iibrigen Feste, die als Freudentage gelten, Hos. 9. 4, 5, wie XappL0- 
ovvar..., bestatigt ’; Cowley CAP ‘ we should expect a word answering 
to axyne, the general term for festivals, since copto. are on, the three 
great festivals ’; eoptn in LXX translates both :n and ys. 

In 1 Mac. i, 39. (v. supra p. 77) the desecration of the holy 
days by the Syrians in Jerusalem is described in the words of 
Amos viii, 10. ai é0ptai adriig éorpcpnoav sic névOoc. “.,. its 
festivals were turned into (days of) mourning.” 

According to 1 Mac. x, 34-35. the Syrian king Demetrius, who 
was anxious to outbid his rival, Alexander, for the favor of the 
Jews, wrote a letter to them promising, among other things, not 
to allow any tribute to be exacted from them or anything to be 


wt, SG re 


done on the festivals, which might be a burden to them. Koi 
néoa. ai éoptai Kai te o&BBara Kai voupnvias Kai hpépar 
anodederypévon Kai tpeic hpéput 790 E0ptijg Kai tpEig Hpépar 
pete Eoptiv Eotwouv aco ai hpépar artereiag Kai apéoEDC 
nao. toig Tovdaiorw toig obow év tH Baoeia pov. 35, Kai 
oby &er &ovoiav ovdeig aAptooew Kui AapEevoyAeiv tives 
advtaV TEL TavTOS XpGypatoc. “And all the festivals and the 
sabbaths and the New Moons and recognized (holy) days and 
three days before a festival and three days after a festival, all 
(these) shall be days of immunity from payment of taxes and 
debts, to all the Jews who are in my kingdom. 35. And no one 
shall have authority to do business of any kind with any of them 
or to trouble any of them about any matter.” 
xo.6. ot opt.) Grimm FKE ‘ wohl vorzugsweise die drei grossen Feste’ | 
np. axodeSery.) Lag. Jaspaj fAscae; Grimm ‘und iiberhaupt fest- 
gesetzte— nicht dic vom Volke eingesetzten, wie Purim ...’; Oesterley 
CAP ‘appointed days’ | cpets np. 1°] 41 &S yp., Syr. © omits | tac. np.) 
Van. and mss. 7&6. o 1.3 Grimm ‘ Zweck dieser wahrscheinlich nur auf 


die drei Hauptfeste sich bezichenden Bestimmung ist die Erleichterung 


der Reise nach Jerusalem und der Riickkehr von da’ | sep. sav. 
apay.] Grimm ‘wegen itgend eines Rechtshandels.’ 

The only reference in the apocrypha to the pilgrimages to 
Jerusalem made on the occasion of the three great festivals is 
Tob. i, 6., where there is a difference of reading between the 
two Greek recensions, B and x, as to the exact kinds of offerings 
which Tobit brought; vy. infra p. 109. The Aramaic here agrees 
more closely with B which reads xK&yi povocg éxopevdpny 
mhLEeoveKic cig Tepooddupa év taig éoptaig Kabws yéypanran 
mavtt tH Topatr tv xpootdypatt aiwviw, tug amapyac... 
éxwv. “And I regularly went up alone to Jerusalem on the 
festivals, as it is prescribed for all Israel by an eternal command- 
ment, with the terumah &c.” 

povos] x povwcaroc Neu. sds | theov.] x rodAuxts Neu. omits | ev 
t, eopt.] Neu. ways ots | yeyoose. xed.) Neu. awes savas cpos sins as, 
i.c. Ex, xxiii, 17., Deut. xvi, 16. 

In Tob. ii, 1-3. Tobit is said to celebrate the Festival of Weeks 

at his home, on his return from Jerusalem, according to the Greek 


and Syriac; the Aramaic does not mention his return home, but 
simply says, “ when the Festival of Weeks came...” On this oc- 
casion Tobit followed the humanitarian provisions made in 
Deut. xvi, 16., to invite the needy (tho nothing is said about his 
inviting the ‘stranger’). Ore dé KarfjdOov sic tov oiKov pou, 
Kai axed0Oy por "“Avva h yovi] pov Kai TwBiag 6 vids pov, 
év TH] REvt™KOOTH Eoptij f ott Gyia Ext EBSopadwv, Eyevfon 
ptotOV KaAOV POL... 2, Kai Elta TH Lid pov, BaSicov Kai 
ayaye Ov cv Evpyns tdv adekpav Huwdv éevder, 6¢ pépvyrar 
tov Kupiov. “And when! returned to my home, and my wife, 
Anna, and my son, Tobias, were restored to me, on the festival 
of Pentecost, which is the holy (festival) of seven weeks, a fine 
banquet was prepared for me... 2.... and I said to my son, 
Go and bring in any of our brothers whom you may find in 
need and who is mindful of the Lord.” 

ext. €850.] x» omits extn 71 eBdopn = epdopabmv Lag. Jaaac 

sens. 

We should hardly be justified in arguing from the former of 
these passages in Tobit that it was the custom, at the time the 
book was written, for all Jews to go up to Jerusalem for all the 
three great festivals. We may, however, suppose from the references 
in Philo, Josephus and the New Testament that all who were able 
to go up did so, particularly at Passover. Josephus’ estimate of 
the number present in Jerusalem for Passover, in the legateship 
of Cestius Gallus, B.J. ii § 280, od« éXarrous tpiakociwv pupic- 
dwv... is probably exaggerated. Cf. Ant. xvii § 214, TAfO0¢ 
é&vapiSpnros ..., B.J. ii § 10, Aas dae1pog ... Josephus also implies 
that there were usually large numbers of Jews in Jerusalem on 
the Festival of Weeks; in the instances he gives they had come 
there from other parts of Palestine in order to protest against 
the actions of Sabinus, but his language makes it appear that 
ordinarily they would have come there for religious purposes. 
Ant. xvii § 254, obtt Kat& tiv OpnoKeiav povov mapfjoav. 
B. J. it § 42, Odx f ovvNPiis SpnoKEeia ovvyyayev tov Sfipov. 
On the Festival of Booths cf. B.J. ii § 515, avapéPnxev xa&v tO 
ANAPOs... 
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In 2 Mac. xii, 31. we are told that the band of Jewish soldiers 
who had marched to Scythopolis returned to Jerusalem for the 
Festival of Weeks, but nothing is said of a pilgrimage made 
by others at the same time. tapeyévovto sic Tepooodupe. tic 
tov éPSopadswv éoptig obong bxoybov. “... they returned to 
Jerusalem as the Festival of Weeks was near at hand.” 

twv €88.] Five Cod. Sergii cov oupurov eoptur mnotov epeotaout 
nou Lag. jpadso fedp .CpO5I3. The text of the Cod. Serg. may be 
explained as a misreading of éB50p.a5n = oGBhucov for EB5opGdwv; the 
Syr. }za}-s = Passover is probably a slip due to absentmindedness. In the 
next verse it has }{A#ea22s. 


Philo, who recognizes the group of three festivals correspond- 
ing to the Palestinian odin w>w (cf. Treit. p. 61), has given us 
a picturesque description of the coming of Jews from all parts 
of the lands of dispersion to Jerusalem for the festivals, but he 
does not tell us whether all came for all the festivals, De Special. 
Legibus lib.i § 69 (M.II p. 223). p0prot yto ax0 popiwv dowy 
nOhEwYV, Oi péev Sux yijc¢, ot SE Suk Gorariys, ES Kvarodie Kai 
Sboews Kui GOKTOV Kai peonppoiag Kas’ ExcotnY EopTI}V Eic 
tO igpOv KaTAIPOvOLV OW TIVe KOLVOV bAOSPOpPOV KOI KaTE- 
Ywyiy Gopoadrt ToAvLTPGYpovosg Kai Tapaywdeotatov Piov ,., 
“Thousands from as many cities, some by land and others by 
sea, from the east and west and north and south, on every 
festival set out for the temple as if {it were) some common refuge 
and safe harbor in a life full of many cares and much confusion.” 

Of the other days of assembly prescribed in the Pentateuch we 
have a probable allusion to the Day of Atonement in Sir. i, 5 ff. 
where the description of the splendid appearance of the high 
priest Simeon on the occasion of offering sacrifice, is to be taken 
as a reference to the ceremonies on the solemn day of fasting. 
There is no mention here of the particular animal sacrifices, the 
wearing by the high priest of the linen garments on entering the 
sanctuary, or of the choosing of the two goats for which lots were 
to be drawn, or of the other regulations laid down in Lev. xvi. 
They are perhaps omitted, as Smend suggests, “der Euphemie 
halber.” In any case the passage is a poetically free one, and an 


oe 


exact account is not to be expected. Zunz, Gottesdienstliche Vor- 
trage p. 103, notes that Rappaport has called attention to the 
resemblances between the rhetorical language of vs. 5 ff. and the 
eulogy of the high priest found in the Musaph prayers on the Day 
of Atonement (the latter passage is quoted in Sm.); some of the 
similes used are identical. Particularly interesting in the passage in 
Sirach is a probable allusion to the pronouncing of the name of 
Jahweh, upon which the people prostrate themselves—a custom 
associated with this day; cf. Yoma vi, 2. The text of the verses 
however is not certain. 20. ... dovdvar ebroyiav Kupiw ex 
Yeréwv adtob, Kai év dvdpart abrod Kavydo%a. 21, Kal 
esevtépwoav év ApooKvvnoe EmdéSccoGar tiv ebroyiav xapc. 
tiptotov. “.., to give a blessing to the Lord with his lips, and to 
glory in his name. 21. And they again prostrated themselves to 
receive the blessing of the Lord.” 
Str. has ries GSC sym) my Se: sw sxpas » ows yrews °” messi; there is 
no Syr. for the verse | e5evr.] Van. eSevrepwoev 248, 70-0v; Fritzsche FKE 
“Ohne Zweifel ist eSevtepwoev die richtige Lesart.’ In that case it would 
refer to Simeon, but if vs. 20 refers to the uttering of the divine name, 
as is likely, the plural eSevrepwouy, referring to the people, is preferable 
| emdeS.] Van, erdersao001 157, 248, 253 emdes.; Sm. conjectures mxvd 
for msv; Ryssel KAP conjectures n>sp> in 21 b, and translates ‘um den 
Segen von ihm zu empfangen’; Oesterley CAP accepts Sm.’s conjecture 
myst and translates ‘to receive the pardon of God from him.’ 


Of any liturgical readings from scripture on the festivals, such 
as are found in later Judaism, we have no mention in the apocrypha. 
The injunction given in Bar. i, 14. to read “ this book,” probably 
with reference to the supposed writings of Baruch mentioned in 
i, 3. 0n “ festivals and days of assembly ” is hardly a reflection of 
any actual custom. Kneucker, by interpolating from vs. 8. a 
doubtful reading, “ the tenth day of Sivan,” and by assuming that 
there was at this time a fast-day on that date, holds that we have 
a reference to a special reading of the book on an “ historic fast- 
day ” before the first day of Pentecost, which he understands is 
meant by hpépaig Koupov. There is no record, however, of any 
fast-day on the tenth of Sivan, and the first day of Pentecost 
probably always fell on the sixth of Sivan. Briill, JJGL Jahrg. viii 


pp. 9-10, also believes the ‘ Mahnschrift’ may have been intended 
for reading on the Festival of the Giving of the Law; he would 
emend “tenth day of Sivan” to “ sixth.” “...wie tiberhaupt der 
ganze Inhalt der Mahnschrift lat dieselbe zur Vorlesung am Feste 
-der Gesetzgebung sehr geeignet erscheinen. Dieser Vermutung 
gema miifte indes auch Sexcéri} in Exty emendiert werden.” 
It is difficult to see how such a book would be appropriate for 
reading on the Festival of Weeks. 

The verse reads Kai Gvayvaidoeo$e tO BiBAiov todro 6 &z- 
eoteihapey rpdc Opdic, ESayopsdoat Ev olkw Kugiou Ev HpEparc 
éoptilg Kai év hpéparg Keupov. “And you shall read this book 
which we have sent to you, when making (penitential) confession 
in the house of the Lord, on days of festival and on days of 
assembly.” 

esayop.} Lag. asim ,ot0te; Fritzsche FRE ‘Da ayopetew in der 
LXX fiir sma, san steht, bekennen, so liesse sich daran denken, es von 
uvayvdesot§e abhingig zu machen und im Sinne von Siinden zu be- 
kennen zu fassen .,.’ | ev oux. xvp.] Lag. adds Jagio to, | 8¥ Qu. opr.) 
Van. ev nrepa AQ and other mss. nuepeug Lag. jpSpso Proas | ev gp. 
xapov] Lag. Lagios }xoce (reading xvptov for xarpov); xaipds in LXX 
often translates sy, v. HR, and so Fritzsche, Rothstein KAP and White- 
house CAP take it here; Kneu. translates ‘[anderen] Festtagen,’ note, 
*... dann stiinde nichts im Wege, wie in dem zx sy den historischen Fast- 


tag des ro. Siwan, so in den yrs = die beiden unmittelbar darauffolgen- 
den Tage des Pfingstfestes zu erkennen.” 


Of the inauguration of two new festivals, Nicanor’s Day 
and the Festival of Rededication, m=:m, syKatvie~.0¢,— Josephus, 
Ant. xii § 325, calls it the Festival of Lights, &x tod aap’ edatidac 
oipat Tavtny fpiv pavijver tiv sSovsiav (tij¢ SonoKeiac)— 
we have the earliest accounts in the books of the Maccabees. 
Apparently these festivals were established by a decree of the 
political leaders of the people. 

1 Mac. vii, 49. Kai Eotnoav tod dyew KarT& éviavTdv thy 
hpéepav tavtyy, tiv tptoxardekaty tod "Adap. “And they 
decreed that every year this day, the thirteenth of Adar, should 
be celebrated.” Cf. 2 Mac. xv, 36. Kad SSoypiitioay tevtes petic 
KOLvOd yPplopatocg pydapds Edocr axapcojpavroy TivSe thy 


hpépav, Exe dé éxionpov tiv totoxaidexarnv rob dwoexcrov 
prvoc, Adap AEyerar tH LupioKs] pwvi, xpd pds Hpépac tic 
Mapdvxaixij¢ hpépac. “And all decreed by a public decree that 
this day should not be unobserved, but that they should celebrate 
the thirteenth (day) of the twelfth month, which is called Adar 
in the Syrian (i.e. Hebrew) language, one day before Mordechai’s 
Day.” 

It is rather strange that there is no mention of Nicanor’s Day 
in Est. vill, 20—23., if, as seems likely (v. Fritzsche FKE Intro. Est.), 
the apocryphal additions to Esther are not earlier than 2 Maccabees, 
and especially if, as Scholz supposes, the fixing of the date of the 
festival of Purim is a later addition to chap. viii. In the passage in 
Esther we have the decree of Artaxerxes, which commands the 
Persians, and by implication the Jews as well—if indeed this part of 
the decree is not addressed to the Jews alone—to celebrate the 
thirteenth of Adar as a day of rejoicing (Ms. 19 has “ the fourteenth 
day,” 93a “the fifteenth day,” A omits the date). Apparently in 
the Greek period the exact days for the celebration of Purim were 
not fixed, for tho in the canonical book of Esther the fourteenth 
and fifteenth of Adar are expressly set aside for the festival (Est. ix, 
18 ff.), the Mishna treatise Megillah ch. i, which preserves old 
traditions, seems to indicate that the twelfth, thirteenth and six- 
teenth days were included in the festival as well, at least in certain 
cities in Palestine. But if it were certain, as Kraus, JE vol. ix p. 297, 
thinks, that in the Greek period the thirteenth of Adar was a fast- 
day, which the Palestinian rabbis later moved to the day after 
Purim, to make room for Nicanor’s Day, and if the apocryphal 
verses in Est. viii were really written in Maccabean times, it is 
possible that the festival of the thirteenth of Adar, to which they 
refer, is Nicanor’s Day, a Maccabean festival which the author of 
the apocryphal Esther, or an interpolator, wished to connect with 
Purim. 

According to 1 Mac. iv, 59. the celebration of Hanukkah is 
decreed by Judas and his brothers and “ the assembly of Israel.” 
Kai tornoauv lobdag «ai oi ddedpoi abrod Kai f ExKAnoia. 
Topaid iva dywvtu oi pepo éyxawviopod tob Svowormpiov 


év toig KapoIs adbtadv éviavtoOv Kat’ EviavTOV hpépac Oxted, 
Gnd tig mépatng Koi eikéSog Tob pnvds Xacedebd, per’ Ev- 
pposbyng Kai yapac. “And Judas and his brothers and the 
assembly of Israel decreed that the days of rededication of the 
altar should be celebrated in their season every year for eight 
days, from the twenty-fifth of the month Kislev, with rejoicing 
and gladness.” 


In 2 Mac. i, 9., 18. and x, 5—8. the festival is associated with the 
Festival of Booths, sxnvonnyia, and it is altogether probable that 
the author of the letter in ch. i and the editor of the book are 
attempting to bring the new festival into connection with the 
solemn historic festivals recognized in the scriptures, in order to 
give it greater dignity and importance. 

2 Mac. 1, 9. Kai viv Gyere Tas Hpépas tig oKnvomnyiac tob 
Xacekevd pynvdc. “ And now celebrate the days of the Festival of 
Booths of the month of Kislev.” Cf. x, 6-8. Kai pet’ ebppoobvrjc 
HYov hpépas Oxrde oKnvopatwv tpdrov, pvnwovevovrEec ds TPO 
pixpod xpovov Tv THV oKHVav Eoptiv Ev TOIg OpEor Ka EV 
TOI OAHAGIOIC ONPiwv TEdAOV Touy vEevopevot. 7. 510 GUpcoVvC 
Kai KAGSous Wpatoug Et: bE PoiviKag ExovtEs, byvous avépEpov 
TH ELOSHoavit KHIApLOdAVEL TOV EGUTOD TOROV. 8. ES0ypcti6av 
dé pete KOLVOD HPiopatos Kai ApOOTaypatos Aavti TH TOV 
‘Tovdaiwv ever Kar’ éviautov dye Thode ths Hpépac. “ And 
with rejoicing they celebrated the eight days as at the Festival of 
Booths, remembering that a little while before, during the Festival 
of Booths, they had been wandering in the mountains and in 
caves, like beasts. 7. Therefore they took flower-bearing branches 
and boughs of ripe fruit and palms, and offered hymns (of thanks- 
giving) to him who had successfully brought about the purifying 
of his own place. 8. And they ordered by public Statute and 


decree that all the Jewish nation should celebrate these days 
every year.” 


oxnVvoy, tootov] Grimm FKE ‘wie oxryvat bei Philo De Sept. ... das 
Laubhiittenfest’ | 9vpcovc] Grimm compares Jos. Ant. xiii § 372: vopov 
dvtog mapc ois Tovdatorg ev ci oxnvomnyia éxew Sbpoovc éx ~owi- 
xov Kal xivptwr | powuscs) cf. Lev. xxiii, 40. | upvoug aver.] several 


mss, add evxuptorouvrec | cusde e. yep.) A cus Sexacoe NPLEUS 23. 
tag dSexm nj.; Moffatt CAP translates, ‘these ten days,’ without com- 
menting on the text; 5exa np. is undoubtedly a corruption due to the 


de in ta08e, 

On the use of the method of ‘asmakta’ or ‘finding a biblical 
support” in 2 Maccabees, we may quote Hochfeld, ZATW 
vol. xxii p. 276 ff. “Man bediirfte einer biblischen Feier, um 
Hanukka an die Kette der Uberlieferung zu schliefSen. Fiir diesen 
Anschluf empfahl sich Sukkot, einmal wegen der zeitlichen Nihe 
(Sukkot vom 15. Tischri, Hanukka vom 25. Kislev an), zweitens 
wegen der gleichen achttagigen Dauer, dann aber vielleicht auch, 
weil das Tempelweihefest des Salomo noch (I KGnige 8. 2) am 
Sukkot stattgefunden habe. AuSerdem bot die Thora selbst einen 
der Verlegung der Festfeier aus Not (II Makk. 10) analogen Fall; 
Num. 9, 6—12 wird von den Israeliten berichtet, welche das Passach 
nicht zur vorgeschriebenen Zeit begehen konnten, weil sie unrein 
waren; Vers 8—12 wird fiir sie die Nachfeier des Passach eingesetzt. 
Die Stelle hat wahrscheinlich den Umdeutern des Hanukka und 
dem Epitomator des zweiten Makkabaerbuches vorgeschwebt, 
denn gemaf dem ,,zweiten Passach“ (:w mos, Mish. Pesahim ix) 
erscheint Hanukka II Makk. 1 und 1o als zweites Hiittenfest 
(:w mise).” The last point in Hochfeld’s argument is not so well 
taken, but he is probably right in the rest of his explanation of the 
method used in 2 Maccabees to give the Festival of Rededication full 
religious sanction. 


3. THE TEMPLE 


Of the paramount religious importance of the temple in post- 
exilic Judaism we have an indication in the fact that it occupies the 
chief place in the prophecies of Haggai and Zechariah and in the 
histories of Ezra and Nehemiah. The temple was the center of 
worship for all Jews, whether they lived in Palestine or in the 
lands of the diaspora, and at the same time it was the center of 
activity of the religious teachers of the people, down to the time 
of its destruction. 

Of the physical nature of the second temple or Temple of 
Zerubbabel we learn little from the scriptures or the apocrypha, 


but from rabbinic sources, especially the Mishna treatise Middot, 
a fairly complete plan of this temple may be reconstructed, if we 
assume that the Temple of Herod, which the Mishna describes, 
was substantially the same as the former building. Cf. Eisenstein, 
JE vol. xii p. 89, GJV vol. ii p. 285 ff. 

In the Old Testament the usual word for the temple with all 
its divisions is mr m2, OOS KUPiOU; in the later books the word 
b=: is sometimes applied to the temple as a whole, but more 
usually to the sanctuary, va6¢ or &yicopc, The inner part of the 
hekal, the holy of holies, is called 25 or s*z4p wIp, vads in the 
LXX. In the apocrypha, Philo and Josephus, the temple as a whole 
is often called vaéc or 76 tepdv. The usual word for the temple 
in rabbinic Hebrew is wipes mz. 

In the midrash the temple is included among the four things 
which existed ideally before the world was created. Bereshit Rabba 
Par. 1. masnd ssynes dp mens Sw ine pans Seen mix. We 
have the same idea implied in Wis. ix, 9., tho Grimm sees in the 
verse no reference to a heavenly archetype of the temple. eitac 
olxodopfion: vaov év Oper Kyiw cov, Kai év MOAE1 KATAOKH- 
VOoENS SOV FuiMoTIpLov, pipypc oKNvijs Gyiac iv TpoNnTotpnoas 
dx’ apxfic. “ Thou didst command the building of a temple on 
thy holy mountain, and an altar in the city of thy dwelling, 
a copy of the holy tabernacle which thou hadst made before, in 
the beginning.” 

Grimm FKE ‘ Dass aber der Verf. im Einklang mit der rabbinischen Vor- 
stellung ... einen sinnlich wahrnehmbaren Tempel und Altar im Himmel 
meine, ist bei seiner sonstigen gelduterten alexandrinischen Bildung 
schwer zu glauben. Es bleibt daher nichts iibrig, als die @y(a oxnv1}. vom 
Himmel als dem wahren Heiligtum zu verstehen, als welches derselbe in 
Hinblick auf die irdische Stiftshiitte -oxnv1 genannt wird.’ The use of 
the word jlnpo, however, makes Grimm’s explanation doubtful. In 
Sir. xxiv, 10. &yic oxnvi| is used of the tabernacle in the wilderness; 
Wisdom personified says ‘I ministered before him in the holy tabernacle, 


and also in Sion I was established,’ év oxnvij Kyi. Evemov Mdeod Eher- 
cobpynoa, xai obrws év Dubv éornplybev. 


There is a reference to a heavenly temple, which is not 
associated with the temple on earth, in Test. Levi v, 1., tho one 


recension has a different reading. Kci tjvorgé pot 6 cyyedos tic 
aOAG TOD Odpavod’ Kai EiSov TOV vadv Tov cytov, Kai Ext 
Opdvov SdSn¢ tov inpiorov. “And the angel opened the gates 
of heaven for me; and I saw the holy temple, and upon a throne 
of glory, the Most High.” 
Charles’ text reads ei8ov cov aytov vipiotov emt Opovov KaSnusvov, 
but CT translates the text of B, A, S=Sinker’s, and says, note, ‘ The 
fuller text appears to be original ... these are the oldest references I am 


aware of to a temple in heaven ... the belief in heavenly originals of the 
tabernacle &c. is found of course in the O. T.’ 


In Test. Benj. ix, 2. the two Greek texts differ slightly, but 
both agree in referring to the future gathering of the twelve 
tribes and the Gentiles at the second temple. xAijv év pepidt 
bpov yevioetat 6 vaos tov Geod, Kai Evdogoc Eorar év byiv. 
Ott adtOS Atyetor avtiv, Kal Sddexa pura éxei ovvayr- 
oovTat Kai tévta tH EOvy. “But the temple of God will be in 
your portion and it will be glorious among you. For (God) him- 
self will accept it (the portion = the tribe of Benjamin ?), and the 
twelve tribes will be gathered there, and all the Gentiles.” 


In the first part of the verse c,8,S1 reads xAnv ev pepids vpwv yeviyceccr 
vaog Oe0v Kar Eorar 6 eoxaros evSoSog umsp tov zpwrov; the A text 
has sAnv ev pepid: vuwy yevncetar n KAnpovopic: auto’ xo bia cov 
VQov Kuptov vipwoe pe 'laxwB wa SoSacOncopa ev avew. CT ‘ Accord- 
ing to cB S! the two temples are referred to and the greater glory o 
the second in accordance with the prophecy of Haggai ii, 9. Our 
text is a free, independent rendering of the Hebrew of Haggai, differing 
from the LXX.’ 


The peculiar closeness of the connection between the temple 
and the national fortunes, in the eyes of the author of 2 Maccabees, 
is shown by his explanation of God’s temporary ‘indifference’ to 
the violation of the temple by Heliodorus, acting under orders 
from Seleucus; the temple would never have been violated if the 
Jews had not sinned, but in the punishment of their sins the 
temple too was involved, since God had chosen Jerusalem as the 
place for his worship, for the sake of the Jews who lived there. 
2 Mac. v, 17-20. Kai éperewpitero tiv Sidvoiv 6 ‘Avtoxoc 
ob cvvopay 6tt Si ths Gpaptiag TaV tiv TOAW OiKOtVTwY 


a 6G ee 


daapyiora Bouxéws 6 Seoxdmg' 5 yéyove aEpL TOV TOROV 
napopaoig... 19. GAA’ Ob Sus tov TOAOV TO EVOG, GAG Sie. 
tO Evo tov TOxOV 6 KUPLOS E{EAESaTO. 20, SrOAE KOI AUTOS 
6 TMOG OUppETaoXiov tHV TOD Evoug SvomEtnpPGtwv bxAO TOV 
Kvpiov éxoivwvnoe. “And Antiochus entertained presumptuous 
thoughts, and did not realize that it was on account of the sins 
of those who lived in the city, that the Lord was provoked to 
anger for a little while, and that therefore (he showed) in- 
difference to (the violation of) the place ... 19. But the Lord had 
not chosen the nation for the sake of the place, but the place for 
the sake of the nation. 20. And therefore the place also was involved 
in, and shared, the misfortunes which the Lord allowed to come 
upon the nation.” 
Sto yey.) V Sv cus Lag. =‘ and.’ 

In the same book we are told that the young men who were 
prepared to fight under Judas against Nicanor in the region of 
Samaria were more anxious about the safety of the temple than 
about the safety of their families. 2 Mac. xv, 18. qv yap 6 xEpi 
YOVOUKOY Kai Texvoov Ett E GSEdPav Kat ovyyevav Ev frtovt 
péper Ketpevos abtoic dy@v, péytotog SE Kai mp@tog 6 Epi 
tov Kaonyiacpévov vaod pofoc. * Their anxiety concerning 
their wives and children and brothers and relatives weighed less 
on them than their very great and chief concern about the 
(safety of) the consecrated temple.” 


aywv] Several mss. omit, others have xtv5uvoc, Lag. oon wee pas Grimm 
FKE ‘ (aywv) wahrscheinlich unecht. Da namlich pofoc, wovon zept yur. 
x, texv. abhingt, zu weit entfernt ist, so fiillte man die vermeintliche 
Liicke teils durch ayy, teils durch Kiv8vvoc aus.’ 


Because of the peculiar sanctity of the temple it was used as 
a place for the deposit of money belonging to widows and 
orphans, as well as to wealthy citizens, according to 2 Mac. iii, 
s—12. where we are told that Onias, the high priest, explained to 
Heliodorus that such deposits could not be touched, owing to 
the “sacredness of the place.” 10, tov dé dpytepéwe bx0- 
detgavroc mapabrKas eivat yno@v te Kai dppavav, rr. tive, 68 
Kai 'Ypxovod tod TwBiov apddpa cvipdc év bxepoyg Kerpé- 


vov ... 12, GduKnOfivar S& tobe nEemorevKdracs ti tod téxov 
Gywovvn Kai tH tov tetypnpévov Kar& tov obpravee: KOOP.OV 
iepobd oepvortntt Kai covAiqg, xavred@c cpryavov eivar. “But 
the high priest explained that this money was the deposits of 
widows and orphans 11. and some belonged to Hyrcanus, son 
of Tobias, a man of very high position ... 12. and it was 
absolutely impossible that any wrong should be done to those 
who had put their trust in the sacredness of the place and in the 
solemn inviolability of the temple which was revered thruout 
the whole world.” 

acpaOnxas] Several mss. have rapaxacaonxas Lag. iat) eal} moss 

| aovdvc] Grimm FKE compares Philo Leg. ad Gaium § 346 (M. I 

p- 596) ... vedv, 66... hv Gapavotos, covAias HSiwpévos tijs xhons. 

The most sacred part of the temple, the holy of holies within 
the hekal, was to be entered only by the high priest, and then, 
only on the Day of Atonement (Lev. xvi, 12 ff.). In 3 Mac. ch. i 
and ii we are told that when the determination of Ptolemy Philo- 
pator to enter the inner sanctuary (in i, 19. called vadc) became 
known to the Jews, it caused the greatest distress and confusion 
among them (i, 16 ff.). The multitude rushed about wildly, and 
the high priest Simon himself prayed earnestly that the holy place 
might not be defiled. God answered his prayer, and Ptolemy was 
mysteriously attacked by disease, so that he was unable to move. 

Among the promises made to the Jews by Demetrius, the 
claimant to the Seleucid throne, were, according to 1 Mac. x, 40 ff, 
gifts of revenue for the temple service, such as had been allowed 
by the Persians (Ezra vi, 9. et al.) and the Ptolemies (cf. Grimm 
FKE ad 1.), and the recognition of the temple as an asylum for 
those who owed money to the king. In the Old Testament the 
right of asylum is limited to murderers (unintentional homicides 
according to Ex. xxi, 12 ff.), and they could find it only at the 
altar; cf. x Kings i, 50., xi, 28. 

There are few references to the temple buildings or their 
appurtenances, in the apocrypha. Aris. § 83 ff. has a general 
description of the temple mountain and the building; the author 
seems to have been chiefly impressed by the system of drainage 
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for carrying off the blood of slaughtered animals; § 57-72 give 
a detailed description of the golden table for the ‘shew-bread’ 
(Ex. xxxv, 23-39), which Philadelphus had ordered made for the 
temple. It is possible that the LXX has borrowed from Aristeas in 
its translation of the passage from Exodus; v. Andrews CAP ad tr. 
Other passing references to the temple structure, the altar &c. 
are found in 1 Esd. ix, 38—41., 1 Mac. i, 29—24., ch. iv, ix, §4., 
2 Mac. vi, 4-5. For references in Josephus v. Barton JE vol. xii 
pp. 97-98. Cf. GJV vol. ii p. 285 ff. 


4. SACRIFICE AND OFFERINGS 


Concerning the origin and development of the religious ideas 
connected with sacrifice in the earlier period of Israelite history, 
and the attitude of the prophets toward the cult, biblical scholars 
have various theories, which we need not here discuss; it is, at any 
rate, clear from the elaborateness of the system of sacrificial law 
found in the priestly document of the Pentateuch that in post- 
exilic times levitical sacrifices of a public nature, such as the daily 
burntofferings, and individual sacrifices, usually offered in atone- 
ment for the transgression of ritual laws, were considered a most 
essential part of the national religion, and continued to be so until 
the destruction of the temple in the first century a.D., after 
which they were replaced by the study of the law, prayer and 
almsgiving. 

The place which sacrifice had in the Jewish religion of Hellenistic 
times is indicated, among other things, by the nature of the 
references in the apocryphal books to occasions of offering sacrifice. 
The authors of some of the books dwell upon the ethical aspect 
of sacrifice, but in no case do they imply that sacrifices are not 
a necessary part of their religion; they do imply that sacrifice, 
in the case of individuals, is acceptable to God only when it is 
offered by those who are truly righteous. 

The author of Aristeas, who, in common with Philo, has a con- 
sistent ethical interpretation of ceremonial observances, represents 
the high priest Eleazar as explaining to his visitors from Alexandria 
that the choice of certain animals as victims is symbolical of the 


attitude of mind which the worshipper is expected to take. 
Aris. § 170. ‘Epoi pév obv Kahk@c évopite mepi sxcorwv 
dxohoyEiovan, Kai yup Exi tHv npoopepopévwv Edeye pooywv 
TE KOU KpPI@v Kal xpcowv, dt Set tadra eK BovKoAiwv Kai 
noipviwov AapBevovras iipepa Ovoidlew, Kai pndev cyprov, 
drwg ol Tpoopépovtes tac Ovoiag prev bmEpI\pavov gEavtoic 
OVVIOTOPHSt. onpewoer kexpnpévor tod SiaccSaveoc: tis yuo 
éavtod Wuyxiic tov navtoc tpdx0v tiv xpoopopay xorsirat 
6 tiv Suoiav mpootkywv. “He seemed (?) to me to have satis- 
factorily justified all these matters (concerning clean and unclean 
food). Furthermore, with regard to the calves and rams and 
goats which are offered as sacrifice, he said that it is necessary 
to take (only) these tame animals, from the herds and flocks, 
and sacrifice them, and not wild animals, in order that those who 
offer the sacrifices may not be conscious of any feeling of undue 
pride, but may understand the intention of the lawgiver. For 
one who offers a sacrifice is making an offering of his own soul, 
in all its (different) aspects.” 


evopie] perhaps evopiCeto is to be read, as Wendland and Thockeray sug- 
gest; Wendland KAP translates, ‘er glaubte,’ note, ‘ vielleicht ist zu bessern 
»schien“’; Andrews CAP ‘seemed’ | ux. ¢. tavtocg tporov] Wendland 
‘seine ganze Seelenrichtung’; Andrews ‘ his own soul in all its moods.’ 


Philo has a similar interpretation of the laws concerning 
sacrificial animals, tho it is more elaborate than that of Aristeas. 
On the inspection of victims by the priests he says, De Special. 
Legibus lib. i § 162 ff. (M. II p. 238), t0 5’ axpiBég Kai Epittov 
tic éSetcoews oby Evexa tov KaraQvopévwv GAAG TOD EPL 
tovs Kata0bovrac dvumaitiov yivetat. BovbAEtaL yap avbrovs 
avadiSeScu Si ovpPOAwv, OndtE TPOGEPXOVTO Pwpoic, i Ed§d- 
pevot ft} ebyaptotiicovtrec, pndév &ppwornpa i] voonpa f r&90¢ 
Enipépeovar tf yf, teipao8or 8’ SAnv 6.’ GAwv aKndiSwrov 
ayiacew, wg iSdvra pi dxootpapivat 9e6v. “ The minute and 
thorough examination is made not on account of the victims, 
but of the proper condition of those who offer sacrifice. For he 
(Moses) wishes to teach them symbolically that when they 
approach the altar with prayers or thank-offerings, they should 

fe 
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not allow any infirmity or sickness or affection (to remain) 
in their souls, but seek to offer them (their souls) wholly 
undefiled, in order that God may not turn away after seeing 
({them).” 

In Aris. § 234 one of the Jewish elders, in reply to the 
king’s question, What is the greatest kind of glory, says it is 
“honoring God ”—but not with sacrifices. 6 5& eixevs tO tyLav 
tov §6v. tovto 8’ gotiv ob SHporig OSE OVO{aIC, GAAG puxiic 
Kabapdtyt. Kai Siadippews doiac, Ka0w¢ bxd tod Geod xavto 
KataoKevdtera. Kai Stouweirar Kara tiv avtod BobAnow. 
“The other said, Honoring God. But this consists not in 
(offering) gifts or sacrifice, but in purity of soul and the pious 
belief that all things are made and governed in accordance with 
his will.” 

«0.0ws] Andrews CAP wrongly translates, ‘ since’; Wendland KAP rightly 
* dass.’ 

We are not to understand from this passage that the author 
disapproved of sacrifice, but that he intended to show that merely 
offering sacrifice does not constitute true piety. His admiration 
for the system of temple sacrifices, § 83 ff., is evidence of his 
approval of the cult. Cf. § 96 ...GAAG poBw Kali Karasiog 
peyadnyg Sedtntog daave’ émtedeirat. “... but all these things 
(the sacrificial arrangements) were carried out with reverence and 
in a manner worthy of the divine greatness.” 

Jud. xvi, 16. seems to say that all sacrifice is little enough in the 
eyes of God, but a truly righteous person will always find favor 
before him; the meaning of the verse is not altogether clear, but, 
without a forced exegesis, we may understand the author to mean 
that however necessary sacrifice in general may be, and however 
inadequate a particular sacrifice may be, it is the intention of the 
worshipper that is most important. Sti puxpov xéoa Ovoia sic 
dophy ebwdiac, Kai EAaytotov x&v otéap Eig SAOKAbTWHE 
oor. 6 S& poBobpevog TOV KUpLOV péyaug Stamavtéc. “For 
little enough is all sacrifice for a sweet savor, and all fat is very 
little for a burntoffering to thee. But he who reveres the Lord 
is always great.” 


<<) kot 


prxpov] 19, 108 pixpov Kot peya ov exoujoac Fritzsche FKE ‘gar un- 
geschickt’; Lag. agrees with Van. | ehax. Ked.] 19, 108 «an xov oreap 
£1g OAOKauT. wo ekaxtora Lag. agrees with Van. | odoKaut.] x oAoKaO- 
twpo Lag. ose jad. 

Sirach, who recommends the giving of sacrifical portions to the 
priests and whose attitude toward the priestly office, among other 
things, has seemed to some scholars evidence of his having been 
a Sadducee, also insists that sacrifices shall be made by righteous 
men, and not by those who hope to bribe God with gifts acquired 
unlawfully. Sir. xxxii (xxxv), 15. Kai pi éxexe Ovoiq dSdixa, 
Ott KUPLOS KpiTHS Eot1, KAaLOvK Eor Kap’ abt 56$a NPoowNOV. 
“And do not trust to sacrifice (made with) unjust (gain), for the 
Lord is a (just) judge, and with him there is no respect of persons.” 

pn exexe] Lag. Volz i Str. man dx | Ovo1e adic] Lag. Jasaud PLosao 
Str. pwye nat | ovens] Lag. J2e9 pos Str. wees ends. 


Sir. xxxi, 21-24. (xxxiv, 18-26.) 9vo1slwv &§ &dixov xpo- 
ScpopG pepwKnpévyn. 22. Kai obK sic evdSoKiav pwxKhpara 
GvOpwWV. 23, OK EbdoxKei 6 tipiotoc Ev xpOSPOPAic doEBav, 
ovdé Ev mANPer QVoIWv ESiAcoKEerar Gpapriac. 24. Pbwv bidv 
évavtt TOD RatpdG abtOdD O TpOckywv QVoiaAV &K yYpNnpPatwv 
neviytwv. “When one makes a sacrifice with unjust (gain), <his) 
offering is a mockery. 22. And the mock-offerings of wicked 
men are not acceptable. 23. The Most High is not satisfied with 
the offerings of impious men, nor for a multitude of sacrifices 
does he forgive sin. 24. (Like) one who sacrifices a son before 
his father’s eyes, is he who brings a sacrifice with money (taken) 
from the poor.” 

There is no Hebrew | @voiatwv e§ aduc.] A 311 9vo1e (Sm. * wohl Kor- 
rektur’) Lag. 3] flas Pad .onZess; Sm. ‘vielleicht stand da bys ndip ; 
Ryssel KAP conjectures bp nar and supposes that Gr. mistakenly read 
bye man | pepwxnpevn] A 106, 157 pepwpNpevn; Fritzsche FKE ‘es stand 
onan nby, vgl. Jerem. 51, 18.’; Sm. prefers pepwp. ‘= na a3’; Ryssel reads 
pepos., and, following Edersheim, suggests that Hebr. had a play 
on nxt and ms | pwxnpaca)] A xa pwpnpara xms. Swenpaca Lag. 

OcralDse0; Sm. ‘pwxn. ist sicher falsch’; Ryssel ‘Spdttereien’; Box CAP 
“oblations’ | 9vwv viov] Fritzsche ‘ die Armen liegen dem Herrn so am 
Herzen, wie der Sohn dem Vater.’ 
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Philo, who begins his treatise De Sacrificantibus, De Special. 
Legibus lib. i§ 257 (M. II p. 251), with the statement “the law 
commands that he who offers sacrifice should be pure in body 
and soul,” has a fine passage on the moral obligations of those 
who make offerings. He interprets the passage in Ex. xxx con- 
cerning the building of the two altars of incense and burntoffering 
respectively, and the passage in Lev. xvi, 12. which provides for 
the burning of incense within the sanctuary before the slaying of 
the victim outside, in the following way. § 277. 0b yap Epeitar 
tv OddKavotov Suciav Bw mpooayayeiv xpiv éEvdov zEpi 
Babdv dpSpov éxbupiGoor. tO 8’ Eoti obpBodov ody EtEPOU 
tivo¢ i] tod mapc& SE@ pi td RAMPog tHvV Karabvopévuv eivat 
tipiov, GAAG TO KAMapdtatov tod Oovtocg avEedpPa AoyiKOv. 
ei pi) dpa Stxaoriys pév, @ péAet tic doing Kpicews, Tapa tivocG 
TOV Kpwopévuov odK Av AGBor Spa, i) AaBwv Evoyosg Eorar 
Swpodoxig, od8’ avinip chotEiog Tapa poyPnpod tivoc, &vOpwsOc 
nap’ &vOpmnov nrLOvtOdVtOS avTOc tows Sedpevoc, ob 8’ dHOn¢ 
tov Sedov SexdCeo8a1, tov abtapKéoratov saut@ kai pndevoc 
tov &v YEevéoet ypEiov, dotic Mv TO MP@tov ayadv, TO TEAELO- 
TATOV,  GEvaosg MY PpOvicEws Kai SuKaoobvys Kai Thongs 
GpEtiic, Grootpépetar tac Tapa tov ASixwv Swpedc. “ For (the 
law) does not permit the offering of the sacrifice of burntoffering 
outside (the sanctuary) before the offering of incense at early 
dawn within. This is a symbol of nothing else than that it is not 
the number of victims which is important in the eyes of God, 
but the cleanness of conscience of the man who sacrifices. For if 
a judge, who assumes responsibility for uprightness in judgment, 
does not take gifts from one of the litigants, or if (a judge) 
who’ does take (them) is guilty of accepting a bribe, and if 
no honest man, even tho he might be in need, would accept 
gifts from a wealthy man who is dishonest, do you suppose 
God can be bribed, who is altogether self-sufficient and in 
need of none of the things which are created, and who, as the 
first good and the most perfect, the eternal spring of wisdom 


and righteousness and every virtue, rejects the gifts of un- 
righteous men?” 
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In Sir. xxxii (xxxy), 1 ff. the author expresses approval of sacrifice 
because “it is commanded” and urges that it be offered with 
cheerfulness and with gratitude to God; at the same time he 
points out that the fulfilment of social obligations is also an 
acceptable sacrifice. ‘O ovvinpdv vopov mAcovater rp0cpopée. 
2. Quod Lwv cwrnpiov 6 xpooéxwv évrohais. 3. dvra08iS0bd¢ 
Xapw mpoopépwv cepidadw. 4. Kal 6 noldv écopoobvynv 
SvuordCwv aivéoews. 5. evdoxia xupiov cnoorivat cd xovnpiac, 
Kai EFiAaopodc cootivar dnd dduiac. 6. pi dpotc Ev TPOowAU 
Kuptov KEevoc. 7. KOvVTA YaO tadTA YKpw EvroA‘s. 8. TPOCPopa 
Sixaiov Auativer OQvoimoripiov, Kai h sbwdia adveijc Evaver 
bipiotov. 9. Svoia avbpds Succaiov Sexth, Kai tO pvnpdovvov 
avtig obK EmtdnoOjoetat. 10. Ev GYD SplaApa@ SdSacov tov 
KUPLOV, KGL pi] OpiKpbvNS capytv yeipdv oov. 11. év acon 
Sdcet ikcpwoov tO pdowxdv cov, Kai év Edppootbvy Gyiacov 
Sexatnyv. “He who keeps the law makes many offerings. 2. (Like) 
one who makes a peace-offering is he who obeys the command- 
ments. 3. He who shows kindness to others is (like) one who 
makes a meal-offering. 4. And he who gives alms(?) is (like) one 
who makes a thank-offering. 5. An acceptable sacrifice to the 
Lord (it is) to avoid wickedness, and a propitiatory sacrifice 
to avoid unrighteousness. 6. Do not appear in the presence of 
the Lord empty-handed. 7. For all these (sacrifices are to be 
made) in order to fulfil the commandments. 8. The offering of 
a righteous man causes the altar to burn richly, and its savor 
comes to the Most High. 9. The sacrifice of a righteous man 
is acceptable, and its memorial-offering will not be ignored. 
10. With a joyful expression honor the Lord and do not stint 
the heave-offering of your hands. 11. In<making) every offering 
have a cheerful countenance, and with joy consecrate the tithe.” 


There is no Hebr. except for vs. 11; the Syr. omits the references to 
sacrifice, perhaps, as the commentators suggest, because of Christian. bias 
| tpocpopac] Lag. utes | Ove. owen] (owrnpra =ondw) Lag. nuoay 
(Sm. ‘entstellt war vielleicht ns in nm und bw wurde missverstanden ’) | 
avear. xaptv] Lag. Jay fldau }s0d; Sm. ‘ ave. xaptv ist schlechte Ueber- 
setzung von sw bon’; Ryssel KAP translates ‘ Wohltaten erweist,’ note, 
‘im Urtexte stand in v. 3 on bm’; Box CAP ‘practiceth kindness’ | 


npoop. cepSadiv] (cep. = sma) Lag. pLojen woyaso» | edeop.] Lag. 
{2.0913 Sm. ‘= np = Mildtatigkeit ’; Ryssel, supposing on original mprs, 
translates ‘ Wohltitigkeit’; Box ‘mercy’; if np1x stood in Hebr. it may 
have meant ‘almsgiving’ as well as charity, as in rabbinic Hebr. | 9vo. 
owec.] (= mn nx) Lag. jwosed -32 (perhaps reading mn for mn as 
Edersheim ap. Ryssel, Sm. and Box suggest) | axoorn. aro aduc.] Lag. 


Jaw ~asd flo ydus udso | maven yap tavro «td.] Lag. pox Sco 
Ppoee 53 -aae? (Sm. * schlecht’) | Aut. Ove. «ed.] Lag. (omslosan 


Aspe PaSaw , oma cso jZo%,, [429125 Sm. ‘Aut... handelt es sich um 
ein Zeichen, aus dem auf die gnadige Annahme des Opfers geschlossen 
wurde. Vel. Ps. 20, 4” | 9vo. avd. Sux. KcA.] (Ovo. = nnae, pvp. = mR) 
Lag. ASS (8429 fl fa42]9 ocd 2090 V202242) fad] ox mdomato 
| ev op0ad. Krd.] (amapx. xelpwv = nernn) Lag. om Jdo3 Paso 
gdOneses Vs] 22 flo Passes. (Sm. ‘er verlas wohl wyen in syen’ | 
Soce] Lag. yAomate Str. yroye | ayia. Sexarnv] Lag. ly 0 s]o} 
g> S;2 Gm. ‘ rationalisierend ’). 


In the Prayer of Azariah, vs. 14 ff., in which Azariah speaks to 
God on behalf of his companions and himself, we seem to have 
the idea expressed that devotion to God and humility of spirit 
are an acceptable substitute for sacrifice. The text of both 
Theodotion and the LXX are perhaps corrupt in several places, . 
and the meaning of some verses is not altogether clear. Briill 
understands the passage, which he calls “der einzige originelle 
Gedanke dieser Schrift,” to mean that the sacrifice referred to in 
vs. 16., “our sacrifice,” is the actual self-sacrifice or offering 
of themselves for martyrdom of the three youths, and he cites 
haggadic passages in the Tosephta and Talmud which seem to 
him to express similar ideas. In view of Azariah’s prayer for 
deliverance, vs. 19 ff., I think it doubtful that the passage refers 
to actual self-sacrifice. It would be simpler to understand the 
words, “our sacrifice” to mean the pious spirit of the three 
youths, which they offer God in place of ritual sacrifice. Kai 
ovK Eoti Ev TH Kaip@ tovtw Kpywv Kai mpogrrng Kai hyov- 
pevoc, Od6& SroKabtwoig OLSE OVOIA OLSE poopoP& OSE 
Qvupiapa od6& tomx0g tod Kapnboat évavriov cov Kal ebpeiv 
EXEC. 15, GAA’ év uxt] ovvrerpippévyn Kal rvebpart tametver- 
SEws mpoodeyxeinpev. 16. dco Ev OLoKautw@ost KPIaV Kal TOb- 
pwv Kal évp vpitow dpvav movwv, obtwcs yevéodw 1 Ovoia 


pov évonov cov ofpepov, Kai Extedéoat dmiobév cov (?) Set 
ovK... Eotar aioybvn toic nenoWdow éni oot. “...and there is at 
this time no prince or prophet or leader, or burntoffering or 
(bloody) sacrifice or meal-offering or incense-offering or place to 
burn sacrifices before thee and to find favor. 15. But may we be 
accepted because of (our) contrite heart and humble spirit 16. (to 
be taken with vs. 15., v. note) as if (we were making a sacrifice) 
with burntofferings of rams and bulls and tens of thousands of 
fat sheep; so may our sacrifice be in thine eyes today, and we 
shall follow after thee (?), for no misfortune will befall those who 
trust in thee.” 


nyoup.] Lag. {3,0,80; Fritzsche FKE ‘... kann nur ein Fihrer in geist- 
lichen Dingen sein”; Rothstein KAP ‘ wohl von den Priestern’ | xapxw- 
oot] Lag. {amo .omI; Brill 0. c. p. 25 note 1. ‘ Hier wie in Ezra apocr. 
4, §2 entspricht xapxaoo1 dem hebr. sys, vgl. Neh. 10, 35... Méglicher- 
weise war dieses sys> aus nsy> corrumpirt ’; Rothstein translates, wrongly, 
I think, ‘darbringen die Erstlinge’; xc&oxwpca in LXX translates both 
mwx and noy, v. HR | spoodex9.] Lag. |5029 Pyoas aozpo2} jn | ws 
ev odoKaut, td.) Lag. ... j502 80 pole? lu —sdo go; Fritzsche 
‘Falschlich haben die alten Ueberss. vor w¢ interpungirt und als Nachsatz 
dazu obtwe «td. betrachtet. Es ist deutlich, dass vor ottws zu interpun- 
giren ist und wc «th. sich an das Vorliegende anschliesst — aber, atqui, in, 
bei, mit zerknirschter Seele, s. Ps. 51, 12, Jes. §7, 15, und erniedrigtem 
Geiste, G. der Erniedrigung, Demuth mdgen hier angenommen werden, 
wie mit — als wenn wir darbrichten.’ In Lag.’s text vs. 14 corresponds to 
Gr. 15 b and 16 | «. ev pvpraow] twenty mss. have «. wo ev pup. | yev. 
1 Pvo1e npwv] Lag. al) Pisses joo) fiom | «. exted. on109, cov] 
LXX x. eSiAcoa, at end of vs. «at tedewwoor omio%ev cov; eS1A. is 
probably a gloss as Fritzsche and Bennett CAP assume (Fritzsche ‘In LXX 
andere ich dem Parallelismus gemass unbedenklich x. f &5uAaopoc omp> 
épapoodév cov’) Lag. simply 4.2% , 020-2) jlo; Rothstein ‘Es ist sicher 
herzustellen eStAaoa co spoowxov cov’; Bennett ‘ exced, onto. o. is a 
literal rendering of the Hebr. nx xbv, Num. xiv, 24. ... the LXX reading 
e$tAaco. “ make thou atonement ” is a correction’; Briill ‘... vielleicht 
exteAeco. aus ob« tedeoat (would any scribe have written ovx before a 
consonant?) corrumpirt ist. Hebraisch wiirde diese Stelle nwa 152° xdi ge- 
lautet haben. ... Wie leicht das qrinxv 127 xb1 fiir qranws >> xd) geschrieben 
wiirde!’ 


Except for the matter of tithes (on which v. infra) there is 
nothing of particular importance from the strictly halakic point 
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of view in the apocryphal references to sacrifices and offerings. 
It may be of interest, however, to note the occasions on which 
sacrifices (apart from those offered on behalf of Gentiles) are said 
to have been made. 

In Jud. iv, 14. Joakim, the high priest, and the other priests offer 
sacrifice in their appeal to God to save them from the power 
of Holofernes. «oi Iwaxip 6 iepebc 6 péyag Kai mavtec oi 
napEotnKdtEs évdwmiov Kupiov, iepsic Kai oi AEttovpyobvtEc 
Kupiw, odkKous rEepieCwopévor tag dopbac AbTHV TOOGEPEPOV 
thy OdkoKavtwot tod évdedexiopod, Kai tas ebyacg Kal tH 
éxovoin Sdpara tod Aaod. “ And Joakim, the high priest, and 
all those who stood before the Lord, priests and those who 
ministered to the Lord (= Levites?) put sackcloth around their 
loins, and offered the continual burntoffering, and the vow- 
offerings and the freewill-offerings of the people. 

vepeic—Kvptw] x omits, Lag. PLaseasoo Pers; Scholz ‘Da Sin. 71 und V. 
Aewovpyouvres nicht haben, ist es Doppeliibersetzung zu *apeornxotes 
II, 13, #mwe — weshalb mehrere Codd. 74, 76, 236 erklarend statt 
»Priester“ das, und auch weil es Sin. 52, V. nicht haben, Erklarung zu 
Aewrovpy. oder Aevirar ist, Leviten, d. h. Proselyten, lesen oder bei- 


fiigen. ... Wahrscheinlich, bes. wegen 14, 10, stand anfanglich nur nbn.’ 
I see no reason for not accepting Van.’s text | «. t. evxac—Acov] x omits, 


Lag. San» PLodaco PLasaso ji jo (Lajas = arapxn = mann). 

In Jud. xvi, 18. after the death of Holofernes the people 
celebrate their deliverance, and make the same offerings. dg Sé 
l\9ocav sig TepovoadAnp, xpoocexbvynoav tm Yew, Kal hvika 
éxalapio®n 6 Aadc, aviveyKav tx SdAOKaLTm@pata adtadv 
Kai tH Exobvoin adTov Kai ta Sdpata. “When they came to 
Jerusalem, they worshipped God, and after the people was 
purified, they offered their burntofferings and their freewill- 
offerings and gifts.” 

x. ¢& Sopara] 58 Lag. omit; Fritzsche FKE ‘Unniitz war der Zusatz. 
Vel. 4, 14.’ 

In 2 Mac. i, 8. the Palestinian Jews write their Egyptian 
correligionists about the sacrifices which they offered at the 
purification and rededication of the temple. Kai éSefonpev rod 
Kupiov Kai slonkovodnpev, Kai mpoonvéyKapev Avoiav Kal 
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cepidadwv, Kai &étpapev cobs AbXvoUs, Kai mpoeOf}Kapev Tovc 
aptoug. “And we prayed to the Lord, and-our prayer was heard, 
and we offered a sacrifice (of burntoffering) and a meal-offering, 
and we lighted the lamps, and set out the (shew)-bread.” 


§vorav] several mss. have Svoins Lag. J1osao; Ovoie in LKX sometimes 
translates by. In the parallel passage in 1 Mac. iv, 53—xai dviveyxav 
Ovotav xara tov vépov éni ro Ovoimortpiov tHv SAoKavewpdccwv cd 
xoaivov 6 éxoinoav; the account in 2 Mac. x, 1-4 mentions only dvoiav 
and Svptopa; in the priestly document of the Pentateuch the burnt- 
offering, meal-offering and drink-offering are prescribed twice daily, 
Ex. xxix, 38 ff, Num. xxviii, 3 ff. | aprovc] Lag. 18] Proud. 


As to the manner of offering sacrifice, there are few references 
in the apocrypha. Sir. 1, 12 ff. incidentally refers to the helping 
activity of the priests who give to the high priest the portions of 
the animals to be sacrificed, probably on the Day of Atonement; 
cf. Tamid vii, 3. Aris. § 92 ff. has a fairly detailed account of the 
division of labor among the priests who prepare the animals for 
the daily sacrifice. For an account of the daily temple ritual, based 
chiefly on the Mishna treatise Tamid, v. GJV vol. ii p. 279 ff. In 
Test. Levi ix, 11. Jacob tells how Isaac taught him to wash before 
and after offering sacrifice; cf. Yoma iii, 3. 


The biblical laws concerning the offering of firstfruits and 
tithes are somewhat different in the different strata of the Penta- 
teuch, but the regulations in the Mishna are quite definite and 
probably reflect the practices observed for the most part in the 
Persian and Greek periods. Cf. GJV vol. ii p. 234 ff. On the 
rabbinic law of the tithes we may quote Finkelstein on Jubilees 
XXxil, 9-11. “On the first and second years of the sabbatical 
cycle, as well as on the fourth and fifth, two tithes were brought 
from all produce. The first was given to the Levite; the second 
might be eaten by the owner but nowhere else than in Jerusalem. 
In the third and sixth years of the seven-year cycle the first tithe 
was given to the Levite, and instead of taking the second tithe to 
Jerusalem, it was called the ‘tithe of the poor’ and was to be 
distributed among the needy of the vicinity. The Levites who 
received the first tithe were obliged by law to give a tithe of their 
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tithe to a priest. During the second commonwealth it often 
happened that the Israelite would give his first tithe to a priest 
instead of to a Levite. On the propriety of this the talmudic 
authorities are divided.” In the book of Jubilees the first tithe is 
given to a priest. “The latter must then set aside one tithe of 
this tithe and take it to the temple, where it must be eaten by 
priests within a definite time, namely before the arrival of the 
new crop. This ‘tithe of the tithe’ is called the ‘second tithe’... 
Practically in the same category with the second tithe the rabbis 
place the fruits of the fourth year... our author treats the fruits 
of the fourth year in the same way as the ‘second tithe’ of his 
special system.” 

In Jud. xi, 13., in the speech of Judith to Holofernes, we read 
of the sin which the starving Jews have committed in determining 
to eat the offerings reserved for the priests in Jerusalem. The 
verse seems to say that the first tithe (;wx3 ~wy» in the Mishna), 
as well as the firstfruits, was given to the priests, but there is 
probably some inexactness of language in the original, or con- 
fusion in the translation. Kai tac amapyas tod oitov Kai Tuc 
dexdtasg tov olvov Kai tod éAaiov & SiepbAaSav cayidoavtEc 
toi iepevot TOIc NapEotnKOoI Ev TepovomAtp axévavetr tod 
MpoowAov Tov Veod Hpav, Kexpikaow eSavar@doat, dv ovdé 
Taig KEpow KalijKev Gpacda obdéva tHv &K Aaod. “And 
the firstfruits of the grain and the tithes of wine and oil which 
they had sanctified and kept for the priests who stand before the 
presence of our God in Jerusalem, they have decided to consume, 
altho it is not lawful for any of the people even to touch them 


with his hands.” 


dexacas] 23 dSexcas Lag. omits ‘tithes’ and joins oxap. with ‘grain,’ ‘oil’ 
and ‘wine’ in this order, ] SQu90 Puraso90 30.04) jAsoud; nowhere in the 
LXX is Sexcen used with otros &c., but arapx), which translates swyrs 
as well as mwxn and numnn, is several times used with sitoc &c. where the 
Hebr. has mwxn, v. HR. The same inexact use of Sexérn for drapyt) oc- 
curs in Philo, cf. Rit. p. 117. If we translate 5exécac by ‘tithes,’ we may 
then suppose that the author is writing summarily, and that the Levites 
are included among the iepetoi toig aapeor. xtA. The commentators 
have no remarks on the halakic point involved. 


Tob. i, 6 ff. is interesting because of its completeness in treating 
of the tithes. Tho there are differences of reading between the 
two Greek recensions and between these and the Syriac, and 
tho it is likely that all the texts are to some extent corrupt, 
it is, however, fairly clear that the account of the disposition 
which Tobit made of the various tithes is in agreement with that 
approved by the rabbis; that is, the first tithe, pwxn -wyn, goes 
to the Levite, the second tithe, *»w -wyx, is eaten by the owner 
in Jerusalem, in the first, second, fourth and fifth years of the 
sabbatical cycle, and, in place of the second tithe, a tithe is given 
to the poor, "2p “wys, in the third and sixth years. According 
to x the tithe of cattle was given to the priests, but it is difficult 
to decide what the correct reading of the text is. The biblical 
law, Lev. xxvii, 32., does not make it clear whether the tithe 
of cattle was to be given to the priests or to the Levites; Philo, 
De Special. Legibus lib. i § 41 (M. II p. 234), assigns the tithe 
of cattle to priests (Seligsohn, JE vol. xii p. 152, is wrong in saying 
that Philo assigns it to either priests or Levites); cf. Rit. p. 123. 
Josephus is apparently inconsistent on this point; cf. Rit. l. c. 
The rabbis refer the passage in Leviticus to the second tithe; 
cf. Seligsohn I. c., Rit. l.c. The text of s reads ... tag Gnapyacs 
Ka TH TOWTOYEVHpata Kai tag SeKGtusg THV KTHVaV Kai THC 
mpwtoKoupiac taHv mpoBatwv Exwv axétpEexov sic TepoodAvpa. 
7. kai é5iSovuv abrt& toicg iepebow toig vioic “Aapwv, mpd¢ tO 
Qvotmortipiov, Kai tiv Sexa&tnv tod oivov Kai tod oitov Kai 
éhaiwv Kai podv Kai tHv LoutaHv axpodpbwv toic vioig Aevei 
Toic Pepamevouow év TepovoaAnp.’ Kai tiv dexatny tiv Sevtépav 
anedexarilov (?) &pyvupiw tov &§ étHv, Kai Exopevopny Kai 
ssandvav abt év Tepovoadip Kat’ éxaotov évimutov. 
8. Kai edidovv abt& toig dppavois Kai THIG XHpaIg Kai TpO- 
onhvtoig tOIG TPOCKEpévoIg TOIg DiOic Topandr. sicépEepov 
Kai 6{Sovv adtoicg év tH tpirw eter, Kat holiopev avra Kara 
tT mModotaypa TO TpootEtaypévov epi abtdv év tH vopa 
Mwofj Kai Kata tac évtodac dco évereidato AeBBwpa f prytne 
"AvavujA tob mareds fpamv... “... with the terumah (or first- 
fruits) and the firstlings and the tithes of the cattle and the first 
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shearings of the sheep I went off to Jerusalem. 7. And I gave 
them to the priests, the sons of Aaron, at the altar, and the 
tithe of wine and grain and oil and pomegranates and the other 
choice fruits, to the Levites who serve in Jerusalem; and the 
second tithe I tithed (?) for money, during the six years (of the 
sabbatical cycle), and I went and spent (the money obtained 
from selling) them (the products set aside for the second tithe) 
in Jerusalem every year. 8. And I gave (of) them to the orphans 
and widows and proselytes who attached themselves to the 
Israelites. I brought (these products) and gave them to them 
in the third year, and we ate them in accordance with the 
commandment of Moses given in the law concerning them, and 
in accordance with the command which Deborah, the mother 
of our father Hananiel, had given...” 


The x text seems to say that the second tithe was also given to the poor 
in the third year, but what it probably means is that in the third year, 
instead of a second tithe, a tithe was given to the poor, as the rabbis sub- 
stituted the »2y swye for the 2w -wys in the third and sixth years. Van.’s 
text reads, x&yh pdovoc éxopevépny seoviis eic IepoodAvpa év cas 
Eopraic ... cas amapxac wal tac dSexccac tv yevvnpdctwv Kai tac 
apwroxovpias Exwv. 7, kai &5fSovv adric toic iepetdot cois viois ’ Aanodv 
mpd 60 Ovotaotripiov m&vewv tHV yevvynpdtwv* tiv (rpmtnv) Sexc&env 
£d{dovv toic vioic Aevi toic Oepamebovaw eis IepovocArp. cai tiv dev- 
tépav Sexdenvy drexpariCopny, cat étopevépny Kai tdarkvoov adre& 
év ‘Tepocodbporg Kad’ Exnorov éviavtdv. 8. Kai civ tpicnv E5{5ouv 
ols xaOr\xer, Kado éveretkaco AeBBdpa fh pijene rob warpdc pov... 
“And I regularly went up alone to Jerusalem on the festivals with the 
terumah (or firstfruits) and the tithes of produce and the first shearings. 
7. And I gave of all the produce to the priests, the sons of Aaron, at the 
altar; the first tithe I gave to the Levites, who serve in Jerusalem, and 
the second tithe I sold, and went and spent (the money obtained by 
selling) them (the products set aside for the second tithe) in Jerusalem 
every year. 8. And the third (tithe) I gave to those who were entitled 
to it, as Debora, my father’s mother commanded...’ We are probably 
to insert xpdtnv before Sexc&env in vs. 7, with several mss., tho Fritzsche 
FKE thinks it rather an addition in the latter; A does not have it, 
v. infra. In Van.’s text, as also in A, the »3y wyn is called 4 tpten (Sexccn). 
Lag.’s text differs from both x and Van. };mssoo }72050 Jdsaed po 
OAS Duc mse 7, wd foo Au} fozd? IE [daaso jASS& 
Wome JASSS ,omissy }pmss0 Jac po sox? a} wos Pass 
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Jala Lao Sedasiofo com —amalsoy clas wos) P1O% Avon 
(Om Asom watso Ason N]lo Auon OPO 452 |pwasdo 
O02]? Alm Ason Ooms jAsdudsdAdo 8. .Jdls Loo sedpasiolo 
see OQ}? Po] 9009 wI2,299 Pos} “The firstfruits and firstlings and 
tithes of produce and first shearings (?) which I had 7. I gave to the 
priests, the sons of Aaron, before the altar; tithes of all produce I gave 
to the Levites who dwelt in Jerusalem, every year; and the second tithe 
I sold, and went and gave of (the proceeds) to those (who were) in Jeru- 
salem, every year. 8. And the third (tithe) I gave to those who were 
entitled to it, as Debora, my father’s mother commanded me...” There 
is clearly a contradiction here concerning the tithes of produce, which in 
vs. 7a is given to the priests, and in vs. 7b, to the Levites. The Aramaic 
leaves to the reader to decide what offerings, including the first tithe, 
were given to priests and Levites respectively. sme-px1 xnos yond bys mim 
Ny swysr NIMIN Swyer > mT owe am tt dss odd) waned pind oo wy 
Toot Spos AMT MD d> a1 dow mI 


Rosenthal, p. 117 note 3, prefers the text of A, but his explan- 
ation of the eating of the second tithe every year in Jerusalem 
is not altogether convincing. “Den richtigen Text bietet 
nur A, wahrend B und C nur Verschlimmbesserung desselben 
sind. Der Text A lautet tiv Sexartnv éd5idovv toic bioic Aevei 
toicg Yepanetovorv sic ‘Iepovoahip, Kat tiv Sevtépav Sexatnv 
anenpatiGopnv' Kai éxopevdpnvy Kai sdandvwv advt& éEv 
‘Tepoooldtpots x00’ Exaorov éviautov, Kai thy tpitnv Edidovv 
oig KaOnKEl, KaOdS éEveteidkato AeBBwmpa KtA. Was den zweiten 
Zehnten (3w swyn) betrifft, so wurde derselbe allerdings nicht alle 
Jahre abgesondert, sondern blof im ersten, zweiten und fiinften 
der Jahrwoche; im dritten und sechsten Jahre wurde anstatt dessen 
ein Armenzehnt (sy swyn) gegeben. Von einer alljahrlichen 
Absonderung jenes Zehnten spricht unser Text auch nicht 
sondern nur, daf man denselben alljahrlich in Jerusalem ver- 
zehrte; éSantvwv advbta Kad’ Exaotov Eviavtdv. Dieses konnte 
aber auch mit einem Uberrest eines solchen Zehnten vom 
vorherigen Jahre geschehen. Andererseits wurde aber tatsichlich 
auch im dritten und sechsten Jahre von gewissen Friichten der 
zweite Zehnt abgesondert. S$. Maim. Hilchot maaser sheni c. 1 
hal. 2. So wire auch Joseph. Altert. 4, 8, 22 zu verstehen, wenn 
er sagt, daf$ die ersten beiden Zehnten alljahrlich zu entrichten 


seien...” 
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It is perhaps impossible to fix the correct reading of the 
text of Tob. i, 6 ff., but in spite of this difficulty, it is clear 
that the author considered the first tithe to be the property 
of the Levites, whom there would otherwise be no occasion 
to mention. 

In Test. Levi ix, 3-4. Levi tells of the vision which Jacob had 
at Bethel, which foretold that Levi should be a priest. 4. Kai 
avaotas TO Tpwi anedexatwoe navera, Si’ ép.0d TH Kvpiw. “And 
arising early in the morning he gave a tithe of all things to the 
Lord thru me.” (Cf. Jubilees xxxii, 2. where Jacob is said to 
have given tithes, but to whom, is not told.) In view of the 
reference to Levi’s priesthood in vs. 3., and what follows 
concerning the law of the priesthood, vs. 7 ff., we might 
suppose that this passage refers to the giving of the first tithe 
to the priest, but it is difficult to decide whether priests or Levites 
are here alluded to. 


IV. CONCLUSION 


On the basis of the passages assembled in the preceding chapters 
we may proceed to make certain general judgments concerning 
the religion of the Jews during the Greek period. Whatever in- 
fluence may have been exerted upon Alexandrian and Palestinian 
Judaism in that age by Greek philosophy, Persian eschatology 
and demonology and Babylonian astrology, the great theological 
ideas which are most prominent in rabbinic Judaism, such as the 
belief in the oneness and uniqueness of God, in his moral at- 
tributes, in the necessity and efficacy of repentance, in the divine 
origin and pre-existence of scripture—these ideas as they are 
expressed in the apocryphal literature are seen to be a natural 
development of the religious teachings which are recorded in 
the Old Testament. They arise in the course of time as a 
chrystallization, but not a radical transformation, of older 
beliefs, and are fully to be accounted for by the internal growth 
of the national religion as it was affected by political changes. 

The books which we have studied show us clearly how im- 
portant were ceremonial observances, but they show us at the 
same time that the scrupulous fulfilment of the requirements of 
the ceremonial law was not considered sufficient in itself to form 
the sum of the religious duties of the people. It is the teaching of 
the authors of these books that sacrifice is acceptable to God 
only when it is offered by those whose conduct is acceptable to 
him, that the covenant which God had made with their fathers 
would insure the continuance of his favor to them, only so long 
as they deserved God’s favor by living in accordance with the 
moral as well as ceremonial requirements of his law. 

From the apocryphal literature we also learn that during the 
Greek period the ceremonial and civil laws of the Old Testament 
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were interpreted and expanded in the oral law, and that in- 
struction was given by a class of men, known as scribes, in large 
part drawn from the sect of Pharisees, who, sometime during the 
latter half of the second century 8.c., as we learn from other 
sources, were recognized as the authoritative repositaries of that 
oral law; and that during this period the canon of books which, 
with one or two exceptions, were recognized as scriptural by the 
teachers of the first century A.D., was fixed and a threefold 
division was made of the books into Pentateuch, Prophets and 
Hagiographa, the first of which was generally known as The Book 
of the Law. 

With regard to the specifically halakic matters considered in 
chapter III we may say that the basic regulations already pre- 
supposed in the Mishna, had probably been established before 
the end of the second century B.c., and that the form of such 
halakot as relate to the sabbath, the festivals, tithes and the like, 
concerning which the Pentateuchal passages are not definite enough 
or contradictory, is very much the same as that of the halakot 
generally accepted as binding in the Tannaitic literature. 

In the eschatological books which we have not considered, 
such as Enoch, the Syriac Apocalypse of Baruch, Fourth Esdras, 
a number of new ideas are found concerning the fate of the 
individual after death, and different conceptions of the future 
destiny of Israel from those which prevail in the Old Testament. 
It is likely that in the period when the nation suffered from the 
oppression of the Herodian rulers and the Roman governors, 
such eschatological writings greatly influenced the popular religion, 
but that soon after the failure of the revolt under Hadrian 
apocalyptic works became of negligible value in the teaching of 
what Professor Moore conveniently calls normative Judaism, and 
this form of Judaism, the religion of the Tannaim, is essentially 
the same as that which is reflected in the apocryphal books we 
have studied. 
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